“The Symposinm, Flatih poelic masterpiece, 1s notoriously hard
to translate. The present effort by Nehamas and Wooedmif
succeeds better in making the philosophical message of the
work irtelligibls to the modern reader than doss any previous
translation inte English.” —Cregory Vlastos
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INTRODUCTORY
DIALOGUE

APOLLODORLIS

N BACT, YOLR QUESTION does not find me unprepared.

Just the other day, as it happens, [ was walking to the city

from my home in Phaleron when a man | know, who was
making his way behind me, saw me and called from a distance:

“The gentleman from FPhaleron!” he yelled, trying to be
funmy.! “Hey, Apoliodorus, wait!”

So I stopped and waited.

“Apollodorus, Ive been looking for d.”E_ he said. “You know
there once was a gathering at mmﬁwnﬁm when Socrates, Alcibi-
ades, and their friends had dinner together; I wanted to ask you
about the speeches they made on Love. What were they? Theard
a version from a man who had it from Phoendx, Philiph son, but
it was badly garbled, and he said vou were the one to ask. So
ptease, will vou tcll me all about it? After all, Socrates is your
{riend—who has a better right than you to report his conversa-
tion? But before you begin,” he added, “tell me this: were you
there yoursel?”

“Your {riend mmuist have reafly garbled his story,” € replied, “if
you think this affair was so recent that T could have been there”

“T did think that™ he said.

“Glaugen, how eotld you? You know very well Agathon
hasrt lived in Alhens for many years, while it's been less than
three that Ive been Socrates’ companion and made it my job to
know exactly what he says and does each day. Bzfore that, |
simply drifted aimlessly. Of course, T used to think that what 1

1. The joke is that Athenians addressed each other in thiz [ashion (by
the names of their demes) only an formal occasions, as in cowrt CF
Gorglas 4958,
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2 SYMPOSIUM

was doing was importan, but in fact I was the most worthless
man on earth—as bad as vou are this very moment: I used to
think philosophy was the last thing a man should do”

"Stop joking, Apollodorus,” he replied “Just tell me when
the party took place.”

“When we were stil] children, when Agathon won the prize
with his first tragedy. It was the day after he and his troupe held
their victory celebration.”

“So il rcally was a long time ago,” he said. “Then who wld
vou about it? Waz it Socrates himsel{?”

“Oh, for god’s sake, of course not!” I replied. “Tt was the very
same man who told Thoenix, a fellow called Aristodemus, from
Cydathenewrn, a real runt of a man, whe always went barefoot.
He went o the party because, I think, he was obsessed with
Socratcs—one of the worst cases at that time. Natorailly, 1
cherked part of his story with Socrates, and Socrates agreed with
his accound.”

“Please tell me, then,” he said. “You speak and T'll listen, as
we walk to the city. This is the perfect opporiumty.”

So this is what we talked about on our way; and that's why,
as | said before, I'm not unpreparcd. Well, i T'm to tell yon abount
it too—TI'T be glad to. After all, my greatesl pleasure comes fram
philosophical conversation, even if I'm only a hstener, whether
or not | think it will be to my advantage. All other talk, especislly
the talk of rich businessenen like you, bores me to tears, and I'm
sorry for you and your friends because you think your affairs are
important when really theyre totally tivial Pethaps, in vour
turn, you think I'm a failure, and, believe me, 1 think that what
you think i tue. But as for all of you, I don't just think you are
faitures—I know it for a facl.

 FRIEND

You' Tl mever change, Apollodoris! Ahvays nagging, even at your-
self' T do beleve vou think everybody—yourself first of all—s
totally worthless, except, of course, Socrates. I den't know exactly
how you came to be called “the maniac” but vou certainly talk
like one, always turious with evervone, including yourself—but
nol wilh Socrates!
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INTRODUCTORY INALOCTUE 3

APOLLODORUS

Of course, my dear friend, it's perfectly obvious why I have these
views about us all: its simply becaunse I'm a maniac, and I'm
raving!

FRIFNT

H% not worth arguing about this now, Apollodorus. Please do as
[ asked: tell me the speeches.

APOLLCDORUS

All right . . .Well, the speeches went something like this—but 1d
better tell you the whole story from the very beginning, as
Aristodernos fold it to me.

He said, then, that one day he ran into Socrates, who had fust
bathed and put on his fancy sandals—both very unusual cvents.
S0 he asked him where he was going, and why he weas looking
50 good. .

Socrales replied, “T'm. going to Agathon for dinner. T man-
aged to avoid yesterdayh wictory party—I really dont like
croweds—but I promised t6 be there today. So, naturally, [ took
great pains with my appearance: I'm going to the house of a
good-looking man; T had to look my best. But Tet mc ask you
this,” he added, “T know you havend been invited to the dimmer:
how would you like to come anyway?™”

And Aristodemuns answered, “T]) do whatéver you say.”

"Come with me, then,” Socrates said, “and we shall prove
the proverb wrong; the truth is, ‘Good men go uninvited to
Coodmarts feast™? Fvon Homer himself when vou think abeut &

2 Agathor name conld be tandlaied “CGoodsman” The proverh is,
“Gaod men go uninvited {0 an inferior man’s feast” (Fupolis fr. 259).
Menelaus calls on Agamemnon at Miad 408 Menelavs is called 2 bmp
spearmat at xwils3% Por a different version of the proverb, see Iesiod,
fr. 264,
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4 SYMPOSILM

did nol much like this proverb; he not onby distegarded il. he
violated it Agamemmnon, of courss, is one of his great warriors,
while he describes Menclaus as a ‘limp spearman’ And yet,
when Agememmon offers a sacrifice and gives a feasl, Homer
has the weak Menclaus amrive uninvited al his supericr’s table”

Aristodemus replicd to this, “Socrates, I am afraid Tomer%
description is bound to fit me betler than vours. Mine is a case of
an obvious inferior arriving uninvited at the table of a man of
letters. I think voud better Agure out & good excuse for bringing
me along, because, you know, ¥ won't admit I've come withoot an
invitation. I'll say I'm your guest.”

“Lets go” he sald. “We'll think about whal fo say ‘as we
proceed the two of us along the way)” ™

With these words, they sct out But as they were walking,
Socrates began to think about something, lost himself in
thought, and kept lagging behind. Whenever Anstodemus
stopped to wait for him, Secrates would urge him to go on
ahead When he artived at Agathon he found the gate wide
open, and that, Anstodemus said, caused him to find himself in
a very embarrassing situation: a household slave saw him the
moment he arived and took him immediately to the dining
room, where the guests were alrcady Iying down on their
conches, and dinner was about o be served.

As soon as Agathon saw him, he called:

“Welcome, Aristodemus! What perfect liming! You're just in
time for dinmer! [ hope youre not here for any other reason—if
youL are, forget it 1 looked all over for you yesterday, so I conld
invite you, but I couddn Ond you anywhere. But where is Socra-
tes? How come vou didn't bring him aleng?”

So T tumed around (Aristodemus said), and Socrates was
neavhere to be geen. And T said that it was actually Socrates whao
had brought me along as his guest.

“Tm delighted he did,” Apathon replied. “Bul where s he?”

3. An allusion to Homer, Ilied x222-26. Flato quotes the sama line
mure accurately at Protagoras 3480: “When two go together, one has an
idea before the other”™
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INTRODUCTORY EHALOGLLE 5

“He was directly behind me, but T have no idea where he is
H_.‘.l.-.q._f._..\-‘

"Go look for Socraies,” Agathon ordered a skave, “and bring
him in. Aristodemus,” he added, “you can share Eryximachns’
couch”

A slave bronght water, and Aristodemus washed himself be-
fore he lay down, Then another slave entered and said: “Socrates
is here, but heb gone off to the netghbors porch. Hes standing
there and won't come in even though I called him several times.”

