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Plato’s
Apology of Socrates

How you, men of Athens, have been affected by my accusers, I do 17a
not know.! For my part, even 1 nearly forgot myself becauise of
them, so persuasively did they speak. And yet they have said, so to
speak, nothing true. [ wondered most at one of the many falsehoods
they told, when they said that you should beware that you are not

deceived by me, since lam a cleVE%p,eaker. They are notashamed - b
that they will immediately be refiited by me in deed, as soon as it

becomes apparent that Tam nota clever speaker atall; this seemed to
me to be nost shameless of them—unless of course they call a clever
speaker the one who speaks the truth. For if this is what they are
saying, then [ too would agree that [ am an orator—but not of their
sort. So they, as I say, have said little or nothing true, while from me

Reprinted {with revisions) from Thomas G. West, Plato’s Apology of Socrates; An Interpreta-
ton, with a New Translation. Copyright © 1979 by Cornell University, and published by Carnell
University Press.

1[n the Atheniar democracy of this time prosecutions could be initiated by any citizen or
group of citizens. The trial was conducted before a jury of probably five hundred citizens
{called “judges’) selected by lot. There were officials to regulate the proceedings and to take
care of documents, but no “judge” in our sense. The trial proceeded in two stages: determina-
tion of innocence or guilt, then determination of penalty in case of guilt. In the first stage the
prosecutors or accusers {(in this trial there were three) presented their arguments in separate
speeches, after which the accused gave his defense speech {apologia). Socrates’ apologia con-
cludes at 35d. The jury then voted on the defendant’s innocence or guilt; Socrates was voted
guilty, There being ro fixed penalty in Athenian law for Socrates' crimes, each paity had to
propose a penalty for the jury to choose between. Socrates’ accuser proposed the death
penalty; Socrates presents his counterproposal in the second speech of the Apology (35e—38b).
The jury voted to condemn him to death, probably by a larger margin than the vote for
“guiity” (Diogenes Laertius, Lives of Eminent Philosophers I1.42). Socrates had time to make a

- short third speech to the jurymen and bystanders while the officials were still busy with

matters pertaining to the trial {(38c—end), after which he was taken away to jail to await
execution. .
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64 Four Texts on Socrates

you will hear the whole truth-—but by Zeus, men of Athens, not 17h
beautifully spoken speeches like theirs, adorned with phrases and N
words; rather, what you hear will be spoken at random in the words
that T happen upon-—for I trust that the things I say are just—and let
none of you expect otherwise. For surely it would not be becoming,
men, for someone of my age to come before you fabricating
speeches like a youth. And, men of Athens, I do very much beg and
beseech this of you: if you hear me speaking in my defense? with the
same speeches [ am accustomed to speak both in the marketplace at
the money-tables, where many of you have heard me, and else-
where, do not wonder.or make a disturbance® because of this. For d
this is how it is: now is the first time I have come before a law court,
at the age of seventy; hence I'am simply* foreign to the manner of
speech here. So just as, if [ really did happen to be a foreigner, you
would surely sympathize with me if I spoke in the dialectand way in
which I'was raised, so also I do beg this of younow (anditisjust, at 183
least as it seems to me): leave aside the manner of my speech—for
perhaps it may be worse, but perhaps better—and instead consider
this very thing and apply your mind to this: whether the things I say
are just or not. For this is the virtue® of a judge, while that of an
orator is to speak the truth.

So first, men of Athens, it is just for me to speak in defense
against the first false charges against me and the first accusers, and
next against the later charges and the later accusers. For many have b
accused me to you, even long ago, talking now for many years and
saying nothing true; and I fear them more than Anytus® and those
around him, although they too are dangerous. But the others are
more dangerous, men. They got hold of the many of you from
childhood, and they accused me and persuaded you—although it
Is no more true than the present charge—that there is a certain

To “speak in defense” is apologeisthai. In the title, “apology” (apologia) means “defense
speech.”

3The large Athenian juries often made known their approval or disapproval of a speaker by
cheers, shouts of anger, or jeers.

*“Bimply” in Greek is atechnds; the word may be used as a pun on atéchngs, “artlessly.” On
fechne (“art”) see 22d-e and n. 23.

>“Virtue” (areté) is the specific excellence of a thing. That excellence may or may not involve
what we call morality: Socrates speaks of the virtue of colts and cattle at 20b.

*Anytus was the most important of Socrates’ three accusers, although he did not himself
initiate the proseculion (Meletus did: Euthyphro 2b), Anytus appears in Plato’s Meno
(Bge—gsa), where he becomes angry with Socrates and threatens him in a discussion in which
Socrates appears to praise the sophists and attack the politicians in their capacity as educators
of the young. Anytus was said to be a tanner by trade.
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Socrates, a wise man,” a thinker® on the things aloft, who has 18b
investigated all things under the earth, and who makes the weaker
speech the stronger.” Those, men of Athens, who havala sc;attered c
this report about, are my dangerous accusers. For thelr lllsteners
hold that investigators of these things also do not believe in gods.
Besides, there are many of these accusers, and t_hey have been
accusing for a long time now. Moreover, they spoke to you at t}}e
age when you were most trusting, when some of you were chil-
dren and youths, and they accused me in a case that simply went
by default, for no one spoke in my defense. And the most unrea-
sonable thing of all is that it is not even possible to.khow and to say d
their names, unless a certain one happens to be a comic poet,*®
Those who persuaded you by using envy and slander—and those
who persuaded others, after being convinced themselves—all of
these are most difficult to get at. For it is also not possible to have
any of them come forward here and to refute him, but it i.s neces-
sary for me simply to speak in my defense as though fighting with
shadows and refuting with no one to answer, So you too must
deem if to be as I say: that there have been two groups of accusers,
the ones accusing me now, and the others long ago of whom I e
speak: and you must also suppose that I shbuld first speak in
defense against the latter, for you heard them accusing me earlier
and much more than these later ones here.

Well, then. A defense speech must be made, men of Athens, and
an attempt must be made in this short time to take away from you 192
this slander, which you acquired over a long time. Now I would
wish that it may turn out like this, if it is in any way better both for
you and for me, and that I may accomplish something by making a
defense speech. But I suppose this is hard, and I am not at 5}11
unaware of what sort of thing it is. Nevertheless, let this proceed in
whatever way is dear to the god, but the law must be obeyed and a
defense speech must be made.

7“Wisdom" (sophia), for the Greeks as for us, can denote the highest’e’ichievement oflthe
mind, but in this context the epithet “wise” (sophos)—Itke our “wise guy —suggests a frlvo-
lous cleverness not consistent with a man’s proper seriousness. (“Wisdom'’ may also indicate
technical skill in a manual or fine art, as at 2ad—e.) . . .

8Socrates is accused of being a phronHstfs, a “thinker” or “worrier.” This term, which
implies excessive intellectuality, appears frequently in the Clouds. Thfe’ related verb phrontizein
{"think” or “worry”) is consistently translated as “give thought to. .

9"To make the weaker speech the stronger’” is to use clever argument to accomplish an
unjust or improper purpose. See Clouds 122-118. o ~ 4

0The poet is Aristophanes, who portrayed Socrates in his Clouds, first produced in 423,
twenty-four years before the irial.




66 Four Texts on Socrates ,
So let us take up from the beginning what the accusation is, from 19a
which has arisen the slander against me—which, in fact, is what b

Meletus!! trusted in when he brought this indictment against me.
Well, then. What did the slanderers say to slander me? Their
sworn statement, just as though they were accusers, must be read:
“Socrates does injustice’? and is meddlesome, by investigating the
things under the earth and the heavenly things, and by making the
weaker speech the stronger, and by teaching others these same N
things.” It is something like this. For you yourselves also used to
see these things in the comedy of Aristophanes: a certain Socrates
was carried around there, claiming that he was treading on air and
spouting much other drivel about which I have no expertise, either
much or litde.’ And I do not say this to dishonor this sort of
knowledge,* if anyone is wise in such things (may I never be
prosecuted with such great lawsuits by Meletus!); but in fact I, men
of Athens, have no share in these things. Again, I offer the'many!® d
of you as witnesses, and I maintain that you should teach and tell
each other, those of you who have ever heard me conversing—and
there are many such among you—tell each other, then, if any of
you ever heard me conversing about such things, either much or
little,-and from this you will recognize that the same holds also for
thg“other things that the many say about me.

But in fact none of these things 1s so; and if you have heard from
anyone that I attempt to educate human beings and make money

from it, that is not true either. Though this too seems to me to be e

Upeletus, who led the prosecution against Socrates, was “‘young and unknown” in Athens
(Euthyphro 2b). He or his father is thought to have been a poet, since Socrates says Meletus
indicted him “on behalf of the poets” (23e).

12The expression “to do injustice’” in an indictment means “'to commit a crime”; the specific
counts then follow.

1350crates refers to Clouds 218-225, where he is suspended in a basket and utters his
“treading on air” line (225). That line is mockingly repeated by Sirepsiades at the end of the
play during the burning of Socrates’ “thinkery” (1503). The Clouds presents Socrates as an
investigator of the things aloft (171-173), as a teacher of how to make the weaker speech the
stronger (1148-1153), and as a disbeliever in Zeus and the traditional gods (365ff.). His
students in the play “investigate the things beneath the earth” (188). Cf. Socrates’ account of
himseif as a young man in Phaedo gba—ggd.

MWe have consistently used “knowledge” to translate epistémé, a word whose original
meaning is skill or know-how in doing or making. Epistémé is derived from epistasthai, always
translated “to have knowledge.” Other “know” verbs are eidenat (whose root sense is “to
have seen”}, ailways translated “to know,” and gigniskein, translated “recognize’” or “be
cognizant.” .

15The many” (hoi polloi), an expression referring here to the majority of the jurymen, also
suggests the “vulgar multitude” that we still hear in the words hof potloi.
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noble;1é if one should be able to educate human beings, like 19€

Gorgias of Leontini, and Prodicus of Ceos, and Hippias of Elis.1”

For each of them, men, is able, going into each of the cities, to
ersuade the young—who can associate with whomever of their

own citizens they wish to for free—they persuade these young

men to leave off their associations with the latter, and to associate 20a

with themselves instead, and to give them money and acknowl-

edge gratitude besides. _
And as for that, there is another man here, from Paros, a wise

man, who I perceived was in town; for I happened to meet a man

who has paid more money to sophists than all the others, Callias,

the son of Hipponicus.'® So I questioned him (for he has two sons):
“Callias,” [ said, “If your two sons had been born colts or calves,

we would have been able to get and hire an overseer for them who

could make the two of them noble and good! in their appropriate b

virtue, and he would have been someone from among those skilled

with horses or skilled in farming. But as it is, since they are two

human beings, whom do you have in mind to get as an overseer?®

for the two of them? Who is knowledgeable in such virtue, that of

16"Noble” is usually used to translate kalon in the Apology; it could also be rendered as
“beauntiful” (as at 17c and frequently in the Clouds) or “fine,” The word suggests the splendid
brilliance of something that shines forth, with the capacity for illumination and perhaps also
deception. ‘

"These three men were known as “sophists” (the word is related to sophos, “wise™: see n.
7}, end all were foreigners, as Socrates emphasizes. The sophists were held in low esteem by
both the old-fashioned aristocratic gentlemen and the democratic politicians. Socrates” accuser
Anytus says in the Meno, "It is apparent that they maim and corrupt those who associate with
them” (91c). Gorgias {from Leontini, a Greek city in Sicily), a famous teacher of rhetoric,
taught that the art of persuasive speech is the chief part of education and that the possession
of that art enables orne to accomplish anything ene likes by ruling other men (Gorgias 449-452).
Prodicus (from Ceos, an Aegean island), a grammarian and philologist, stressed the need for
precision in the use of words (Protagoras 339e—341c). Hippias (from Elis, a city of southern
Greece) prided himself on the scope and diversity of his knowledge, which included that of
the heavenly things (Hippins Major 285¢). The remnarkable moneymaking abilities of these three
men are discussed at the beginning of the Hippias Major. Protagoras, the most famous sophist
of ali, was dead by the time of Socrates’ trial.

¥Callias, a wealthy Athenian notoricus for his dissolute and corrupt manner of life, was a
generous patron of sophists. In the Profagoras two of the three sophists mentioned above
appear as guests at his house. One of Callias’ two sons reputedly was born of Callias” wife’s
mother when she was a mistress of his (Andocides, On the Mysteries 124—132).

¥In Greek, “noble and good” (kalos kai agathos) is the normal expression for a “perfect
gentleman.” The term was often applied to the old aristocratic families. We have translated
the phrase literally to preserve the original force of the words, but the *'perfect gentleman”
sense of the combination “noble and good” should also be remembered whenever it occurs.

20Socrates puns on the words epistatés (overseer) and episiémon (knowledgeable), implying
that the only suitable overseer is one who knows the art of education {20c).
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human being and citizen??! For [ suppose you have considered it,
since you possess sons. Is there someone,” I said, “or not?”

Quite s0,” he said.

“Who,” | said, “and where is he from, and for how much does
he teach?”

“Bvenus,” he said, ““Socrates, from Paros: five minae.”??

And I regarded Evenus as blessed if he should truly have this
art™ and teaches at such a modest rate. As for myself, I would be
pluming?* and priding myself on it if I had knowledge of these
things. But I do not have knowledge of them, men of Athens.

Perhaps, then, one of you might retort, “Well, Socrates, what is

_your affair??> Where have these slanders against you come from?
For surely if you were in fact practicing nothing more uncommon
than others, such a report and account would not then have arisen,
unless you were doing something different from the many. So tell
us what it is, so that we do not deal unadvisedly with you.”

In this, it seems to me, what the speaker says is just, and I will

_try to demonstrate to you what ever it is that has brought me this
name and slander. So listen. Now perhaps | will seem to some of
you to be joking. Know well, however, that I will tell you the
whole truth. For I, men of Athens, have gotten this name through
nothing but a certain wisdom. Just what sort of wisdom is this?
That which is perhaps human wisdom; for probably I really am
wise in this. But those of whom T just spoke might perhaps be wise
in some wisdom greater than human, or else I cannot say what it
is. For I, at least, do not have knowledge of it, but whoever asserts
that I do lies and speaks in order to slander me.

Now please, men of Athens, do not make a disturbance, not
even if [ seem to you to be boasting somewhat. For “not mine is the
story”2¢ that I will tell; rather, I will refer it to a speaker trustwor-

21Alternative translation: “such virtue, human and political” (anthropinon te kai politikon).
On the meaning of “human being,” see n. 49.

22Fvenus {{rom the Aegean island of Paros), besides teaching for pay, wrote lyric poetry
and discussed rhetorical technique (Phaedo 60d—61c and Phaedruts 267a); a few fragments of his
poetry have survived. Five minae was not a large fee: Protagoras was said to have charged 100
minae. (See n. 72 on the value of a mina.)

237 Art” is techng, the specialized knowledge that guides the various human undertakings,
especially those involving production of something,.

24"To plume oneself” (kallynesthai) contains the stem kal-, “noble” (n. 16).

25" Affair” is pragma, from prattein, “do’” or “practice.”” Elsewhere, pragma is usually “mat-
ter’” or “trouble.” :

265ocrates seems to quote part of a verse from the lost tragedy Melenippe the Wise, “'not mine
is the tale, but from my mother”’; however, he replaces Euripides’ word for tale, mythos, with

logos (cf. Symposiunz 177a, where the word is quoted correctly). The verse occurs in a rationalis- -

Ve
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thy to you. Of my wisdom, if indeed it is wisdom of any kind, and 20e
what sort of thing it is, I will offer for you as witness the god in
Delphi. Now you know Chaerephon, no doubt. He was my com-
rade from youth as well as a comrade of your multitude, and he 21a
shared in your recent exile and returned with you. You do know
what sort of man Chaerephon was, how vehement he was in what-
ever he would set out to do.2” And in particular he once even went
to Delphi and dared to consult the oracle about this—now as I say,
do not make disturbances, men—and he asked whether there was
anyone wiser than I. The Pythia®® replied that no one was wiser.
And concerning these things his brother here will be a witness for
you, since he himself has met his end.
Now consider why I say these things: I am going to teach you b
where the slander against me has come from. When [ heard these
things, I pondered them like this: “What ever is the god saying,
and what riddle is he posing? For I am conscious that I am not at all
wise, either much or little. So what ever is he saying when he
claims that I am wisest? Surely he is not saying something false, at
least; for that is not sanctioned for him.” And for a long time I was
at a loss about what ever he was saying, but then very reluctantiy |
turned to something like the following investigation of it.
1 went to one of those reputed?® to be wise, on the ground that
there, if anywhere, I would refute the divination®® and show the C
oracle, “This man is wiser than I, but you declared that I was
wisest.”” So I considered him thoroughly—I need not speak of him
by name, but he was one of the politicians®*—and when I consid-

tic account of the generation of the world that omits any mention of gods. Alternatively,
Sacrates could be alluding to Euripides’ Helen, in which Menelaus, shipwrecked and dressed
in rags, says, “[the] statement-{logos] is not mine, but rather a word of wise men: ‘nothing is
stronger than terrible necessity’ ™ (513-514).

¥Chaerephon, the principal companion of Socrates in the Clowds, shows his impetuosity at
the beginning of the Charmides, where Socrates calls him a “madman.” According to
Aristophanes he was pale and withered {Clouds 504) and his nickname was “the bat’’ (Birds
1206). Chaerephon also appears at the beginning of the Gergias.

“Your recent exile” refers to the supporters of democracy in Athens who were compelled to
escape the city during the brief but murderous reign of the oligarchy (the “Thirty Tyrants”).
See 32¢ and n. 59 on the Thirty. ‘

28“The Pythia” was the title of the priestess whao delivered Apollo’s oracles at Delphi.

23“Be reputed” and “'seem’” are the consistent translations of dokein, from which derives the
word doxa, “opinion” or “reputation.”” The realm of doxa proves to be a principal focus of
Socrates’ investigation described here.

30“Divination” is manteion, which may also mean “prophecy.” From the same root comes
mantis (diviner, seer, prophet). -

31Politician’” is politikos, one who stands at the forefront of the public life of the poiis (city).
The term politikos is not pejorative; it might also be translated “statesmarn.”
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ered him and conversed with him, men of Athens, I was atfected
something like this: it seemed to me that this man seemed to be
wise, both to many other human beings and most of all to himself,
but that he was not. And then I tried to show him that he supposed
he was wise, but was not. So from this I became hateful both to d
him and to many of those present.

For my part, as  went away, I reasoned with regard to myself: “I
am wiser than this human being. For probably neither of us knows
anything noble and good, but he supposes he knows something
when he does not know, while I, just as I do not know, do not even
suppose that I do. I am likely to be a little bit wiser than he in this
very thing: that whatever [ do not know, I do not even suppose I
know.”

From there [ went to someone else, to one of those reputed to be
wiser than he, and these things seemed to me to be the same. And e
there I became hateful both to him and to many others.

After this, then, I kept going to one after another, all the while
perceiving with pain and fear that I was becoming hated. Nev-
ertheless, it seemed to be necessary toregard the matier of the god
as most important. So I had to go, in considering what the oracle
was saying, to all those reputed to know something. And by the 223
dog,?2 men of Athens—for it is necessary to speak the truth before
you—I swear [ was affected something like this: those with the best
reputations seemed to me nearly the most deficient, in my investi-
gation in accordance with the god, while others with more paltry
reputations seemed to be men more fit in regard to being pru-

_dent.33

Indeed, I must display my wandering to you as a performing of
certain labors34 so that the divination would turn out to be unre-
futed. After the politicians I went to the poets, those of tragedies
and dithyrambs, and the others, in order that there I would catch b
myself in the act of being more ignorant than they. So 1 would take
up those poems of theirs which it seemed to me they had worked
on the most, and I would ask them thoroughly what they meant,
so that I might also learn something from them at the same time.

%2"By the dog” is an oath apparently unique to Socrates, He swears “by the dog, the
Egyptians’ god™ at Gorgias 482b; “the dog’’ may be Anubis, the mediator between the upper
and lower world, whose Greek counterpart is Hermes.

*The Greek word phronimos, translated “prudent,” ranges in meaning from merely “sensi-
ble” (as seems to apply here) to “wise.”

34The expression “‘certain’ labors’” recalls the famous labors of Heracles, the traditional
Greek hero; less obviously, Socrates’ “wandering” may allude to the wise Odysseus” long
voyage from Troy back to his home in Ithaca, described in Homer’s Odyssey.
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am ashamed to tell you the .truth, men; nevertheless, it must be 22b
gaid. Almost everyone present, so to speak, would have spoken
petter than the poets did about the poetry that they themselves had
made. So again, also concerning the poets, I soon recognized that
they do not make what they make by wisdom, but by some sort of C

“pature and while inspired, like the diviners and those who deliver

oracles.® For they too say many noble things, but they know noth-
ing of what they speak.It was apparent to me that the poets are
also affected in the same sort of way. At the same time, I perceived
that they supposed, on account of their poetry, that they were the
wisest of human beings also in the other things, in which they

~were not. So I went away from there too supposing that [ had

turned out to be superior to them in the very same thing in which I
was to the politicians.
Finally, then, I went to the manual artisans. For I was conscious

- that I had knowledge of nothing, so te speak, but I knew that I d

would discover that they, at least, had knowledge of many noble
things. And I was not played false about this: they did have knowl-
edge of things which I did not have knowledge of, and in this way ,
they were wisér than I. But, men of Athens, the good craftsmen
also seemed to me to go wrong in the same way as the poets:
because he performed his art nobly, each one deemed himself
wisest also in the other things, the greatest things—and this discor-
dant note of theirs seemed to hide that wisdom.;50 I asked myself e
on behalf of the oracle whether I would prefer to be as I am, being
in no way wise in their wisdom or ignorant in their ignorance, or to
have both things that they have. I ahswered myself and the oracle
that it profits me to be just as [ am,

This is the examination, men of Athens, from which I have in-
curred many hatreds, the sort that are harshest and gravest, so that  23a
many slanders have arisen from them, and I got this name of being
“wise.” For those present on each occasion suppose that I myself
am wise in the things concerning which I refute someone else,
whereas it is probable, men, that really the god is wise, and that in
this oracle he is saying that human wisdom is worth little or noth-
ing. And he appears to say this of Socrates and to have made use of

35The word for “make’ here is poiein, which in this context also means “compose [poetry].”
The English and Greek words for poetry and poem derive from poiein. A poet who compases
“by a sort of nature” (in contrast to a man who possesses an art) writes without the guidance
of & plan or thought of which he is fully aware. “While inspired” (enthousiazontes) is from
entheos, "having a god within.”” Socrates elsewhere speaks of such poetic composition as
being directed by “divine allotment” {lon 534c). He seems to mean that it is like the orderly
motions and works of nature, which are produced by no manifestly embodied intelligence.
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my name in order to make me a pattern, as if he would say, “That 23b

one of you, O human beings, is wisest, who, like Socrates, has
become cognizant that in truth he is worth nothing with respect to
wisdom.” '

That is why even now I 'still go around seeking and investigating
in accordance with the god any townsman or foreigner I suppose |
to be wise. And whenever someone does not seem so to me, 1
come to the god’s aid and show that he is not wise. And because of
this occupation, I have had no leisure, either to do any of the
things of the city worth speaking of or any of the things of my
family. Instead, I am in ten-thousandfold poverty because of my c
devotion to the god.