“How strange,” Agathon replied. “Go badk and bring him in
Dont leave him therc”

But Aristodemus stopped him. “No, 1o he said. “Leave him
alonc. Its one of his habits: every now and then he just goes off
like that and stands motionless, wherever he happens to be T'm
sure he'll come in very soomn, so don't distorb him; let hirm be”

“Well, all right, if vou really think so” Agathon said, and
turned to the slaves: “Go ahead and serve the rest of us. What
you serve Is completely up to vou; pretend nobodys supervising
you—as if 1 ever did! Tmagine that we are all yowr own guests,
myself included. Give us good reason to prajse yvour service,”

S0 they went ahead and started cating, but there was still no
sign of Socrates. Agathon wanted to send for him many times,
but Aristoderms wouldn® let him, And, in facl, Socrates came in
shorily afterward, as he always did—they wore hardly halfway
through their meal. Agathon, who, as it happened, was all alone
on the farthest couch, immediately called: “Socrates, come tie
down next to me Who knows, i I touch you, T may catch a bit of
the wisdom that came to vou under my neighbors porch. Tt
dear yowve seen the light. If you hadinl, youd still be standing
there”

Socrates sat down next to him and said, “How wonderful it
would be, dear Agathon, it the foolish were filled with wisdom
simply by touching the wise. I only wisdom were like waler,
which always flows from a full cup inte an empty one when we
connect themn with a piece of varn—well, then | would consider
it the greatest prize to have the chance to lie down Rext b vou I
would soon be overflowing with vour wonderfit wisdom, My
ownt wisdom is of no account—a shadow in a dream—while
yours is bright and radiant and has a gplendid future. Why,
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f SYMPOSIUM

young as you are, yourte so brilliant T conld call more than thirly
thousand Greeks as wilhesses.t
“Mow vou've gone (oo far Socrates” Agathon replied. “Well,

. eat vour dinner. 13onyaus will soon enough be the judge of our

claims to wisdom!"3

Socrates took his seat affer that and had his meal, according
1o Aristoderrms. When dinner was ower, they poured a libation
to the god, sang a hymn, and—mn short—followed the whole
ritual, Then they turmed their atfention to drinking. At that paint
Pauzaniss addressed the group:

“Well, gentlemen, how can we artange fo drink less tonight?
To be honest, I still have a terrible hangover from yesterday,
and T could really wse a breals 1 daresay most of you could, too,
since you wore aiso part of the celebration. So letk try not to
overds it

Aristophanes replied: “Good idea, Pausanias. Weve got 1o
make a plan for going casy on the drink tonight. 1 was over my
head last night myself, like the others”

After that, up spoke Eryximachus, son of Akoomenos: “Well
sajd, both of you Bul I stlf have one question: How do you feal,
Agathon? Are vou strong enough for serions drinking?”

“Absolutely not” replied Agathon, “Tve 1o stzength left for
anything”

“What a Tucky stroke for us” Frndmachus said, “for me, for
Aristodenus, for Phaedrus, and the rest -that vou large-rapacity
drinkers are already exhausted. Imagine how weak drinkers like
ourselves feel after last night! O course I dontt indude Socrates
in my claims: he can drink or nol, and will be satisfied whatever
we do. Bul since none of vs seems particularly eager fo over-
indulge, perhaps it would not be amiss for me to provide you
with some accurate informstion as to the nature of intoxication.

4. Socrates” style here is highly rhetorical and decply irondc, as
Agathon recognizes. Thitly thousand is the aditional number of male
citizens in the assembly; the theater of Dionysus, however, where the
tragic conlests were held, accommodated no more than scwventeen
thousand spectators.

5 [Momysus was the god of wine and drunkenness. In fact, Agathon is
umwittingly proved right, because the drunken Alcibiades will coown
Socratez with the same ribbonzs he had earlier used to crowm Agathon,
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INTRODUCTORY IMAILOGUE 7

If T have leamed anything from pnedicine, it is the following
point: inchriation is harmiful to everyone. Personally, therefore, 1
always refrain from heavy drinking; and I advise others against
it—especially people who are suffering the effects of a previous
nighl’s excesses.”

“Well” Phaedms mterrupted him, T always follow your
advice, espedally when vou speak as a doctor. In this case, if
the olhers know what's good for them, they too will do just as
VO say.

At that poind they all agreed not to get drunk that evening:
they decided to dvmk only as much as pleased them.

"Ha seliled. then,” said Fryximachns “We are resolved {o
force o one to drnk more than he wants, I would like now to
make a further motion: let us dispense with the flute-gir] who
fust made her entrance; let her play for herself or, if she prefers,
for the women in the house Let us instead spend our evening
in conversation. If you are so minded, I would like to propuse
a subject”

They all said they were quite willing, and urged him to make:
his proposal. 30 Bevximachns said:

“Let me begin by citing Burpides” Melmnippe: ‘Not mine the
tale” What | am about to tell belongs to Phaedries here, who is
deeply indignent om this issee, and often complains to me about
1t

“Eryximachus,” he says, isnt it an awful thing! Our poets
have composed hymans in honot of just about any god vou can
think of, but has a single one of them given onc moments
thought to the god of love, andent and puwertul as he is? As {or
pur faney miellectualy, they have written volumes praising Hera-
cles and other herpes (a5 did the distinguished Frodicus). Well,
perhaps thels not surprising, but 1%e actually read a book by an
accomplished author who saw fit o exiel the usefulness of salt!
How conld poople pay attenbion to such trifles and never, not
even once, wrile a proper hymn fo Love? How could anyone
igmore so great a god?

“Now, Phacdras, in my judgment, is guite right I would like,
therefore, to take up a contribution, as i were, on s behalf, and
gratify his wish. Besides, I think this a splendid time for all of us
here to honor the god. If yoo agree, we can spend the whole
evering in discussion, because I propose that each of us give as
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8 SYMPOSTOM

govd a gpeech in praise of Love as he is capable of giving, in
proper order from left to right. And let us begin with Fhaedrus,
who is al lhe head of the table and is, in additon, the father of
oy subject.”

“MNo one will vote against that, Tryximachus,” said Socrates.
“How could [ vote o, when the ondy thing T say I understand
is the art of love® Could Agathon and Pausamias? Could
Aristophanes, who thinks of nothing but Dionysos and Aph-
rodite? No one T can sec hore now could vote against your
proposal.

“And though il5 not quite fair to those of us who have to
spoak: last, if the first speeches tum oot to be good enough and
to exhaust oot sobject, | promise wo wont complain, So let
Fhaedmiz begin, with the blessing of Tortune; leths hear his
praise of Love”

They all agreed with Socrates, and pressed Phacdrus to start.
Of course, Aristodemus couldn't rernember exactly what every-
ome said, and [ mysclf dont remember everything he told me.
But T'll tell you what he remembered best, and what I consider
the most important points.

b, "The art of love™ ta erdtiks, See 198DT-2, 204D5 207AS HIFCS, CF
209ED [where we have rendered it as “the rites of Tove™). A lilegal trans-
lalicn would be “erctics” as the formmatian is parallel to that of ta phys-
ira {"physics,” or the scicnoe of nahwae) from pisis (“nature™), o its
usage in the Symposiom, ta erdtiks seems o range over both the science
of love and the pruper pursuit of love (On Socrates” claim o special
knowdedge in this atea, see Lysis 2040 and 2064,
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THE SPEECH OF
PHAEDRUS

CWE 15 A GREAT GOD, wonderful in many ways to

gods and men, and most marvelous of all is the way he

came mto being. We honor him as one of the most an-
dent gods, and the proof of his great age is this: the parents of
Love have no place in poetry or legend. According to Hesiod, the
first to be born was Chaos,

. . . but then came
Farth, broad-chested, a scat for all, forever safe,
And Love®

And Acousileos agrees with Hesiod: after Chaos came Earth
ard Love, these lwo.? And Parmenides tells of this beginning:

The very first god [she] designed was Love?