In addition to these things, the young who follow me of their
own accord—those who have the most leisure, the sons of the
wealthiest—enjoy hearing human beings examined. And they
themselves often imitate me, and in turn they attempt to examine
others. And then, I suppose, they discover a great abundance of
human beings who suppose they know something, but know little
or nothing. Thereupon, those examined by them are angry at me,
not at themselves, and they say that Socrates is someone most d
disgusting and that he corrupts the young. And whenever some-
one asks them, "By doing what and teaching what?”’ they have
nothing to say, but are ignorant. So in order not to seem to be at a
loss, they say the things that are ready at hand against all who
philosophize: “the things aloft and under the earth” and “not
believing in gods” and “making the weaker speech the stronger.”
For I do not suppose they would be willing to speak the truth, that
it becomes quite clear that they pretend to know, but know noth-
ing. So since they are, I suppose, ambitious and vehement and
many, and since they speak about me in an organized and persua- e
sive way, they have filled up your ears, slandering me vehemently
for a long time.

From among these men, Meletus attacked me, and Anytus and
Lycon,? Meletus being vexed on behalf of the poets, Anytus on
behalf of the craftsmen and the politicians, and Lycon on behalf of 24a
the orators. Therefore, as I said when I began, it would be a won-
der to me if I should be able in this short time to take away from
you this slander which has become so great. This is the truth for
you, men of Athens; I am hiding nothing from you either great or

3L jttle is known of Lycon; he may be the Lycon of Xenophon's Symposiim, a slow-witted
but decent gentleman, whose son was beloved by Callias (n. 28).
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small in my speech, nor am | holding anything back. And et I 24a
know rather well that I incur hatred by these very things; which is :
also a proof that I speak the truth, and that this is the slander
against me, and that these are its causes. Whether you investigate b
these things now or later, you will discover that this is so.

So about the things which the first accusers accused me of, let
this be a sufficient defense speech before you. But against Meletus,
the “good and patriotic,”” as he says, and the later accusers, T will
try to speak next in my defense. Now again, just as though these
were other accusers, let us take up their sworn statement. It is
something like this: it asserts that Socrates does injustice by cor-
rupting the young, and by not believing in the gods in whom the
city believes, but in other daimoniz®” that are novel. The charge is of c
this sort.®® But let us examine each one of the parts of this charge.

Now he asserts that I do injustice by corrupting the young. ButI,
men of Athens, assert that Meletus does injustice, in that he jests
in a serious matter, easily bringing human beings to trial, pretend-
ing to be serious and concerned about things for which he never
cared® at all. That this is so, I will tyy to display to you as well.

Now come here, Meletus, tell me: do you not regard it as most d
important how the youth will be the best possible?

[MELETUS[* ] do.

[socraTES] Come now, tell these men, who makes them better?
For it is clear that you know, since you care, at least. For since you
have discovered the one who corrupts them, as you say, namely
me, you are bringing me before these men and accusing me. But
the one who makes them better—come, tell them and reveal to
them who it is.

37Daimonia, the neuter plural of the adjective daimonion (“daimonic”), may be translated
“daimonic things” or “daimonic beings,” perhaps even “divinities.”” The word has been left
untrarislated wherever it is used as a substantive in order to leave open what the ““daimonics”
in question may be. As an adjective it will be translated “daimonic.” For Socrates, “‘the
daimonic” seems to be the realm between the divine (the gods) and the merely human. A

daimon, as explained at 27d-e, is a being half-divine and half-human. See also Symposium -

201d-204c¢.

38The original of the indictment seems best preserved in Diogenes Laertius I1.40: “Socrates
does injustice by not believing in the gods in whom the city believes, and by bringing in other
daimonia that are novel; he also does injustice by corruptmg the young  Xenophon’'s version
differs in only one word: instead of “‘bringing in" he has “carrying in”" {Memorabilia 1. L. 1). In
Socrates’ present version of the indictment {admittediy not accurate, since he says it is “some-
thing like this”}, (1) he reverses the omgmal order of the impiety and corruption charges and
{2) he boldly drops the word “bringing in,” changing the meaning of the charge from “intro-
ducing” to “‘believing in"” novel daimonia.

3Care’ is melete; Socrates puns on Meletus’ name by arguing that “Mr. Care doesn’t really
care.” Melet? may alse mean long practice, study, or attention.

4We have added the names of the speakers in brackets. They are not in the original text.




74 Four Texts on Socrates

Do you see, Meletus, that you are silent and have nothing to
say? And yet does it not seem to be shameful to you, and a suffi-
cient proof of just what 1 say, that you have never cared? But tell,
my good man, who makes them better?

IMELETUS] The laws.

[socraTEs] But 1 am not asking this, best of men, but rather what
human being is it who knows first of all this very thing, the laws?

[MeLETUS| These men, Socrates, the judges.

[socrATES] What are you saying, Meletus? Are these men here
able to educate the young, and do they make them better?

[MeLETUS] Very much so.

[socraTes] All of them, or some of them, and some not?

[meLETUS] All of them.

[socraTEs] Well said, by Hera, ! and you speak of a great abun-
dance of benefiters. What then? Do the listeners here make them
better or not?

[meLETUS] These too. :

[socraTES| And what about the Councilmen?42

[MeLETUS] The Councilmen too. =

[socraTEs] Well, Meletus, then surely those in the Assembly,*?
the Assemblymen, do not corrupt the youth? Or do all those too
make them better?

[MELETUS] Those too.

[socraTES] Then all the Athenians, as it appears, make them
noble and good except me, and I alone corrupt them. Is this what
you are saying?

[MELETUS] I do say this, most vehemently.

[socraTEs] You have charged me with great misfortune. Now
answer me. Does it seem to you to be so also concerning horses?
That all human beings make them better, while one certain one is
the corrupter? Or is it wholly opposite to this, that one certain one
is able to make them better—or very few, those skilled with
horses—while the many, if they ever associate with horses and use
them, corrupt them? Is this not so, Meletus, both concerning
horses, and all the other animals?

4By Hera' is an oath usually used by wemen. Hera, a god of marriage and of the life of

women, is frequently connected with the birth and nurture of children.

2The Council (boulé) was an administrative body of five hundred members, which super-
vised the day-to-day domestic affairs of the city. Its'members were selected by lot for a one-

year term of office.

4The Assembly (ekkizsia), the highest authaority in democratic Athens, was composed of
whatever adult male citizens happened to attend any given meeting. All important questions

of public policy were determined by the Assembly.
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Of course it is, altogether so, whether you and Anytus deny or
affirm it. For it would be a great happiness for the young if one
alone corrupts them, while the others benefit them. But in fact,
Meletus, you have sufficiently displayed that you never yet gave
any thought to the young. And you are making your own lack of
care plainly apparent, since you have cared nothing about the
things for which you bring me in here.

But tell us further, Meletus, before Zeus, whether it is better to
dwell among upright citizens or villainous ones?

Sir, answer. For surely I am asking nothing hard. Do not the
villainous do something bad to whoever are nearest to them, while
the good do something good?

{MELETUS] Quite so.

[socraTES] Is there anyone, then, who wishes to be harmed by
those he associates with, rather than to be benefited?

Keep answering, my good man. For the law orders you to an-
swer. Is there anyone who wishes to be harmed?

[mMeLETUS] Of course not.

[socraTEs| Come then, do you bring me in here saying that [
voluntarily corrupt the young and make them more villainous, or
involuntarily?

[MeLETUS]| Voluntarily, I say.

[socraTEs| What then, Meletus? Are you so much wiser at your
age than I at mine, that you have become cognizant that the bad
always do something bad to those who are closest to them, and the
good do something good; whereas I have come into so much igno-
rance that I am not even cognizant that if I ever do something
wretched to any of my associates, [ will risk getting back something
bad from him? So that I do so much bad voluntarily, as you assert?
Of this I am not convinced by you, Meletus, nor, de I suppose, is
any other human being. But either I do not corrupt, or if I do
corrupt, I do it inveluntarily, so in both cases what you say is false.

And if I corrupt involuntarily, the law is not that you bring me in
here for such involuntary wrongs, but that you take me aside in
private to teach and admonish me. For it is clear that if [ learn, I will
at least stop doing what I do involuntarily. But you avoided asso-
ciating with me and teaching me, and you were not willing to, but
instead you brought me in here, where the law is to bring in those
in need of punishment, not learning,

But in fact, men of Athens, what [ was saving is already clear,
that Meletus never cared about these things either much or little.
Nevertheless, speak to us, how do you say that I corrupt the
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youth, Meletus? Or is it clear, according to the indictment that you
brought, that it is by teaching them not to believe®* in the gods in
whom the city believes, but in other daimonia that are novel? Do
you not say that it is by teaching these things that T corrupt them?

[veLETUS] | certainly do say this, most vehemently!

[socraTes] Then before these very gods, Meletus, about whom
our speech now is, speak to me'and to these men still more plainly.
For I am not able to understand whether you are saying that I teach
them to believe that there are gods of some sort—and so I myself
do believe that there are gods and am not completely atheistic and
do not do injustice in this way—but that I do not believe in those in
whom the city believes, but in others, and this is what you charge
me with, that I believe in others. Or do you assert that I myself do
not believe in gods at all and that [ teach this to others?

[meLETUS] This 1s what I say, that you do not believe in gods at
all.
[socraTEs] Wondrous Meletus, why do you say this? Do I not d.
even believe, then, that sun and moon are gods, as other human :
beings do? , *

[mpLETUS] No, by Zeus, judges, since he declares that the sun is
stone and the moon is earth.

[socraTES] Do you suppose you are accusing Anaxagoras,*> my
dear Meletus? And do you so much despise these men here and
suppose that they are s0 inexperienced in letters that they do not
know that the books of Anaxagoras of Clazomenae are full of these
speeches? Moreover, do the young learn these things from me,
when it is sometimes possible for them to buy them in the orches-
tra for a drachma, %6 if the price is very high, and then to laugh at e
Socrates if he pretends that they are his own, especially since they '

4The word translated “believe (in)” (riomizein) may also mean "acknowledge” or “re-
spect.” Itis related to romos, “custom’ or “law.” To believe in (normizein) gods, then, may be
understood either as orthedoxy, the inward conviction that they exist, or as orthopraxy, the
outward demonstration of respect (by performance of the proper sacrifices, for example).
Socrates plays on this ambiguity of believe/acknowledge in the following cross-examination of
Meletus. (The word kegeisthai, no
times “‘believe.”)