All sides agree, then, that Love is one of the most ancent
guds. As such, he gives o us the greatest goods I cannot say
whal grealer good there is for a young boy than a gentle lover, or
for a lover than a boy to love, There is a certain goidance each

7. Phaedrus appears also in the Profugerus {at 315C) and in the Phae-
druz, which is named after him, and which shows him as fascinated by
speeches about love, It is noteswarthy thal all of the speakers in the
Symposhunr, with the interesting excephion of Aristophanes, appear in
the Profusotis, For their shared joterest in philosophy, see 2185

8. Theogurm N6—120, T18 omitted. The poet Hesivel was the fiest Greek
writer to treat cosmology and the arigins of things.

9 Acnusilens was an early-Bfth-entury wriler of genealogies.

10, Pagmenides, § 13 “She” the unstated subject of “designed” is evi-
dently the goddess of B 12.
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13 SYMPOSITM

person needs for his whole lite, it he s to live well; and nothing
imparts this guidance—nat high kinship, not public honor, not
wealth—nothing imparts this guidance ag well as Love. What
guidance do I mean? ] mean a sense of shame at acting shame-
fully, and a sense of pride in acting well. Without these, nothing
fine or great van be accomplished, in public or in private.

What [ say is this: if a man in love is found doing something
shameful, or accepling shameful treatmoent because he is a cow-
ard and makes no defense, Lhen nothing would give him more
pain than being seen by the boy he loves—not even being secn
by his father or his comrades. We se# the same ihing also in the
boy he loves, that he is espedally ashamed before his fover when
he is caught in something shameful. If only there were a way to
start a dty or an army ﬂnnm up of lovers and the bovs mﬁq
love!" Theirs would be the best possible system of sodety, for
they would Bold back from all that is shamefui, and seek honer
in each others eyes!? Even a few of them, in battle side by side,
woulkd conguer all the world, I'd say. For a man in love would
niever allow his loved one, of all people, 1o see him leaving ranks
or dropping weapons. Hed rather die a thonsand deaths! And as
for [eaving the boy behind, or not coming to his aid in danger—
why, 00 one is 50 base that true Love could not inspire him with
courage, and make him as brave as if hedd been borm a hero.
When Heomer says a god “breathes might’ into some of the he
roes, this is really Lowes gift to every lover,

Besides, no one will die for you but a lover, and a lover will
do this even if shes a woman. Alceslis is proof to svervone in
Greece thal what T say is true* Only she was willing to die in

1 Such an arny, ihe “Sacred Band” was founded by Gorgides at
Thebes around 378 6o and ways supposed o have rernaimed undefeated
untif wiped out al Chaeronea in 338 (Plutarch, Felupides 14 ). The
implications of this fur dating Plalo Sympositen are discussed by ILB.
Mattingley in Phronesis 3 (1958) 31 -3% and by Kenneth Dover in Phro-
resis I (1965) 1-20. Xenophon has Socrates ariticize Pausanias for tak-
ing the Sacred Band as an ideal in his Symposium af vii32—34.

12, Tramslatieg lueckers deletion of 4

13, Ci 180K

14. Apollo gave Admetus a chance te live if anvone woold go to Hades
in hig place. Only Alcestis, the wile of Admolus, was willing ko do ths.
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THE S1recctl oF PIIAEDRUS 11

Place of her husband, although his father and mother were sl
alive, Because of her love, she went so far beyond his parents in
family feeling that she madc them look like outsiders, as if they
belonyzed to their som in name only. And when she did this her
deed struck evervone, even the snds, as nobly done. The gods
were so delighted, in fact, that they gave her the prize they
reserve for a handful chosen from the throngs of noble heroes—
they sent her sodl back from the dead. As vou can see, the eager
comrage of [ove wins highest honors from the gods.

Crphens, however, they sent unsalisfied [rom Hades, after
showing him only an image of the woman he came for. They did
not give him the woman herself, berause they thought he was
#oft (he was, affer all, a cithara-plaver) and did not dare to die
like Alcestis fur Loves sake buf confrived to enter hiving into
Hades. 5o they punished him for that, and made him die at the
hands of wonen

The honor they gave 4o Achilles is another matter. They senf
him to the Isles of the Blest because he dared 1o stand by his
lover Patroclus and avenge him, even after he had learned from
his mother that he would die if he killed ITector, boug that if he
chose aherwise he'd go home and end his life as an old man.

" Instead he chose to die for Fatroclus, and more than that, he did

it for & man whose lifc was already over. The zods were highly
delighted al this, of course, and gave him special honor, because
he made s much of his lover.® Aeschylus talks nonsense when

15, Orpheus was a musician of legendary poswers, who chammed his
way inlo the underwerld in search of his dead wife Phaednus’ version
of this quest for Euridicr is unigue in antiquity; possibly we are to think
fhat he alters the legend to anake his point. Earlier versioms natueally
blamed Orpheus’ death by Maemads on his eatment of Dinoysus, as
Mzenads were dovoted to that god Later versions say that he fajled to
bring back Tuddice because he could not refrain from turming back and
looking at her (Vergil Georgics 4453 1),

15, See the intreduction, p.xv. The ancienl Greeks thowght of love as
esymmelrical, botwesn an older [over and a younger loved one. The
loved one was not expected to love his lover, That Achilles, a nontower,
should sacrifice his life for his lover Pafrodus was thus extaordinary—
and, by the way, cunfradicts the mandm of 1798, “no one will dic for ou
buta lover”
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12 SYMPOSIUM

he cjaims Achilles was the lover; he was more beaufiful than
Tatroelus, more beautiful than all the heroes, and still beardless.
Besides he was much yoonger, as Homer says.

In truth, the gods honor virtue most highly when it belongs
to Love Fhey are more impressed and delighted, however, and
are more generous with a loved one who cherishes his lover,
than with a lover who cherishes the boy he toves. A lover is
more godlike than his boy, you see, since he is inspired by a
and. Thats why they gave a higher honor to Achilles than to
Alrestis, ¥ and sent him to the Izles of the Blest,

Therefore I say Love is the most andent of the gods, the most
honored, and the most powerful in helping men gain virtoe and
blessedness, whether they are alive or have passed away.

That was more or less what Thaedrus said according to
Aristodemus. There followed several ofher speeches which he
couldrt remember very well. So he skipped them and went
directly to the speech of Pausanias,

17, Achilles was the lover in Apschylus” play, The Myrmidmrs, In Homer
there is no hint of sexual attachment between Achilles and Patroclus.