45The philosopher Anaxagoras,
Spcrates was a young man, He was a friend of Pericles and appar
of things can be understeod without reference to the city’s go
Anaxagoras was indicted on a charge of impiety, but he avoided
city {Pericles 32). Socrates criticizes Anaxagoras” philosophi

attracted as a young man, in Phaedo o79-99¢.
160)ne drachma was the daily allowance for young men in training to be military officers, a

ently taught that the nature

very modest sum. The “orchestra’’ was apparently an area of the marketplace where books

were sold.

t related to nowmizein, 18 usually translated “‘hold” but some- §
from the Greek city of Clazomenag, lived in Athens when §
ds. According to Plutarch, b

prosecution by fleeing the |
cal teachings, to which he was§

F
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are so strange? But before Zeus, is this how |

. . , ee ?

believe there is no god? ’ seem fo your Dol
[MELETUS] You certainly do not, by Zeus, not in any way at all!
[socRATES] You are unbelievable, Meletus, even, as you seem to.

me, to yourself. This man seems to me, men of Athens, to be very

hubristic and unrestrained, and simply to have brought this indict-

mer}t With a certain hubris and unrestraint and youthful rashness
He is like someone testing me by putting together a riddle: ”Wili
Gocrates the ‘wise” recognize that [ am jesting and contra;ﬁctin
nf}yself, or will I deceive him and the rest of the listeners?’ For hg
himself appears to me to be contradicting himself in tl'.te indict-
ment(,jas }1}f he were {0 say, “Socrates does injustice by not believing
iﬂhioj ;il,(esl.lt believing in gods.” And yet this is the conduct of one

Now consider with me, men, how he appears to me to be sayin,
this. And you answer us, Meletus. But you others, as | be e}::l ogf
you frolm the beginning, please remember not t;) makeggistu
bances if I make the speeches in my accustomed way i

Is there any human being, Meletus, who believes th.at there are
human matters, but does not believe in human beings?

Let him .keep answering, men, and let him not mz;lke distur-
bances again and again. Is there anyone who does not believe i
horses, but believes in horse-matters? Or anyone who does H;
believe i1.n flute-players, but believes in flute-matters? 0

There is not, best of men. If you do not wish to answer, I say it
Ert Ir311011 and for th(;se lcj;thers. But at least answer what com’es ngxt

ere anyone who beli imoni .
fs there : bglieve ' daiemz\;i% that there are daimonic matters, but

[MELETUS] There is not.

fsocrares| How helpful vou were by answering reluctantl
when compelled by these men! Now then, you say that I believ in
and teach daimonia; so whether they are novel or ancient, at Slﬂ
rate I do believe in daimonia according to your speech, and ; ou alny
ssawcnie to this‘ in the indictment. But if [ believe in ciaimonst{a thsfl
ﬂ?il;e goth:—:?e is also a great necessity that I believe in daimons. Is

Of course it is. [ set you down as agreeing, since you do not
answer. And do we not believe that daimons are either god
children of gods? Do you affirm this or not? o

[MELETUS] Quite so.

. [socraTEs] Therefore if I do believe in daimons, as you say, and
if, on the one hand, daimons are gods of som:a sort,'the?l’ this
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would be what I say you are riddling and jesting about, whenyou 274
say that I do not believe in gods, and again that [ believe in gods,
since in fact I do believe in daimons.
On the other hand, if daimons are certain bastard children of
gods, whether from nymphs or from certain others of whom it is
also said they are born, then what human being would believe that
there are children of gods, but not gods? It would be as strange as if e
someone believed in children of horses or asses—mules—but did
not believe that there are horses and asses.*” But, Meletus, there is
no way that you did not bring this indictment either to test us in
these things, or else because you were at a loss about what true
injustice you might charge me with. There is no device by which
you could persuade any human being who is even slightly intel-
ligent, that it is not the part of the same man fo believe in both
daimonia and divine things, and further that this same man believes
in neither daimons nor gods nor heroes.*® 28a
But in fact, men of Athens, that I do not do injustice according to
Meletus’ indictment, does not seem to me to require much of a
defense speech, but even this is sufficient. But what I was saying
earlier—that 1 have incurred much hatred, and among many
men—know well that this is true. And this is what will convict me,
if it does convict me: not Meletus or Anytus, but the slander and
envy of the many. This has convicted many other good men too,
and I suppose it will also convict me. And there is no danger that it b
will stop with me. ‘
Perhaps, then, someone might say, “Then are you not ashamed,
Socrates, of having followed the sort of pursuit from which you
now run the risk of dying?”
I would respond to him with a just speech: “What you say is
ignoble, fellow,* if you suppose that a man who is of even a little

7An “ass” is onos, and a “mule” is kemionos, “half-ass.” The word hemionos is analogous to,
and in the present context reminds ene of, hemitheos, “’demigod” (literally, “half-god™).

48Socrates concludes with a complex flourish, The last sentence means: if someone believes
in daimoniz, daimonic things, he also believes in theia, divine things; further, the same man
must also believe in daimons, gods, and heroes. “Heroes” are demigods or “half-gods,”
children of one mortal and one divine parent. Socrates adds “heroes” here to prepare his
introduction of the demigod Achilles, son of the goddess Thetis and the mortal Pelens. On
heroes and daimons, see Cralylus 3y7d-398e, where Socrates presents the account of the
Apology in a more playful manner.

Fellow” is literally “human being,” an address that carries a somewhat contemptuous
tone in Greek. “Human being” is anthripos, any member of the human race, as opposed to
anér, a “real man’”” or male human being. The life of an anér (like Achilles) is distinguished by
its dedication to mandy excellence, which shows itself above all in poiitics and war. “Manli-
ness’ " —andreia—is the Greek word for courage. Socrates is implicitly accused here of not bei,
an anér. Although Socrates proceeds fo compare himself to Achilles, he implicitly proposes .
standard of human excellence higher than that of mere manliness.
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penefit should take into account the danger of living or dying, but
not rather consider this alone whenever he acts: whether his ac-
tions are just or unjust, and the deeds of a good man or a bad. For
according to your speech, those of the demigods who met their
end at Troy would be paltry, especially the son of Thetis. Rather
than endure anything shameful, he despised danger so much that
when his mother (a goddess) spoke to him as he was eager to kill
Hector—something like this, as I suppose: ‘Son, if you avenge the
murder of your comrade Patroclus and kill Hector, you yourself
will die; for straightway,” she says, ‘after Hector, your fate is ready
at hand’—he, upon hearing this, belittled death and danger, fear-
ing much more to live as a bad man and not to avenge his friends. d
‘Giraightway,” he says, ‘may I die, after I inflict a penalty on the
doer of injustice, so that I do not stay here ridiculous beside the
curved ships, a burden on the land.” Surely you do not suppose
that he gave any thought to death and danger?”>°

This is the way it is, men of Athens; in truth. Wherever someone
stations himself, holding that it is best, or wherever he is stationed
by a ruler, there he must stay and run the risk, as it seems to me,

50Socrates refers in this passage to a crucial turning-point in the plot of Homer's Hiad, the
epic poem about the Greek war against Troy, whose story would have been familiar to every
Athenian. Achilles, whose youthful beauty and excellence as a warrior distinguish him from
the other heroes, withdraws from the war when he is publicly insulted by Agamemmnon, the
commander of the Greek army. Achilles enlists the aid of Zeus, who supports his cause by
sustaining the Trojan army’s success as long as Achilles remains absent from the war. But
when Patroclus, Achilles’ closest friend, is killed by the Trojan hero Hector, Achilles’ angry
desire for revenge leads him back into the fight, although he knows from a prophecy that
when he kills Hector, he must die soon thereafter. There follows a crescendo of violence
which culminates in Achilles’ slaying of Hector, and the poem ends with the return of
Hector's body to the Trojans and his burial. Socrates” “quotation” from the Iliad departs
somewhat from the original text, which reads:

“Swiftly doomed, child, you will be for me, since you say such things;
for straightway after Hector, your fate is ready at hand.”
Greatly burdened, Achilles swift of feet addressed her:
“Straightway may I die, since [ was not
to aid my comrade when he was killed. Very far from his fatherland
he has perished; he needed me to become his protector from destruction.
But now, since I am not returning to my dear fatherland’s earth,
and did not in any way become a light to Patroclus
and to my other comrades, many of whom went down before glorious Hector,
[ sit beside the ships, a vain burden on the land.”
{(XVIIl.g5—104)

Homer’s Achilles chooses to avenge Patroclus out of grief and anger, while Socrates’ Achilles,
more concerned with how he looks to others, fears doing anything shameful and appearing
“ridiculous.” Further, in Homer the death of Patroclus is for Achilles the private loss of his
dearest friend, while Socrates transforms it into a crime that deserves punishment (and sc
Hector rather than Patroclus is dwelt upon): Patroclus’ death is a “murder” and Achilles will
“inflict a penalty [diké, also the word for justice] on the doer of injustice.”
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and not take into account death or anything else compared to what
is shameful. So I would have done terrible deeds, men of Athens,
if, when the rulers whom you elected to rule me stationed me in
Potidaea and Amphipolis and at Delium,> I stayed then where
they stationed me and ran the risk of dying like anyone else, but
when the god stationed me, as | supposed and assumed, ordering
me to live philosophizing and examining myself and others, I had
then left my station because I feared death or any other matter
whatever.

Terrible that would be, and truly then someone might justly bring
me into a law court, saying that I do not believe that there are gods,
since I would be disobeying the divination, and fearing death, and
supposing that I am wise when I am not. For to fear death, men, isin
fact nothing otherthan to seem to be wise, but not to be so. For it is
to seem to know what one does not know: no one knows whether
death does not even happen to be the greatest of all goods for the
human being; but people fear it as though they knew well that it is
the greatest of evils. And how is this not that reproachable igno-
rance of supposing that one knows-what one does not know? ButI,
men, am perhaps distinguished from the many human beings also
here in this, and if 1 were to say that [ am wiser than anyone in
anything, it would be in this: that since I do not know sufficiently
about the things in Hades,*? so also I suppose that I do not know.
But | do know that it is bad and shameful to do injustice and to
disobey one’s better, whether god or human being. So compared to
the bad things which I know are bad, I will never fear or flee the
things about which I do not know whether they even happen to be
good.

So that not even if you let me go now and if you disobey Any-
tus—who said that either I should not have been brought in here at
the beginning, or, since I was brought in, that it is not possible not
to kill>® me (he said before you that if I am acquitted, soon your

51These three battles of the war between Athens and Sparta are described in Thucydides’
history (Potidaea: 1.56-65, II.58, 70; Amphipolis: V.6-10; Delium: IV.go-101). Socrates is
reported to have aided Aldbiades when he was wounded at Potidaea and to have retreated
bravely at Delium (Symposium 220d—221b, Laches 189b). Potidaea was a costly and inconclusive 3
victory; Amphipolis and Delium were decisive defeats. George Anastaplo points out that on3
each occasion the Athenian commander who stationed Socrates at his post died during the 4
battle. (“Human Being and Citizen: A Beginning to the Study of the Apology of Socrates,” in
Human Being and Citizen, p. 24.)