18. The point is that Alcests is treated it the slory as a lover rather
than as one who is loved, and a0 earns less honer than Achilles by her
sacrifice. See BFOR—C
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THE SPEECH OF
PAUSANIAS”

HAEDRUS (PAUSANIAS BEGAN), I'm not quite sure

our subject has been well defined. Our charge has been

simple—to speak in praisc of Love. This would have
been fine if Love himself were siimple, too, but 25 a maller of {act,
there are two kinds of Love. Tn view of this, it might be better to
begin by making dear which kind of Love we are to praise, Let
me therefore try o put our discussiom back on the right track
and explain which kind of Love gught to be praised. Then [ shall
give him the praise he deserves, as the god he is.

It is a well-known fact that Love and Aphrodite ave insepar-
able. If, therefore, Aphrodite were a single guddess, there could
also be a single Love; bul, since there are actually two goddesses
of that name, there also are two kinds of Love 1 don't expedt
vorll disagree with me aboul the two goddesses, will you? One
i an older deity, the motheriess daughter of Uranus, the god of
heaven: she i known as Uranda, or Heavenly Aphrodite. The
other goddess is vouryer, the daughter of Zens and Dione: her
name is Pandemos, or Common Aphrodite. It follows, therefore,
that there is a Commron as well as a Heavenly Love, depending
on which goddess s Loves partner. And although, of course, all
the gods must be praised, we must still make an effort to keep
these fwo gods apart.

The reasom for this applies in the same way tn every type of
aclion: considered in ilseli, no action is cither good or bLad.
honorable or shameful. Take for example, our own case. We had
a choice between drinking, singing, or having a conversatinn

19, Pausanias is mentioned in the Protagoras as a studenl of Prodicus
(IS0 this dlafogne too treats Vausandas™ love for Agathon as
famous in Athens (o 198B), Pausanias’ passionate defense of homoesex-
uality is eriicized in Xenophow's Symposium (FiiL32 343
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Mow, in itsell none of these is better than any other: how i
comes out depends entirely on how it is performed. Tf it is done
honorably and properly, it urns out to be homorable; # it is done
Improperly, it is disgracefnl. And my polnt is that exactly this
principle applies to being in love: Tove is not in himself noble
and worthy of praise; that depends on whether the sentiments
he produces in us are themselves noble.

Nowr the Common Aphrodites Love is himself truly common,
As such, lic slrikes wherever he gets & chance, This, of CoLrse, 5
the love felt by the vulgar, who are attached to women no less
than to boys, to the body more than to the soul, and to the least
intelligent parters, since all they care about 75 completing the
sexual act Whether they do it honorably or not is of no congermn.
That is why thew do whatever comes their way, sometimes good,
sometimes bad; and which one it is is ihcdental to their pur-
pose. For the Love who moves them belongs 1o a much vounger
goddess, who, through her parentsge, partakes of the nalure
both of the female and the male.

Conirast this with the Love of Heavenly Aphrodite This god-
dess, whose descent is purely male (henee this love is for boys),
is considerably older and therefore free from the lewdness of
youth, Thats why thuse who are inspired by her Love are at-
tracted to the male: they find pleasire in what is by nature
stromger and more ntelligent But, even within the group that is
allracted to handsome boys, sotne are not moved purcly by this
Heaveniy Love; those who ate do not fall in love with Litthe bovs;
lhey prefer older ones whose cheeks are showing the Arst traces
of a brard—a sign that they have begun to form minds of their
owit I am convineed that 2 man who falls in love with a young
man of this age is generally prepared, to share everything with
the one he loves—he is eagel, in fact, o spend the rest of his
own [ite with him. He certainly docs nol aim to deceive him—to
take advantage of him while he is sill young and inexperienced
and then, affer exposing him to ridicule, to move quickly on {o
sOmeons else

Az a matter of fact, there should be a law [orbidding affairs
with young boys. If nothing else, all this time and effort would
not be wasled on such an unocrtain pursuit—and what #s more
uncertain than whether s particular boy will eventually make
something of himsclf, physically or mentaily? Good men, of
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course, arc willing to make & law like this for themselves, but
those other lovers, the vulgar ones, need external restraint. For
fust this Teason we have placed every possible legal obstacle o
theit seducing onr own wives and daughters. Thesc vulgar
lovers are the people who have given love such a bad reputation
that some have gone so far as to claim that taking any man as a
lover 1s in izself disgraceful. Would anyone make this daim if he
weren't thinking of how hasty vuigar lovers are, and therefore
how unfair to their loved ones? For nothing done properly and
in accordance with our customs would ever have provoked such
righteous disapproval.

I should point ont, however, that, although the customs re-
garding Lowe in most cities are simple and casy fo understand,
here in Athens (and in Sparts as well) they are remarkably com-
plex. In places where the people are inarticulate, like Elis or
Bocotia, tradition straightforwardly approves faking a lover in
every case No one there, young or old, would ever consider it
shameful. The reason, | suspect, 15 that, being poor speakers,
they want to save themselves the trouble of having to offer rea-
sons and argaments in support of 1heir snits,

By contrast, in places like Tonia amd almost every other part of
the Tersian empire, taking a lover is always considered disgrace-
Ml The Persian empire is absolute; that is why it condemns love
as well as philosophy and sport. It is no good for Tulers if the
people they rule cherish ambibdons for themselves or form strong
bonds of [riendship with one another. That these are precisely
the effects of philnsophy, sport, and especially of Tove is a les-
zom the tyrands of Althens leammed directly from their own ex-
perience: Didn't their reign come to a dismal cnd because of
the bonds uniling Harmodins and Asistogiton in love and
affection?™

So you can see that plain condemnation of T.ove reveals nst
for power in the rulers and cowardice in the maled, while indis-
criminate approval testifies to general dullness and stupadity.

Our own customs, which, as I have alrcady said, are mnuch

20. 1 Jarmoding and Aristogiton allempted to overthoes the tyrant Hip-
plas in 514 Bo Alhough their atiempl failed, the fymanmy feolb theee
years Iater, and the lovers were colebraled as fyrannicides. The story is
told by Thucydides, VI.54—5%
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16 SYMPOSIUM

more difficult to understand, are also far superior. Becall, for
exampie, that we congider it more hionorable 1o declare your kove
rather than to keep it a secret, especially if you are n love with a
vomth of good family and accomplishment, cven if he isnt all that
beautiful. Recall also that a lower is encoutaged in every possible
way; this means that what he does is not considered shamefol.
On the condrary, conguest s deemed noble, and failure shame-
ful. And as for attempds at conquest, our custon s to praise
lovers for totally exiraordinary acks—so extravrdinary, in fact,
that if they performed them for any other purpose whatever,
they would reap the most profound contemnpt. Suppose, for ex-
ample, that in order o secure money, or a public posl, or any
other practical benefif from another person, a man were willing
to do what lovers do for the ones they love. Imagine {hal in
pressing his suit he went to his knees in public view and begged
in the most humiliating way, that he swore all sorts of vows, that
he spent the night at the other mman% doorstep, thal he were
anxdous e provide services cven a slave wonld have refosed
well, you can be sure that sveryene, his enernies no less than his
friends, would stand in his way, His enemies would jecr at his
fawning servility, while his friends ashamed on his behalf,
wiuld try everything to brng him back {0 his senses. Bat let a
lover act in any of these wavs, and everyone will immediately say
what a nrmhﬂwﬁm man he is! Mo blame attaches to his behavios:
custorn treats it as noble through and thirough, And whal is even
more remarkable is that, at least according to popular wisdom,
the pods will forgive a lover even for breaking his vows—a
lovers vow, our people say, is no vow at all. The freedom given
to the lover by both gods and men according to our custom is
immense,*