52In Greek poetry Hades is the insubstantial abode for the shades or shadews of the dead
(Odyssey X1}. Strictly speaking, Hades is Pluto, the god of the underworld, and the expression
translated “in Hades” is literally “in Hades’ [house].” The name for Hades (Haides) is a
variant on the word “unseen’’ (aidés).

**In Greek the word “’kill,” used in a legal context, may mean “condemn to death.”
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sons, pursuing what Socrates teaches, will all be completely cor- 29¢C
rupted)—if you would say to me with regard to this, “Socrates, for

now we will not obey Anytus; we will let you go, but on this
condition: that you no longer spend time in this investigation or
philosophize; and if you are caught still doing this, you will die”"— d
if you would let me go, then, asIsaid, on these conditions, [ would

say to you, “I, men of Athens, salute you and love you, but I will

obey® the god rather than yow; and as long as I breathe and am

able to, I will certainly not stop philosophizing, and I will exhort

you and explain this to whomever of you I happen to meet, and I

will speak just the sorts of things [ am accustomed to: ‘Best of men, |

you are an Athenian, from the city that is greatest and best reputed

for wisdom and strength: are you not ashamed that you care for

having as much money as possible, and reputation, and honor, but e
that you neither care for nor give thought to prudence, and truth,
and how your soul will be the best possible?” And if one of you
disputes it and asserts that he does care, I will not immediately let
him go, nor will I go away, but I will speak to him and examine and
test him. And if he does not seem to me to possess virtue, but only
says he does, I will reproach him, saying that he regards the things
worth the most as the least important, and the paltrier things as
more important. I will do this to whomever, younger or older, I

30a

' happen to meet, both foreigner and townsman, but more so to the

townsmen, inasmuch as you are closer to me in kin.
“Know well, then, that the god orders this. And [ suppose that

until now no greater good has arisen for you in the city than my

service to the god. For I go around and do nothing but persuade

you, both younger and older, not to care for bodies and money b

before, nor as vehemently as, how your soul will be the best possi-

ble. I say: ‘Not from money does virtue come, but from virtue

comes money and all of the other good things for human beings

both privately and publicly.” If, then, I corrupt the young by saying

these things, they may be harmful. But if someone asserts that

what I say is other than this, he speaks nonsense. With a view to

these things, men of Athens,” I would say, “either obey Anytus or

not, and either let me go or not, since I would not do otherwise,

not even if [ were going to die many times.” c
Do not make disturbances, men of Athens, but abide by what I

begged of you, not to make disturbances at the things 1 say, but to

listen. For, as I suppose, you will even be helped by listening. For

*Here and elsewhere the word “obey” is peithesthai, passive of peithein, "'persuade.” (Ex-
eption: “disobey”’ in zgc is apisfein, literally, “'not trust.”)




¢

82 Four Texts on Socrates

in fact I am going to tell you certain other things at which you will
perhaps cry out; but do not do this in any way. For know well that
if you kill me, since I am the sort of man that [ say I am, you will
not harm me more than yourselves. For Meletus or Anytus would
not harm me—he would not even be able to—for | do not suppose
it is sanctioned that a better man be harmed by a worse. Perhaps,
however, he might kill or banish or dishonor®® me. But this man no
doubt supposes, and others too, that these are great evils, while [
do not suppose that these are, but much rather doing what this
man here is now doing: attempting to kill a man unjustly.

So I, men of Athens, am now far from making a defense speech
on my own behalf, as someone might suppose. I do it rather on
your behalf, so that you do not do something wrong concerning
the gift of the god to you by voting to condemn me. For if you kill
me, you will not easily discover another of my sort, who—even if it
is rather ridiculous to say—has simply been set upon the city by
the god, as though upon a great and well-born horse who is rather
sluggish because of his great size and needs to be awakened by
some gadfly~Just so, in fact, the god seems to me to have set me
upon the iy as someone of this sort: I awaken and persuade and
reproach each one of you, and I do not stop settling down every-
where upon you the whole day. Someone else of this sort will
certainly not easily arise for you, men. Well, if you obey me, you
will spare me. But perhaps you may be vexed, like the drowsy
when they are awakened, and if you obey Anytus and slap me,
vou would easily kill me. Then you would spend the rest of your
lives asleep, unless the god sends you someone else in his concern
for you.

‘That I happen to be someone of this sort, given {o the city by the
god, you might apprehend from this: it does not seem human, on
the one hand, that I have been careless of all my own things and
that for so many years now I have endured that the things of my
family be uncared for; and on the other hand, that I always do your
business, going to each of you privately, as a father or an older
brother might do, persuading you to care for virtue. If I was getting
something out of this, and if I was receiving pay while I exhorted
you to these things, it would be somewhat reasonable. But as it is,
even you yourselves see that the accusers, who accused me so
shamelessly in everything else, in this have not been able to be-

30c

31a

55As a legal term, to “dishonor” someone is to deprive him of the rights and privileges

pertaining to citizenship.
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come s0 utterly shameless as to offer a witness to assert that [ ever
took any pay or asked for it. For, I suppose, [ offer a sufficient
witness that I speak the truth: my poverty.

Perhaps, then, it might seem to be strange that I do go around
counseling these things and being a busybody in private, but that
in public I do not dare to ge up before your multitude to counsel
the city. The cause of this is what you have heard me speak of
many times and in many places, that something divine and dai-
monic®® comes to me, a voice—which, of course, is also what
Meletus wrote about in the indictment, making a comedy over it.
This is something which began for me in childhood: a sort of voice
comes, and whenever it comes, it always turns me away from
whatever I am about to do, but never turns me forward.

This is what opposes my political activity, and its opposition
seems to me altogether noble. For know well, men of Athens, if |
had long ago attempted to be politically active, I would long ago
have perished, and I would have benefited neither you nor myself.
Now do not be vexed with me when I speak the truth. For there is
no human being who will preserve his life if he genuinely opposes
eitheryou or any other multitude and prevents many unjust and
unlawful things from happening in the city. Rather, if someone
who really fights for the just is going to preserve himself éven for a
short time, it is necessary for him to lead a private rather than a
public life.

I for my part will offer great proofs of these things for you—not
speeches, but what you honor, deeds. Do listen to what happened
to me, so that you may see that I would not yield even to one man
against the just because of a fear of death, even if I were to perish
by refusing to yield. I will tell you vulgar things, typical of the law
courts, but true. I, men of Athens, never held any office in the city
except for being once on the Council. And it happened that our
tribe, Antiochis, held the prytany> when you wished to judge the
ten generals (the ones who did not pick up the men from the naval

Y

53

31C

32a

36For other references to Socrates’ daimonion, the “daimonic something” that comes to him,
see 4oa-c below and Euthyphro 3b, Republic 496¢, Theaetetus 151a, Phaedrus 242b-c, Euthydenus
272¢, and Theages 128d-131a (the latter is an extended account). See also Xenophon, Meno-

rabilig 1.1.2-9 and his Apology 4, 12~13.

57The citizen-body of Athens was divided into ten administrative units called “tribes.” Bach
vear fifty men were selected by lot from each of the tribes to serve on the Council {n. 42) fora
one-year term. The year was divided into ten parts called “prytanies,” and each group of fifty
served as “‘prytanes” during one of these periods. Among their other responsibilities, the
prytanes arranged for meetings of the Council and Assembly. When the Assembly met,

certain of the prytanes were chosen by lot to be its chairmen.
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battle) as a group—unlawfully, as it seemed to all of you in the time 32b

afterwards. I alone of the prytanes opposed your doing anything
against the laws then, and I voted against it. And although the
orators were ready to indict me and arrest me, and you were order-
ing and shouting, I supposed that I should run the risk with the ¢
law and the just rather than side with you because of fear of prison
or death when you were counseling unjust things.”®

Now this was when the city was still under the democracy. But
again, when the oligarchy came to be, the Thirty summoned five of
us into the Tholos. and they ordered us to arrest Leon the Salamin-
jan and bring him from Salamis to die.>> They ordered many
others to do many things of this sort, wishing that as many as
possible would be implicated in the responsibility. Then, however,

I showed again, not in speech but in deed, that T do not even care d

about death in any way at all—if it is not too crude to say so—but

58 Athens and Sparta, the two leading cities of the Greek world, fought an exhausting :

twenty-seven-year war which ended with a decisive Athenian defeat in 404 B.C., five years -

before Socrates’ trial in 3g9. The story of that war is told in Thucydides’ history and in
Xenophon's Hellenica Books 1 and II. Two yedrs before the end of the wat, in 406, the Athe- -

nians won a major victory in a naval battle fought near the Aegean island of Arginusae.

However, on account of the confusion following the battle. and a storm that arose soon
afterwards, the disabled ships and the Athenians still at the scene of the battle, both alive and
dead, could nat be rescued as the ten generals had intended. When the generals returned to
Athens, eight of them were accused by Theramenes, an unscrupulous and ambitious politi- |
clan, of neglecting their duty. One of the ten was not accused, and one had died after the *
battle. (Socrates uses here the word anniresthai for “pick up”; in this context, the word can
mean particularly “to take up dead bodies for burial.” This may imply that the most important *§
omission by the generals was the failure to pick up the dead for burial, a crucial rite in the
Greek tradition of piety.) Theramenes cleverly manipulated the Assembly of the people, and -
it 'was led to condemn the eight to death as a group, although it was evident that many or i
perhaps all of them were innocent of wrongdoing. Socrates happened to be one of the
prytanes who were chairmen of the Assembly, and he maintained that such a procedure was
against the law on the ground that the generals should have been tried separately, His protest :

was ineffectual, for his fellow prytanes easily yielded to the loud threats of the politicians and

the Assembly. The six generals who were in Athens were executed. (Xenophon, Hellenica

L6-7.)
59The arrest and execution without trial of Leon, who was reputed to be a perfectly just

man, was one of the harshest of the many injustices committed by the oligarchy. This regime, :

later called the “Thirty Tyrants,” was installed in Athens by the victorious Spartans at the end 7

of the Peloponnesian War. At first the Thirty confined their executions to unpopular infor-

mers and demagogues, but soon their scope extended to many former supporters of the :
democracy as well as wealthy citizens and foreign residents, whose riches offered a tempting
target. Many of those who were sympathetic to the democracy left Athens and went into

exile, These exiles, among whom Anytus (later Socrates’ accuser) was prominent, overthrew

the oligarchy by force of arms in 403 after it had ruled less than one year. Only in 401—two :

years before Socrates’ trial—did the partisans of the democracy finally overcome the oligarchs

themselves, who had withdrawn to a small town outside Athens, (Xenophon, Hellenica .34
[Leon of Salamis is mentioned at 11.3.39%; Aristotle, Athenian Constitution 34-40; Lysias, Against
Agoratus 78.}