21. This is not true Xenophon holds Mrasanias up fo coticism for over-
stating the case for homosexuality, in his Sympesium, at viii. 34, Athenian
custom condemned many manifestations of homosemality, See Dowver,
Greek Homosexualify, especially pp. 104--107. For Platos condemnation of
the sevual act betivesn males, see FPhtadrus 2906 (where he calls this an
“unnafural pleasure’™) and 235E—56F as well as Repubdic 403B—C and

Luzos 636 — 37 and 838E (which forbids “homosexnal relations that delib-

erakely wipe out the human race™). Flato does not represent this view as
onc his Ieflow Athenians would have found controversial.
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In wiew of all this, you might well conclude that in our city
we consider the lovers desire and the willingness to satisfy it as
the noblest things in the wotld. When, on the other hand, you
recall thaf {athers hire aliendanis [or their sons as soon as theyTe
old cnough b0 be attrackive, and that an attendant’s main task is
to prevent any contact between his charge and his saitors; when
you recall how mercilessly a boys own friends lease him if they
cateh him at it and how strongly their elders approve and even
encourage such mocking-—when you take all this into account,
vol'te bound to come to the conclusion that we Athenians con-
sider such behavior the most shameful thing in the world
. In myv opinion, however, the fact of the matter is this. As T
said earlier, lowe is, like everyihing else, complex: considered
simply incitself, it is neither honorable nor & disgrace—its char-
acter depends entirely on the behavior it gives dse to. To give
onesclf to a vile man in a vile way is teuly disgraceful behavior;
by contrast, it is perfectly homorable to give oneself honorably to
the right man. Now you may want to know who counts as vile in
this context Tl tell vou: it is the common, vulgar lover, who
lives the body ratler than lhe soul, the man whose love is
bound to be inconstant, since what he loves is itself motable and
unstable. The momeni the body is no longer in bloom, “he flies
off and away,"2 his proinises and vows in latters behind him,
How different from this is 2 man who loves the right sort of
character, and who remains its lover for life, atached as he is to
something that is permancnt.

We can now see the point of our castorns: they are designed
to separate the wheat from the chaff, the proper love from the
vile. Thats why we do everything we can to make it a5 easy as
possible for lovers 1o press their suits and as difficult as possibie
for voung men to comply; it is Hke 3 competition, 2 kind of test
ta delermine 10 which sort each belongs, This explains two fur-
ther facts: First why we congider it shametul to yigld too
quickly: the passage of time in itsclf provides a good testin these
matters. Secomd, why we also consider it shameful for a man to
be seduced by money or political powes, eilher because he
cringes at ill-treatment and will not endure it or bocause, once he

TiiE STEECH OF PAUSANIAS
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has tasted the benefifs of wealth and power, he will not nse
abaove them. None of these bencfits is stable or permanent, apatt
frorn the fact that no genuine affection can possibly be based
apon them,

Chur customs, then, provide for ondy one honorable way of
taking a man as & lover. In addition to recognizing that the
Jovers total and willing subjugation 1o his beloveds wishes Is
neither servile nor reprehensible, we alloww that thete is one—
and only one—Hrther reason for willingly subjecting, oneself to
another which iz equally above reproach: that is subjection for
the sake of virtue. If someone deddes to put himself at another’
disposal because he thinks thal this will make kim better in
wisdom or in any other part of virtue, we approve of his voltn-
tary subjection: we consider it neither shameful nor servile. Both
these principles—that is, both the principle govemning the proper
attitude toward the lover of young men and the principle govern-
ing the love of wisdom and of virtue in gencral—must be com-
hined i a young man is to accept a lover n an honorable way.
When an older lover and a young man come together and each
cbeys the principle appropriate to him—when the lover realizes
that he is justified in doing anything for a loved one wha granis
him favors, and when the young man understands that he s
fustified in performing any service for a lover who can make him
wise and viruous—and when {he lover is able to help the young
trian become wiser 2nd better, and the young man is eager to be
taught and improved by his lover—then, and only then, when
these 1wo principles coincide absolulely, is it ever honorable for a
young man to accept a lower.

Onfy int this case, we should notice, 15 it never ghameful 1o e
deceived; in every other case it is shameful, both for the deceiver
and the person he decelves. Suppose, for example, that someone
thinks his Jover is rich and aceepts him for his moncy; bis action
wort be any less shameful if it turns out that he was deceived

and his lover was a poor man after all. For the young man has -

already shown himself to be the sort of person who will do any-

thing for money—and that is far from honorable By the same N
token, suppose that someone takes a lover in the mistaken belief .
that this lover is a good man and likely to make him better -

himself, while in rcality the man is horrible, totally lacking in

virtue: even so, it is noble for him to have been deceived. For he -
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too has demopstrated something abowd himsclf: that he iy the
sort of person who will do anything for the sake of vittne—and
what could be more honorable than that? E follows, therefore,
that siving im to your lover for virtues sake is honorable, what-
ever the outcome, And this, of couse, is the Heavenly Love of
the heavenly goddess. Love® value to the dty as a whole and fo
the citizens is imumeasurable, for he compels the lover and his
loved one akike to make virtue their central concerm. All other
forms of love belong to the vulgar goddess.

Phaedros, I'm afraid this hasty imnprovisation will have to do
ag Ty contribution on the subject of Love.

When Pausanias finally came to a pause (Ivc learned this sort
of fine figure from owr clever rhetericians), it was Aristophanes’
tiren, according to Anstodernus. But he had such a bad case of
the hiccups—hed probably stuffcd himself again, thoogh, of
course, it comid have been anything-- that making a speech was
lotally out of the queslion. 5o he rmned to the doctor, Fryx-
machus, who was nexkin line. and said to him:

“Eryximachus, itk up to you—as well it should be. Cure me
or take my turn”

“As a matter of fact” Ervximachus replied, T shall do both. 1
shall {ake your tern—yon can speak n my place as soon as yom
tecl better—and 1 shall alse cure you. While | am giving my
speech, you should hold your breath for as long as yon possibly
car. This may well eliminate your hiccups, If if fails, the best

© remedy is a thorough gargle. And if even this has no effect, then

tickle your nose with a feather A sneeze or two will cure even

~E"  the most persistent casc.”

“The soomer gou start speaking, the better” Arnistophanes

N : saicl, “T' followw your instrictions to the letter”

. This, then, was the speech of Enydmachnes:
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THE SPEECH OF
ERYXIMACHUS

AUSANTAS INTRODUCED a crudal consideration in his

speech, though in my opinion he did not develop it suffi-

siently. Let me therefore bry to carry his argument to ils
logical conclusion. His distinction between the two species of
Love seems 1o me very useful indered. But if T have leamed a
single lesson from my own figld, the sdence of medicine, it 1%
that Love does nol occur only in the human soul; if is not stmply
the attraction we feel toward human beauty: it is a signilicantly
broader phenomenon. It certairdy occurs within the animal king-
dom, and even in the world of plants In faci, it gccars every-
where in the universe. Love is a deity of the greatest imporiance:
he dirccts everything that oceurs, not only in the human do-
mnain, but also in that of the gods.