The Tholos was a round building where, under the democracy, the prytanes met, sacri- %
ficed, and dined. The Thirty apparently made it one of their chief government buildings. |
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that'my whole care is to commit no unjust or impious deed. That  32d
goverpment, as strong as it was, did not shock me into doing
anything unjust. When we came out of the Tholos, the other four
went to Salamis and arrested Leon, but I departed and went home
And perhaps I would have died because of this, if that governmen‘t
had not been quickly overthrown. And you will have many wit-
nesses of these things. e
Do you suppose, then, that I would have survived so many
years if | had been publicly active and had acted in a manner
worthy of a good man, coming to the aid of the just things and, as
one ought, regarding this as most important? Far from it meI; of
Athens; nor would any other human being. ’
But through all my life, if 1 was ever active in public at all, it is 33a
apparent that I was the sort of man (and in private [ was the s’ame)
w}}o never conceded anything to anyone contrary to the just—
neither to anyone else, nor to any of those who my slanderers say
are my students.®” I have never been anyone’s teacher; but if any-
one, whether younger or older, desired to hear me speaking and

’ qucrates refelrs ub}iguely to the claim that several of his students later became prominent
in antl-d}emocratic po]{hcs. According to Xenophon, Socrates” alleged corruption of Alcibiades
and Critias was a lgadmg concern of his prosecutors (Memorabilia 1.2.12—48). This claim proba-
bly could not be raised explicitly because the amnesty of 403, proclaimed when the demzcrac
was rf.aelstabhshed_, prohibited prosecutions for crimes committed before that date Y
~ Alcibiades, a brilliant and ambitious man who had associated with Socrates as a couth, was
invalved in several scandalous actions that contributed to popular suspicion of Sgcrates: On
the night before an Athenian naval expedition departed on its disastrous attempt to conguer
Sigly (4.15), many of the statues of Hermes in Athens were mutilated. As the investi atic?n of
this incident proceeded, it was alleged or discovered that certain wealthy and educagted men
had privately made mockery of the Eleusinian Mysteries, a venerable Athenian rite whose
ietaﬂs were supposed to be kept secret from all except those formally initiated. The people of
thther}s. feared that these incidents pgrtended a conspiracy against the democracy and evil for
he Sicilian venture. Among those implicated in the profanation of the Mysteries was Al-
Xblade.es, who had meanwhile departed for Sicily as one of the commanders chosen by the
thenians for the expedition. His political enemies arranged for him to be tried in absentia for

. impiety, and he was canvicted and sentenced to death. Alcibiades then fled to Sparta, where

he successfully aided the Spartans in their war efforts against At i
return to Athens for a short period later in the war, after I%e had chgigz‘dl;ii?i:sfa: Ef;?;tgle\ic:g
several naval victories for the Athenians. However, soon afterwards, suspected %f anti-demo-
cratic mt_ngue, he was exiled for the last time. In sum, Alcibiades ';\ras said to be “the most
unre'.st‘ramed and hul?ristic and violent of all those in the democracy” (Memorabilia 1.2.12}
inf(;rmltcl)allls api"j Chﬁirrmfdes, two other former associates of Socrates, were involved in thé
Lam sh o 11garc y o ‘fhe Thirty. (In the Charmides Plato portrays Socrates in a friendly
Eritja op i‘11cahccc;n\;fers:':ltuJn. w1tk_1 therr} that occurred in 431, many years before the trial.)
o thesﬁ:"r to‘ };a also beern 1mp}3cated in the mutilation of the Hermae, was the leading figure
e ir y]\,/I e wa;_s_a]d to be “the most greedy and violent and murderous of all those in the
o %he Py { emora ilia 1.2.12). Ch’arrrudes, a younger relative of Critias, was one of the “Ten
ol _tlr}?eus who ruled Athens’ seaport as deputies of the Thirty. Both men died violently
i pitc ed battle with the exiled democrats. Both, incidentally, were relatives of Plato.
ucydides VI-VIIL, esp. VI.17-29, 53, 60-61; Xenophon, Hellerica 1.1-11.4; Andocides, On

. the Mysteries.)
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doing my own things, | never begrudged it to him. And I do not 33
converse only when I receive money, and not when I do not re- b
ceive it: rather, I offer myself to both rich and poor alike for ques- ‘
tioning, and if anyone wishes to hear what I say, he may answer
me. And whether any of them becomes an upright man or not, I
would not justly be held responsible, since I have never promised
or taught any instruction to any of them. If someone says that he
has ever learned from me or heard privately anything that every-
one else did not, know well that he does not speak the truth. But
why, then, do some enjoy spending so much time with me? You
have heard, men of Athens; I told you the whole truth. It is be-
cause they enjoy hearing men examined who suppose they are
wise, but are not. For it is not unpleasant.

[ have been ordered to practice this by the god, as I affirm, from
divinations, and from dreams, and in every way that any divine
allotment ever ordered a human being to practice anything at all.
These things, men of Athens, are both true and easy to test.

Now if I for my part am corrupting some of the young, and have
already corrupted others, and if any of them, when they became
older, had recognized that [ ever counseled them badly in anything
while they were young, then now, no doubt, they should have
come forward to accuse me and take their vengeance. If they them-
selves were not willing to, then some of their families—fathers and
brothers and their other relatives—should now have remembered
it and taken their vengeance if their families had suffered anything
bad from me.

In any event, there are present here many of them whom I see:

first of all Crito here, of my age and deme, the father of Critobulus e -

here; next, Lysanias the Sphettian, the father of Aeschines here;
further, here is Antiphon the Cephisean, the father of Epigenes.
Moreover, here are others whose brothers have spent time in this

way: Theozotides” son Nicostratus, the brother of Theodotus {and
Theodotus has met his end, so that he, at least, would not beg him

not to), and Demodocus’ son Paralus, whose brother was Theages.

And here is Ariston’s son Adeimantus, whose brother is Plato 344
here, and Aeantodorus, whose brother is Apollodorus here.6!

1These friends and acquaintances of Socrates were probably present as listeners (24¢), not
jurors.

Crito: He was a sober, well-to-do gentleman of ordinary intelligence, a friend to Socrates .

not because of philosophy, but because of their comrmon life in proximity. They came from the
same “deme” (a neighborhood-sized political subdivision of Athens). Crito offers to pay for
Socrates’ escape from prison in the Crite. He helps Socrates care for his body in the Phaedo,
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And I can tell you of many others, from among whom Meletus 34a

should particularly have offered someone as a witness during his
: own speech. If he forgot then, let him offer one now—1I will yield—

and let him say if he has anyone of this sort at all. But you will
discover that it is wholly opposite to this, men; that everyone is
ready to come to aid me, the corrupter, the one who does evil to
their families, as Meletus and Anytus say. Now the corrupted ones
themselves would perhaps have a reason to come to my aid. But b
the uncorrupted ones, their relatives, are now older men, so what
other reason would they have to come to my aid except the correct
and just one, that they are conscious that Meletus speaks falsely,
while I am being truthful?

Well then, men. These, and perhaps other such things, are about
all I would have to say in my defense. Perhaps someone among
you may be indignant when he recalls himself, if, in contesting a c
trial even smaller than this trial, he begged and supplicated the
judges with many tears, bringing forward his own children and

concerning himself with Socrates” wife and children, his final bath, and his burial. He also
appears in the Euthydemus and in Xenophon, Memorabilia 1.2.48, 1Lg.

Critobulus: Crito calis his son “puny” and despairs of educating him in Euthydemus 271b
and 306d-307a. Critobulus seems to be a rather silly boy who spends his time going to
comedies and has no serious friends {Xenophon, Occonomicus 3.7, Memorabilia 11.6; cf.
1.3.8-1¢, 3.13). He was present at Socrates’ death (Phaedo 59b).

Lysanias is otherwise unknown. Sphettos was the name of an Athenian deme.

Aeschines wrote Socratic dialogues, of which a few fragments survive. He was once pros-
ecuted for nonpayment of a debt. He was present at Socrates” death.

Antiphon is otherwise unknown. Cephisus was an Athenian deme.

Epigenes: Socrates exhorts him to remedy his poor bodily condition by exercise in Xeno-
phon, Memorabilia 1ll.12. He was present at Socrates” death (Phaedo 59b).

Nicostratus, Theozotides, Theodotus, and Paralus are otherwise unknown.

Demodocus: An older man than Socrates, he held in his lifetime many of the highest offices
in Athens {Theages 127¢). In the Theages he requests that Socrates undertake to educate his son
Theages. There is a dialogue attributed to Plata, probably spurious, entitled Demodocus.

Theages: In the Theages Socrates is reluctant to accept him as a student. Socrates remarks in
the Republic: “In everything else Theages has been prepared to fall away from philosophy, but
the sickliness of his body, keeping him away from politics, holds him back” {496b--c).

Adeimantus: This elder brother of Plato converses with Socrates in the Republic. He is
presented there as a sober, pedestrian man without outstanding gifts.

Plato: The author mentions himself only three times in his dialogues; the other two places
are below, 38b, and Phaedo 59b, where he is said to have been prevented by sickness from
attending Socrates on the day he died.

Aeantadorus is otherwise unknown.

Apollodorus: Xenophon says he was a great admirer of Socrates, but “otherwise simple”
(Apology 28). A companion once told him, “You are always alike, Apoilodorus. For you
always speak badly of yourself and others, and you seem to me to believe that simply
everyone, beginning with yourself, is wretched except Socrates” (Symposium i73d). When
Apollodorus cannot control his lament at the sight of Socrates dying, Socrates chastises him,
as well as the others attending him, for their womanlike conduct (Phacdo 117d).
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many others of his family and friends, so as to be pitied as much as
possible, while I will do none of these things, although in this too I
am risking, as I might seem, the extreme danger. Perhaps, then,
someone thinking about this may be rather stubborn toward me,
and, angered by this very thing, he may set down his vote in
anger. If there is someone among you like this—for I, at least, do
not deem that there is, but if there is—to0 me it seems decent for me
to say to this man, “I, best of men, surely do have some family; for
this is also just what Homer says: not even I have grown up ‘from
an cak or a rock,” but from human beings.””®? So that I do have a
family, and sons too, men of Athens, three of them, one already a
youth, and two still children. Nevertheless I will bring none of
them forward here in order to beg you tc vote to acquit me.

Why, then, will I do none of these things? Not because I am
stubborn, inen of Athens, nor because I dishonor you. Whether I
am daring with regard to death or not is another story; but at any
rate as to reputation, mine and yours and the whole city’s, to me it
does not seem to be noble for me to do any of these things. For I am
old and have this name; and whether it is true or false, it is reputed
at least that Socrates is distinguished from the many human beings
in some way. If, then, those of you who are reputed to be dis-
tinguished, whether in wisdom or courage or any other virtue at
all, will act in this way, it would be shameful. I have often seen
some who are just like this when they are judged: although they
are reputed to be something, they do wondrous deeds, since they
suppose that they will suffer something terrible if they die—as
though they would be immortal if you did not kill them. They seem
to me to attach shame to the city, so that a foreigner might take it
that those Athenians who are distinguished in virtue—-the cnes
whom they pick out from among themselves for their offices and
other honors—are not at all distinguished from women. For those
of you, men of Athens, who are reputed to be something in any
way at all, should not do these things; nor, whenever we do them,
should you allow it. Instead, you should show that you would
much rather vote to convict the one who brings in these piteous
dramas and makes the city ridiculous than the one who keeps
quiet.