[et me begin with some remarks concerning medicine—I
hope vou will forgive my giving pride of place lo my own profes-
sion. The point is that our very bodies manifest the two specics
of Love. Consider for a moment the marked difference, {he radi-
cal dissimilarity, belween healthy and discased constilutions and
the fact that dissimilar subjects desive and love objects that are
themselves dissimilaz. ' herafare, the love manifesied in health 1s
fundamengally distinet from the love manifcsted in disease. And
now recall that, as Pevsanias cdaimed, it is as honorable to vield
to @ good man as i is shametul to consort with the debauched.
Well, my peint is that the case of the human body is strictly
parallel. Fvergthing sound and healthy in the body must be

23. Fryximachus” name is a pun an “belch-fighiet”; he seems neverthe-
less to have boen an historical character. His father Akowmenos i said
by Xenophon to have 2 fine care for loss of appetite: stop eating (Memo-
rahiliz 1i33.2), Fryximachus is a friendd of Phaedrus (1774) and, Tike his
father, a professional doclor {186E). In the Protogoras he is shows lsten-
ing to the Sophist Hippias (3130).
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encouraged and gratified; that is precisely the object of medi-
cime. Conversely, whatever is imhealihy and unsound st
be frustrated and rebuffed: thats what it is lo be an expert In
mediane.

In short, medicine is simply the science of the effects of Love
on repletion and depletion of the body, and the hallmark of the
accomplished physiclan is his ability to distinguish the Love that
s noble from the Love that is ugly and disgraceful. A good
practioner knows how to affect the body and how lo lransform
its desires; he can implant the proper species of Love when it is
absent and eliminate the other sort whenever it cocurs. Fhe phy-
sician’s task is to eftect & reconciliation and establish mutual love
betwesn the most basic bodily elemenls, Which are thosc cle-
mments? They are, of course, those that are most opposed to one
anothet, as hot is to cold, bitter to sweet, wel 1o dry, cases like
those. In fact, our ancestor Asclepius first established medicine
a5 @ profession when he leamed how to produce conecord and
love betiween such opposites—that is what those poet fellowws
say, and—this time—I concur with them.

Medicine, therefore, is guided everywhere by the god of
Love, and so are physical educaiion and farming as well. Farther,
& moments reflection suffices fo shine that the case of poetry
ard music, ton, is precisely the same. Indeed, this may have been
Jusl what Heraclilus had in mind, though his mode of expression
corfainly leaves nmch io be desired. The one, he says, “being at
vapance with itself 1= in agreement with itself” “like the attune-
ment of a bow o7 a lyre# Naturally, it is patently absurd to
claim that an athuncment or a harmony is o ikself discordant of
that ils elements are still in discord with one another, THeraclitus
probably meant that an expert musician creales a harmony by
resolving the prior discord between high and low notes. For
sursly there can be no harmony so long as high and low are siill
discordant; harmorny, after all, is comsonance, and consonanoe is

Z4. Heracdlitus of Ephesus, the early-fifthcenfury philosopher, was
known for his enigmabic sayings. This one is quoted o a slightly dif-
ferent form by Hippolvius (Diels-Franz T 51). Heradlitus seems to mean
that the allunement of the Ivre is achieved by the opposing tensions of
etring aned instrument; if 50, Enydmachos misses the point completely.
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a spedies of agreemend. Discordant eloments, as long as they are
shill in discord, canmot come to an agreement, and they therefore
caninol produce a hammony. Rhythm, for examyple, is produced
only when fast and slow, though eatlier discordant, are brought
mto agrecment with rach other, Music, like medicine, nﬁ.nmﬁm_a
agreement by producing concord and love between these vari-
ons opposites. Music is therefore simply the sdence of the effecls
of Love on rhythm and harmony.

These offects are easily discernible if you consider the conshi-
tution of thythm and harmony in themselves; Love does not oc-
cur in both his forms in this domain, But the moment you con-
sider, in their tn, the effccts of thythm and harmony on their
andicnce—either through composition, which creates new verses
and melodics, or through musical education, which teaches the
correct performance of exisling ﬂ...n.iom_n._oﬁzugmﬁﬁmﬁmﬁm
arise direcily, and they require the ireatment of a good prach-
lioner. Ultimately, the idemtical argument applies once again: the
love felt by good people or by those whom such love might
improve in this regard must be encouraged and protected. This
i the honorable, heavenly species of Love, produced by the mel-
odies of Urania, the Heavenly Muse. The cther, produced by
Polyhymnia, the muse of many songs, is common ana vuyar.
Fxtreme caution is indicated here: we must be careful to enjov
his pleasures without slipping inte debauchery—this case, 1
might add, is strictly parallel to a serious issuc I my own field,
namely, the problem of regulating the appetite 50 as {o be able to
enjoy a fine meal without unheallhy aftereffects.

I music, therefore, as well as in medicine and in all the other
domains, in matters divine as well as in human affairs, we must
attond with {he greatest possible care to these two species of
Lerve, which ate, indeed, to be found everywhere Even the sea-
sans of the vear exhibit their influence. When the clements to
which I have already referred—-hot and cold, wet and dry—are
animated by the proper species of Love, they are in harmony
with one another: their mixtuee s temperats, and so is the ch-
mate [Tarvesis ave plentiful; men and all other living things are
in good healily; no harm can come to themn. But when the sorl of
Love that is arude and impradsive controls the seasons, he brngs
death and destruction. ¥le spreads the plague and many other

_%'-—W\'u fqyrwmu'p:. BT T, e o T e P T T T LT, e W N T e T T R T T U AL L sty ST I

THE SPEECH OF ERyIMACHTS 23
diseases amonyg plants and animals; he causes frost and hail and
blights. All these are the effects of the immodest and disordeved
species of Love on the movernents of the stars and the seasons
of the year, that is, on the objects studied by the science called
astromoTmy.

Comgsider turther the rites of sacrifice and the whole area with
which the art of divinaton 1% concerned, that is, the interacbon
between men and gods. Here, too, Love is the central comcern:
our object 35 to Ty to eaintain the proper kind of Love and o
aftempt to cure the kind that is diseased. For what is the origin
of all impicty? Our refusal tn gratify the orderly kind of Love,
and our deference to the other sort, when we showld have been
guided by the former sort of Love in every action in conmection
with our patents, living or dead, and with the gods. The task of
divination is {o keep watch over these two species of Love and {o
doctor them as necessary. Divinalion, therefore, is the practice
that produces loving affection between gods and men; it is sim-
ply the science of the effects of Love on justice and piety.

Such is the power of Love—so varied and great that in all
cases it might be called absclute. Yel even so it is far greater
when Love is directed, in temperance and justice, toward the
good, whether in heaven or ont earth: happiness and good for-
fung the bonds of human society, concord with the gods
ghove--all these arc among his gifts,

Perhaps I, ton, have omitted a greal deal in this discourse om
Love. If so, 1 assure vou, it was quite inadvertent. And il in fact
I have overlooked certain points, it is now yoor task, Aristoph-
anes, to complete the argument—uniess, of course, vou are plan-
ning on a different approach. In any case, proceed; your hicoups
S80I Clred.

Then Adstophanes look over (50 Anstodemuns said): “The
hiccups have stopped all tight—but not bofore 1 applied the
Smeeze Treatment to them. Makes me wonder whether the ‘or-
derly sort of Love” in the body calls for the sounds and itchings

s “that constitute & smeeze, bocause the hiccups stopped imone-

diately when Iapplied the Sneerc Treatmendt.”
Mou're good, Arislophanes” Eryximachus answered. “But

watch what youTe doing You are making jokes before your
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speech, and youre forcing me to ﬁnmwﬁm.mau you to say some-
thing funny, and to put up my guard against you, when other-
wise you ight spesk at peace.” ]

Then P%Mowﬂmﬂmm _%:mrm&. “Good point, Eryxdmachus. w:u
et me “unsay whal [ have said’ But don't put up your guard. I'm
not worried about saving something formy in my coming ora-
tiom. That would be pure profit, and it comes with the territory
of my Muse What I'm worried abow! is that I might say some-
Ewﬂm\ nidiculous.”