350

62The phrase “from an oak or a rock” occurs twice in Homer. (1) In the Odyssey, when

Penelope asks her husband Odysseus, who has returned home in disguise, to tell her of his

ancestry, she says, “for you are not of an oak of ancient story, or a rock.”” Odysseus responds
" with a tale full of “many falsehoods” (XIX.163, 203). (2) In the Iisd Hector utters this phrase

pathetically in his [ast speech to himself before he is killed by Achilles {XXII.126).

The word for “I have grawn up” {pephyks) contains the same root as physis, “nature.”

34¢
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Apart from reputation, men, to me it also does not seem to be
just to beg the judge, nor to be acquitted by begging, but rather to
teach and to persuade. For the judge is not seated to give away the
just things as a gratification, but to judge them. For he has not
sworn to gratify whoever seems favorable to him, but to give judg-
ment according to the laws. Therefore we should not accustom you
to swear falsely, nor should you become accustomed to it. For
neither of us would be pious.®3

So do not deem that I, men of Athens, should practice such
things before you which I hold to be neither noble nor just nor
pious, and certainly, by Zeus, above all not when I am being pros-
ecuted for impiety by Meletus here! For plainly, if | should per-
suade and force you by begging, after you have sworn an oath, I
would be teaching you not to hold that there are gods, and in
making my defense speech [ would simply be accusing myself of
not believing in gods. But that is far from being so. For I believe,
men of Athens, as none of my accusers does. And [ turn it over to
you and to the god to judge me in whatever way it is going to be
best both for me and for vou.

[The jury voles on Socrates’ innocence or guilt, and a majorily finds him
guilty as charged. Meletus then makes a speech proposing the death penal-
ty, and Socrates tnust offer a counterproposal.]o*

Many things contribute to my not being indignant, men of Ath-
ens, at what has happened—that you voted to convict me—and
one of them is that what has happened was not unexpected by me.
But I wonder much more at the number of the votes on each side.
For I at least did not suppose it would be by so little, but by much.
But as it is, as is likely, if only thirty of the votes had fallen differ-

ently, I would have been acquitted. So as it seems to me, I have

even now been acquitted as far as Meletus is concerned; and not
only have I been acquitted, but it is clear to everyone that if Anytus
and Lycon had not come forward to accuse me, he would have had
to pay a fine of a thousand drachmae, since he would not have
gotten a fifth of the votes.5>

36a

. 63Pigus” here translates eusebes, and “impiety”” in the next paragraph is asebeia. However,
pious” at 35d is hosion, and “'Impious”™ at 32d is anosion. For the difference between the Greek

words, see Euthyphro nn. 17 and 18.

*The italicized explanatory remarks inserted into the translation are by the translators.
In order to.discourage frivolous or malicious prosecutions, Athenian law prescribed a fine
against the accuser if less than one-fifth of the jury voted for conviction. If there were 500 men
In Socrates” jury, 280 voted for conviction and 220 for acquittal. (Two hundred eighty is one-
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At any rate, the man proposes death as my desert.5® Well, then, 36b
What counterproposal shall I make to you, men of Athens? Or is it
not clear that it should be whatever I am worthy of? What then?
What am I worthy to suffer or to pay because I did not keep quiet
during my life and did not care for the things that the many do—
moneymaking and household management, and generalships,
and popular oratory, and the other offices, and conspiracies and
factions that come to be in the city—since I held that I myself was

really too decent to survive if [ went into these things? I did not go ¢’

into matters where, if 1 did go, [ was going to be of no benefit either
to you or to myself; instead, I went to each of you privately to
perform the greatest benefaction, as I affirm, and I attempted to
persuade each of you not to care for any of his own things until he
cares for himself, how he will be the best and most prudent possi-
ble, nor to care for the things of the city until he cares for the city
itself, and so to care for the other things in the same way. What,

then, am I worthy to suffer, being such as this? Something good, d ..

men of Athens, at least if you give me what I deserve according to
my worth in truth—and besides, a good of a sort that would be
fitting for me. What, then, is fitting for a poo'r man, a benefactor,
who needs to have leisure to exhort you? There is nothing more
fitting, men of Athens, than for such a man to be given his meals in
the Prytaneum, much more so than if any of you has won a victory
at Olympia with a horse or a two- or four-horse chariot.®” For he

makes you seem to be happy, while I make you be so; and he is not e

in need of sustenance, while I am in need of it. So if I must propose

half of 500 plus 30: Socrates says that a change of 30 votes would have acquitted him.) When
he says that Meletus would not have gotten one-fifth of the votes without the other two

accusers, Socrates seems to be assuming playfully that each accuser contributed precisely one-

third of the total votes for conviction. (One-fifth of the votes is 100; one-third of 280 is ninety-
three, seven less than 100.) Or Socrates may simply be attributing most of the vote to convict
to the persuasive authority of the politician Anytus.

6The Greek word for “propose as (one’s} desert” is Hmasthai, whose root meaning is simply

“estimate or value at a certain publicly recognized price,” or “"honor or reward [someone with -

something|"” {cf. time, “honor’” or “price’). By extension the word came to be used in court to
mean “‘assess the punishment due.” But Socrates insists upon using the word in its original,
nonjudicial sense, whereby it may refer to the worth or value of a man, good or bad. When
Socrates says, “What shall I propose [as my punishment]?”” he is also saying, “What [good or
bad thing] do I deserve?” or “How shall I honor myself?”” This ambiguity cannot be trans-
lated, but the reader should keep it in mind throughout this section. (The word “coun-
terproposal,”’ antitimésis, has the same ambiguity.) Timasthai will be variously translated as
“propose as [my] desert,” “propose [i.e., as a penaity or reward],” “give [me] what 1
deserve.”
670On the Prytaneumn, see Introduction, p. 21 bottom.
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what [ am worthy of in accordance with the just, I propose this: to 36e

pe given my meals in the Prytaneum. 37a
Perhaps, then, when [ say this, | seem to you to speak in nearly

the same way as when I spoke about lament and supplication—

quite stubbornly. It is not like that, men of Athens, but rather like

this: I am convinced that I do not do injustice to any human being

voluntarily, but I am not persuading you of this. For we have

conversed with each other a short time. Since, as I suppose, if you

had a law like other human beings, not to judge anyone in a matter

of death in one day alone, but over many, you would be per- b

suaded.® But as it is, it is not easy in a short time to do away with
great slanders.
I, being convinced indeed that I do not do injustice to anyone,
am far from doing injustice to myself, and from saying against
myself that I myself am worthy of something bad, and from pro-
posing this sort of thing as my desert. What would I fear? That [
might suffer what Meletus proposes for me, about which I say that
I do not know whether it is good or bad? Or instead of this, should
I choose something from among the things that | know well are
bad and propose that? Should it be prison? And why should I live
in jail, enslaved to the authority that is regularly established there, c
the Eleven?%® Or money, and imprisonment until I pay? But for me
this is the same as what [ was saying just now, for [ have no money
to pay.
Well, should I propose exile, then? For perhaps you would grant
me this as my desert, I would certainly be possessed by much love
of soul,”® men of Athens, if | were so unreasonable that I were not
able to reason that you who are my fellow citizens were not able to
bear my ways of spending time and my speeches, but that instead d
they have become quite grave and hateful to you, so that you are
now seeking to be released from them: will others, then, bear them
easily? Far from it, men of Athens. Noble indeed would life be for
me, a human being of my age, to go into exile and to live exchang-
ing one city for another, always being driven out! For I know well
that wherever I go, the young will listen to me when I speak, just
as they do here. And if T drive them away, they themselves will
drive me out by persuading their elders. But if I do not drive them e

S4Gparta, the arch-enemy of Athens, had such a policy.

59The Eleven” were the administrators, chosen by lot, in charge of the prison and
executions.

70The term “love of soul” {philopsychia) has a collateral sense of “cowardice.”




92 Four Texts on Socrates

away, their fathers and families will drive me out because of these
same ones.

Perhaps, then, someone might say, “By being silent and keeping
quiet, Socrates, won't you be able to live in exile for us?’ It is
hardest of all to persuade some of you about this. For if I say that
this is to disobey the god and that because of this it is impossible to
keep quiet, you will not be persuaded by me, on the ground that I
am being ironic.” And on the other hand, if I say that this even
happens to be a very great good for a human being—to make
speeches every day about virtue and the other things about which
you hear me conversing and examining both myself and others—
and that the unexamined life is not worth [iving for a human being,
you will be persuaded by me still less when [ say these things. This
is the way it is, as I affirm, men; but to persuade you is not easy.

And at the same time, I am not accustomed to deem myself
worthy of anything bad. Fer if I had money, I would have pro-
posed as much money as I could pay, for that would not harm me.
But as it is, I do not have any—unless, of course, you wish me to
propose as much money as I am able to pay. Perhaps I would be
able to pay you, say, a mina of silver. So I propose that much.

But Plato here, men of Athens, and Crito and Critobulus and
Apollodorus bid me to propose thirty minae,”? and they will stand
as guarantors. So I propose that much, and they will be trustwor-
thy guarantors of the money for you.

{Voting between the penalties proposed by the accuser and the accused,
the jury condemns Socrafes to death. He has time to make some further
remarks before he is taken away to prison to await execution.]

For the sake of a little time, men of Athens, you will get a name
and be charged with the responsibility, by those wishing to revile

the city, for having killed Socrates, a wise man. For those wishing

to reproach you will assert that I am wise, even if I am not. At any
rate, if you had waited a short time, this would have come about
for you of its own accord. For you see that my age is already far
advanced in life and close to death. I say this not to all of you, but
to those who voted to condemn me fo death.

I also say the following to these same ones. Perhaps you sup-

71"To be ironic” (eirdneuesthai) is to dissemble, to say less than one thinks, to present oneself ;
as less than one is. The opposite of irony is boastfulness, claiming to be more than one is.
72A mina consists of 100 drachmae {n. 46), a fairly small amount for a fine. Thirty minae isa .

quite substantial sum of money.

37e
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Plato’s Apology of Socrates

pose; men of Athens, that I have been convicted because I was at a
loss for the sort of speeches that would have persuaded you, if I
had supposed that [ should do and say anything at all to escape the
penalty.” Far from it. Rather, I have been convicted because I was
at a loss, not however for speeches, but for daring and shameless-
ness and willingness to say the sorts of things to you that you
would have been most pleased to hear: me wailing and lamenting,
and doing and saying many other things unworthy of me, as I
affirm—such things as you hgve been accustomed to hear from
others. But neither did I then suppose that [ should do anything
unsuitable to a free man because of the danger, nor do I now regret
that I made my defense speech like this: I much prefer to die
having made my defense speech in this way than to live in that
way.

For neither in a court case nor in war should 1 or ainyone else
devise a way to escape death by doing anything at all. In battles it
often becomes clear that one might escape death, at least, by letting
go of his arms and turning around to supplicate his pursuers. And
there are many other devices to escape death in each of the dan-
gers, if one dares to do and say anything at all. But I suspect it is
not hard, men, to escape death, but it is much harder to escape
villainy. For it runs faster than death.”7? And now I, since | am slow
and old, am caught by the slower, while my accusers, since they
are clever and sharp, are caught by the faster, by evil. And now [
go away, condemned by you to pay the penalty of death, while
they have been convicted by the truth of wretchedness and in-
justice. And I abide by my penalty, and so do they. Perhaps these
things even had to be so, and I suppose there is due measure in
them.

+ After this, | desire to deliver oracles to you, O you who voted to
condemn me. For in fact I am now where human beings particu-
larly deliver oracles: when they are about to die.”® I affirm, you
men who condemned me to death, that vengeance will come upon
you right after my death, and much harsher, by Zeus, than the sort

93
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7“Escape” in this passage translates pheugein and cognates, more literally “flee.” This
word also means “‘be prosecuted,” just as “pursue’” below may also mean “prosecute” (cf.
Euthyphro 3e—4a). The word for “penalty” is diké, “justice” (also in 39b). This term is also

translated “lawsuit” {19c) and “court case” (38e).

It runs faster than death” is an ailiterative jingle in Greek: thaiton thanaton thei,

. 7s5ocrates may allude here to two famous death scenes in Homer's Iliad: Patroclus’ last
words when he is slain by Hector, and Hector’s last words when he is slain by Achilles. In
each case the man about to die oracularly forecasts the death of his slayer. (lliad XV1.843-857,

XX1.335-363.)
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you give me by killing me. For you have now done this deed 39¢

supposing that you will be released from giving an account™ of
your life, but it will turn out much the opposite for you, as [ affirm.
There will be more who will refute you, whom [ have now been d
holding back; you did not perceive them. And they will be harsher,
inasmuch as they are younger, and you will be more indignant. For
if you suppose that by killing human beings you will prevent
someone from reproaching you for not living correctly, you do not
think nobly. For that kind of release is not at all possible or noble;
rather, the kind that is both noblest and easiest is not to restrain
others, but to equip oneself to be the best possible. So, having
divined these things for you who voted against me, I am released.

But with those who voted for me I would be pleased to converse e
on behalf of this affair which has happened, while the officials are
occupied and 1 do not yet go to the place where, when I do go, I
must die. Please stay with me, men, for this much time; nothing
prevents our telling tales” to one another as long as it is possible.

For I am willing to display to you, as to friends, what ever this 404 .

thing means which has occurred to-me just now. For to me, judg-
es—for by calling you judges 1 would address you correctly”s—
something wondrous has happened. For my customary divination
from the daimonion was always very frequent in all former time,
opposing me even in quite small matters if I were about to do
something incorrectly. Now, you yourselves see what has occurred
to me, these very things which someone might suppose to be, and
are believed to be, extreme evils. But the sign of the god did not b
oppose me when I left my house this morning, nor whenI came up
here to the law court, nor anywhere in the speech when I was
about to say anything, although in other speeches it has often
stopped me in the middle while I was speaking. But as it is, it has
nowhere opposed me either in any deed or speech, concerning, this
action. What, then, do [ take to be the cause of this? I will tell you.
Probably what has occurred to me has turned out to be good, and
there is no way that those of us take it correctly who suppose that
being dead is bad. In my view, a great proof of this has happened. ¢
For there is no way that the accustomed sign would not have
opposed me unless [ were about to do something good.

7¢Literally, “giving a refutation” {elenchon didonai), grammatically analogous to the common
Greek expression, “paying the penalty” (dikén didonad).

77“To tell tales” is diamythologein, which contains the word mythos, “tale” or “’story,” often
associated with the tales told by the poets.

78Throughout the trial Socrates has carefully avoided the usual practice of addressing the
jurors by the name of “judges’” (as Meletus does at 26d).
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Let us also think in the following way how great a hope there is 40¢
that it is good. Now being dead is either of two things. For either it
is like being nothing and the dead man has no perception of any-
thing, or else, in accordance with the things that are said, it hap-
pens to be a sort of change and migration of the soul from the place
here to another place.

And if in fact there is no perception, but it is like a sleep in which d
the sleeper has no dream at all, death would be a wondrous zain.
For I suppose that if someone had to select that night in which he
slept so soundly that he did not even dream and had to compare
the other nights and days of his own life with that night, and then
had to say on consideration how many days and nights in his own
life he has lived better and more pleasanily than that night, then I
suppose that the Great King” himself, not to mention some pri-
vate man, would discover that they are easy to count in compari- e
son with the other days and nights. So if death is something like
this, I at least say it is a gain. For all time appears in this way
indeed to be nothing more than one night.

On the other hand, if death is like a journey from here to another
place, and if the things that are said are true, that in fact all the
dead are there, then what greater good could there be than this,
judges? For if one who arrives in Hades, released from those here 41a
who claim to be judges, will find those who are judges in truth—
the very ones who are said to give judgment there, Minos and
Rhadamanthys, and Aecacus, and Triptolemus,3° and those of the

7#The King of Persia, called the “Great King” by the Greeks, was popularly believed to be
the happiest of men because of his enormous wealth and empire.

8Minos: In Homer's Odyssey Odysseus pays a visit to Hades; among those he says he saw
there was Minos, “brilliant son of Zeus, holding a gelden sceptre, and seated, giving laws to
the dead, while they, seated and standing around the lord through the wide-gated dwelling
of Hades, asked for judgments” (XI.568-571). Minos was said to be an ancient king of Crete,
the first to clear the seas of pirates (Thucydides I.4, 1.8). There was a fradition that he exacted
an annual Athenian tribute of seven youths and seven maidens, whom he would feed to a
great beast. Theseus freed Athens from the tribute by going to Crete and killing this Minotaur
(see Crito n. 3). Minos was said to have been the original lawgiver for the Cretans and to have
been a just man while he lived (Minos 318d-321b; Laws beginning).

Rhadamanthys: The brother of Minos, he too had a reputation for great justice. (See above
references to Minos and Laws.) The poet Pindar speaks of the “straight counsel’” of Rhadaman-
thys, who was placed in authority in the Isles of the Blessed, where men who have lived justly
go to live after their deaths {Olympian 11.68-77).

Aeacus: Pindar (in Isthmian VIII.22-24) says that he was “most careful” of mortals and
“gave judgments even to gods.”

Triptolemus: Legendary king of Eleusis, near Athens, he learned from the goddess Demeter
the mysteries of the seasonal growth and harvest of grain; he passed on to men these “Eleusi-
nian Mysteries” (which centered upon the worship of Demeter and her daughter Persephone)
and the art of farming. Athenjan vase-painting depicts Triptolemus, Rhadamanthys, and
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other demigods who turned out to be just in their own lives—
would this journey be a paltry one? Or again, to associate with
Orpheus and Musaeus and Hesiod and Homer, 8! how much
would any of you give? For I am willing to die many times if these
things are true, since especially for myself spending time there
would be wondrous: whenever I happened to meet Palamedes and
Telemonian Ajax,®? or anyone else of the ancients who died be-
cause of an unjust judgment, 1 would compare my own experi-
ences with theirs. As I suppose, it would not be unpleasant. And
certainly the greatest thing is that I would pass my time examining
and searching out among those there—just as I do to those here—
who among them is wise, and who supposes he is, but is not. How
much would one give, judges, to examine him who led the great
army against Troy, or Odysseus, or Sisyphus,53 or the thousand
others whom one might mention, both men and women? To con-
verse and to associate with them and to examine them there would
be inconceivable84 happ\iness. Certainly those there surely do not

41

Aeacus as judges of the dead (Minos was apparently left out because he was thought harsh

and unjust by the Athenians on account of the tribute). Socrates seems to have been the firgt 7§

to include both Minos and Triptolemus among the fudges of the dead. In the Gorgiss he

speaks at length about the judgments of the dead (523e—527a). There he names Minos,

Rhadamanthys, and Aeacus as the judges. See also Crito 54b—c.

#1These are the four seminal poets of the Greeks, although little is known of Orpheus and
Musacus, and they may be merely legendary. Hesiod’s chief poems are Works and Days and
Theogony. In Aristophanes’ Frogs the four poets are mentioned in the same order as here:

For Orpheus showed us our rites, and how to hold back from murders,
Musaeus cures for diseases, and oracles; Hesiod )
how to work the earth, and seasons of harvest and tilling; and the divine Homer,
did he not get his fame from teaching uprightness,
orders [of battle], virtues, and armings of men?
(1032-1036)

82The legendary Palamedes was the subject of several lost tragedies. Gorgias (n. 17) wrote
an Apology [“Defense”] of Palamedes which has been compared to the Apology of Socrates,
Palamedes’ famous cleverness brought him into conflict with Qdysseus, either because Odys-
seus was jealous of him or because Palamedes shrewdly foiled Odysseus’ scheme to avoid
serving in the Trojan War. (The story has several variants.) Odysseus implicated Palamedes in
a plot to betray the Greeks to the Trojans, and Palamedes was stoned to death by the army.
Ajax, one of the foremost Greek watriors at Troy, was outwitted and tricked by Odysseus in a
vontest over the arms of Achilles, which had been set for a prize after Achilles’ death.
Odysseus apparently won the contest by some underhanded device. Ajax sought to avenge
the defeat by killing Odysseus and Agamemnon, but instead, in a fit of madness visited on
him by the goddess Athena, he slaughtered a flock of sheep. When he came to his serses,
Ajax committed suicide from shame and humiliation, {Odyssey XI.541--562; Sophocles, Ajax.)

#The one who led the great campaign” was Agamemnon, whose quarrél with Achilles
touches off the action of the tiad. Sisyphus in Hades labors to move a huge stone over a hill,
but it always rolls down again just as he reaches the hilltop (Odyssey X1.593-600). In the Ifiad
Sisyphus is called “craftiest of men” (VI.153).

8 Amechanon, translated “inconceivable,” is literally “unable to be devised.”
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ount. For those there are happier than those here not 41C
- other things but also in that they are 1mmortal -henceforth
ne f time, at least if the things that are said are in fact true.
ot ‘uciges, should be of good hope toward death, and
]k this one thing to be true: that there is nothing bad
4 man, whether living or dead, and that the gods are not d

fo.r 2 g e for his troubles. Nor have my present troubles arisen
Wltho}lt car accord, but it is clear to me that it is now better, after
of the’r OW; be dead and to have been released from troubles. This
all, for mﬁ the sign did not turn me away anywhere, and I at least
Is also Wtyu angry at those who voted to condemn me and at my
am 10! 2 znd yet it was not with this thought in mind that they
o ondemn me and accused me: rather, they supposed they
VOte?dt%aCrm me. For this they are worthy of blame. e
o ch, however, I beg of them: when my sons grow up,
Tb}; rtlil;m’ men, and pain them in the very same way I pained

lsif the s;eem to you to care for money or anything else before
LA A {1 if they are reputed to be something when they are
e r::_- roach them just as 1 did you: tell them that they do not
nOthlfn > trhg things they should, and that they suppose they are
o t(;rin when they are worth nothing. And if you do these
fﬁir;l;s, wge will have been treated justly by you, both I myself and 42a
m}}; Sf Ezw it is time to go away, I to die and you to live. Which of
us glges 10 a better thing is unclear to everyone except to the god.*

iil on this ace
nly

But you oo,
you should thin

pun

i ” " (plen €) to 85’ (plen ei). 1f the
i i ding would change “except” (pién €) to “unless (,?
P 1? 22§Seiilp8t;§11tleggwould be pro%essing doubt even about the god’s knowledge

latter reading ** in this sentence is pragma, translated “matter,” “trouble,”

of what is best, The word “thing
or “affair” elsewhere {1 25).