“ Aristophanes, do you really think you can take 2 shot al me,
and then escape? Use vour head! Remember, as you speak, Eﬁﬁ
you will be called wpon to give an accoumt. Thourh perhaps, if 1
decide 1o, T'1] let you off” .

*Fryximachus,” Amistophanes said, “indeed I do have
mind # different approach to speaking than the one the two of
yen tised, you and Pausanias. You see, I think people have en-
tirely missed the power of Love, because, if they had mﬂm%m& it,
theyd have built the greatest temples and altars 10 him and
made the greatest sacrifices. Bul as if i none of this is done for
him, though it should be, more than anything else! For _..m. loves
the human race more than any other god, he stands by us in our
troubles, and he cures those ills we humanys are most happy to
have mended. 1 shall, therefore, try to explain his power to you;
and you, please pass my teaching on to everyone else.”
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THE SPEECH OF
ARISTOPHANES

IRST YOU MUOST FEARN whal Human MNature was in

the beginning and what has happened (o il since, because

long ago our nabure was not what it is now, bul very
different There were theee kinds of buman beings, that's my first
point—nof tiwo as there ate now, male and female. In addition to
these, thete was a third, a combination of those {wo; its name
swrvives, though the kind ilself has vanished. At that {ime, VoL
gee, the word “androgynous” really meant something: a form
made up of male and female elements, though now theres
nothing but the word, and thats used as an insult. My second
point is that the shape of each human being was completely
round, with back and sides in a circle; they had four hands cach,
as many legs as hands, and two faces, exacily alike, on a rounded
neck. Belween the two faces, which were on opposite sides, was
otie head with four ears. There were twvo sets of sexmal OrRans,
and everything else was the way youd imagine i from what Ive
told you. They walked upright, as we do now, whatever direction
they wanted. And whenever they set out to run fast, they thrust
cut all their cight limbs, the ones they had then, and spun
rapidly, the way gynnasts do cartwheels, by bringing their legs
arcund straight.

. Now here iz why there were three kinds, and why they were
as | described them: Tha male kind was origimally an offspring of
the sun, the female of the @arth, and the one that combined both
gendears was an offspring of the moon, becanse the moon shares

. 23, Aristophanes (ca. 450—ca 383 vy was the famous writer of com-

edy who satirized Socrales uneercifully in The Clonds, on which see

" Soerates” reacton in the Apelugy st 180 Here in the Syhoshon, SOme-
what suwrprisingly, [lato shows no i will wowards Arstophanes, bt

supplics him with a macterpiore, an jnventive speech that is comic and
sericiasly moving at the same time.
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in both. They were spherical, and s0 was their motion, because
thew were like their parents in the shy.

In stremgth and power, therefore, they were terrible, and they
had grcat ambitions. They made an attempt on the gods, and
Homer% stoty about Ephialtes and (Otos was oniginally about
them: how they tried to make an ascent to heaven so as to attack
the gods® Then Zeus and the other gods met in counci to
discuss what to do, and they were sore perplexed. They couldnt
wipe it the human race with thunderbolts and Kill them all off,
as they had the gianls, becanse that would wipe out the worship
they receive, along with the sacrifices we hirmans give them. On
the other hand, they couldn't let them ren riot. Atlast, after great
elfort, Zems had anidea.

“T think I have a plan,” he said, “{hat would allow homan
beings to cxdst and slop their misbehaving: they will give up
" being wicked when they losc their steength. So [ shall now cat
each of them in two. At one stroke they will lose their strength
and also become more profitable to us, owing to the increase in
their number. They shall walk upright on tive legs. But if 1 find
they stiil mn riot and do not kéep the peace” he said, “T will cut
them in two again, and they'll have to make their way on one
leg, hopping.”

S0 saying, he cut those human beings in bwo, the way people
cut sorb-spples before they dry them or the way they cut eges
with hairs. Ashe cot each one, he commanded Apollo to fumm its
face and half its neck towards the wound, so that each person
would see that hed been cul and keep better order. Then Zeus
commanded Apollo to heal the rest of the wound, and Apolio
did lurn the face atound, and he drew skin from ail sides over
what is now calted the stomach, and there he made one mouth,
as in & pouch with a drawskring, and fastened it at the conter of
the stomach. This is now called the navel. Then he smoothed out
the other wrinkles, of which there were many, and he shaped
the breasts, using some such fool as shoemakers have for
smoothing wrinkles oul of leather on the form. But he left 2 few
wrinkles around the stomach and the navel, to be a reminder of
what happened long ago.

26, [lind w. 385, Oryssey x5.308.
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Mo, sinee their natural fonn had been cut in two, each one
longed for its cwn other half, and so they would throw their
arms about each other, weaving themmselves logeliicr, wanting to
o together In that condition they would die from honger
and peneral idlences, becanse they wounld not do anything apart
from each other. Whenever one of the halves died and one was
left, the one thal was leit siill sought another and wove itself
together with that. Sometimes the hall he met came from a
woman, as we'ld call her now, someties it came from a man;
either way, they kept on dying

Then, however, Zews tool: pity on them, and came wp with
anoiher plan: ke moved their genitals atound to the front! Before
them, you see they nsed to have their genitals oulside, like their
faces, and they cast seed and made children, not in one another,
but in the gronnd, ke cicadas. 5o Zeus brought about this e
Incatinn of genitals, and in doing so he invented inkerior repro-
duction, by the man fi lhe woman. The purpose of this was so
that, when & man embraced a woman, he would cast his seed
and they would have children; but when male embraced male,
fhey would al least have the satistaction of intercourse, after
which they could stop embracing, return to their jobs, and leck
after their other needs in life. This, then, is the sowurce of our
desire 6 1ove each other. Love is born Inte cvery human bejng; it
calls back the halves of our original mature together; it fries to
make one out of fwo and heal the wound of human nature.

Bach of vs, ther, is a “matching hall™ of a human whale,
hecause sach was sliced like a fatfish, two out of one, and each
of us is always seeking the half that matches him. That's why a
man who is split from the double sort {which used to be called
“androgynous”) runs after women. Many lecherous men have
come from this dass, and so do the locherous wiomen who Tun
after men. Women who are split from a woman, however, pay no
attention at all to men; they are oriented more towards women,
and lesbians come from this class. People who are split from a
male are male-oriented. While they are boys, because they ae
chips off the male block, they love men and enjoy lving with
men and being embraced by men; those are the best of boys and
lads, hecanse they are fhe most manly in their nature. Of course,
some say such boys are shameless, but they're lying. Hs not
because they have no shame that such bays do ihis, vou see but
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becanse they are bold and brave and masculine, and they lend to
chesish whal is like themselves. Do you want me to prove i?
Lock, these are the only kind of boys who grow up to be politi-

cians. When theyre grown men, they are lovers of young men,

and they maturally pay no attention to marriage or to making |
babies, except insofar as they are required by local cusiom. They,
however, are quite satisfied to live their lives with one another
unmarricd. In every way, then, this sort of man grows up as a
lover of young men and a lover of Love, always rejoicing In his

own kind.
And so, when a person meets the hali that i his very own,

whatever his orientation, whether if's to young men or not, then
something wonderful bappens: the {wo arc struck from their
senses by love, by a sense of belonging to one another and by

desire, and they don? want to be separated from ome anothet,
it even for & 1moment

These are the people wha finish out their lives together and
gtill canmot say what it is they want from one another No one
would think it iz the intitmacy of scx—that mere sex is the reason

cach lover takes so great and deep a jov in being with the other

It’s obvious that the soul of every lover longs for something else;
his soul cannot say what it is, but like an oracle it has a sense of -
what it wanis, and like an oracle it hides behind a riddle. Sup-
posc bwo lovers are lying together and Hephaestus® starcls over
them with his mending tools, asking, “What is it you huroan

beings really want {rom each other?” And suppose they're per-
plexed, and he asks them agam: “Is this your heart’s desire;

ther—for the twu of you to become parts of the same whele, as
near as can be, and never to separate, day or night? Because if -
thats your desire, I'd ke to weld you together and join you inte
something that is naburally whole, s0 that the lwo of you areé
made inlo one. Then the two of you would share one life, as lohg -
a5 you Lved, because you would be one being, and by the ERAME
tuken, when you died, vou would be one and not two in Hades,.
having died a single death. Look at your love, and see if this is

?7. Hephaestus in Greek mythalogy is the craftsman god.
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what you desire: wouldnt this be all the gpod fortunc you could
wanl?”

Surely you can see that no one who received such an offer
would tutn # down; no one would find anything else that he
wanted. Instead, everyome would think hed found out at last
what he had always wanted: to come together and mekt together
with the one he loves, so that one person emerged from two.
Why should this be so? Tts because, as I sald, we used fo be
complete wholes in our original nature, and mow “Love” is the
name for our pursuit of wholencss, for our desire to be
complete,

Long ago we were uniled, as I said; but now the god has
divided us as punishment for the wrong we did him, just as the
Spartans divided the Arcadians.™ So theres a danger that if we
dun't keep order before the gods, we'll be split in two again, and
then well be walking around in the condigon of people carved
om gravestomes in bas-relief, sawn apart between the nosirils, like
half dice. We should encourage all men, therefore, to treat the
gods with all due reverence, so that we may escape this fate and
find wholeness instead. And we will, if Love is our guide and
our commander. Let no one work against him. Whoever opposes
Lowve is hateful to the gods, but if we become {riends of the god
and rease to quarrel with him, then we shall find the young men
2% that are meant for us and win their love, as very few men do
=i nowadays.

Now don't get ideas, Fryximachus, and turn this speech into a
comedy. Don't think I'm pointing this at Pausanias and Agathon
-+ Probably, they both do belong to the group that are cntircly
. masculine in nature. But I am speaking abont everyone, men and
LE7T women alike, and 1 say theres just one way for the human race
¢t Hourishe we must bring love to its perfect conclusion, and
" each of us must win the favors of his very own young man, 5o
%~ that he can recover his original nature. If that is the ideal, then,

-
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28, Arcadia induded the city of Mantinea, which opposed Sparta, and
-t rewarded fur this by having its population divided and dispersed in
. 385 B.C. See Xenophom, Hellemicz v 257
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of oouarse, the nearest approach 1o H is best in present cireum-
stances, and that is to win the favor of young men who are
naturally sympathetic to us.2?

It we ate to give due praise to the god who can give us this
Emmm.Em‘ thern, we must praise Lovie Love does the best that can
be done for the time being: he draws us towards what belongs to
us. But for the future, Love promises the greatest hope of all: if
we treat the gods with due reverence, he will restore o us our
original natire, and by healing us, he will make us blessed and

happw

“That,” he sald, “is my speech about .ove, Eryxdmachus, It is
tather different from yours. As I begged vou earlier, dontmake a
comedy of it I'd prefer to hear what all the others will say- oz,
rather, what each of them will say, since Agathon and Socrates
are the only ones |efft.”

“1 found your speech delightful” said Ervximachus, “so I
do as yon say. Really, we've had such a rich feast of speeches on
Lowve, that if 1 couldn't vowch for the fact that Socrates and
Agathon are masters of the art of love, Id be afraid that theyd
have nothing left 1o say. But as it is, T have no fears on this score.”

Then Socrates said, “Thats because you did besusifully in the
contest, Lryximachus. But if vou ever get in my position, or
rather the position FII be in after Agathon® spoken so well, then
vou'll really be afraid. You'll be at your wit’s end, as | am now.”

“You're ttying to bewitch me Socrates” sald Agathon, “by
making me think the avdience expects great things of my
speech, so I'll get flustered ™

“Agathon!” said Socrates, “How forgetful do vour think I am?
. saw how brave and dignificd you were when vou walked right
up to the theater platform along with the actors and locked
straight out at that enormous andience. You were about to put
your own writing on display, and you werent the least bit pan-
icked. After sccing that, how could T exgpect you Lo be flustered
by us, when we are so few?”

2%, Aristophanes began af 193C3 1o speak to o]l men and wormnen, but at
Cdand C7 he plainly reverts to the idiom of homosexmal Iove {hat suits
his audience.
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“Why, Socrates,” sald Agathon, “You must think T have
nothing but theater andiences on my mind! S0 yon suppose 1
dont realize that if youre intelligent, you find a few sensible
men much more frightening than a senseless carowd?”

“No” he said, “Tt wouldnl be very handsonme of me to think
you crude in any way, Agathon. ['m sure that if you ever run indo
people you consider wise, you'll pay more attention to them
than to ordinary people. But you canl supposc weTe in that
class; we were al the theater too, you know, part of the ordinary
crowd, Stil, if you did nm inio any wise men, other than your-
self, you'd certainly be ashamed at the thought of doing anything
ugly in front of them. Ts that what you mean?”

“That's true,” he said.

“Cn the other hand, you wouldo't be ashamed to do some-
thing ugly in froot of ordinary people. Is that it?

At that point Phasdrus inferrupted: “Agathon, my friend, if
vim answer Socrates, he'll no longer care whether we get any-
where with what wete doing here, s long as he has a pariner
for discussion. Especially if het handsome, Now, like you, 1 en-
jov listening to Secrates in discussion, bot it is my duty to see o
the praising of Love and to exact a speech from every one of this
group. When each of you two has madc his offering to the god,
then vou can have your discussion.”

Youre doing a beawtiful job, Thaedrus” said Agathon
“Theres nothing 1o keep me from giving my spoech. Secrates
will have many opporunitics for discussion later”
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THE SPEECH OF
AGATHON"

WISH FIRST T SPEAK of how [ ought to speak, and only
then ko speak In my opinion, vou sce all those who have
spoken hefore me did not 50 much celebrate the god as
congratulate human beings on the good things that come to
them from the zod. Bul who it is who gave these gifts, what he is
like—ne one has spoken aboul (hak. New, only one method is
correct for cvery praise, no matter whose: vou must explain what
qualitics in the subject of your speech cnable hin lo give the
benefits for which we praise kim. So noss, in the casc of Love, it
s tight for us to praise him frst for what he is and afterwards
for hls gifts. .
[ maintain, then, that while all the gods are happy, Love—it [
may say 5o without siving olfence—is the happiest of them all,
for he is the most beautiful and the best. His great beauty lics in
this: First, Phaedrus, he s the youngest ot the gods.™ He proves
my poinl himself by fleeing old age in headlong flight, {fast-
moving though it is {{hat's ohvions —it comes after us fasler than
it should}, Love was bom to hale old age and will come nowhere
near it Love always lives with young people and i ome of ther:
the old story holds good that like is always drawn Lo like. And

a0, Agethon, the writer of tagedivs was famous for his personal
beauty, for the originality of his plays, and for the influence on bis
wriling of Sophistic thetoric. Platos Profagoras (3L5D—E} shows him
ligtesiing to the Sophist Prodices, and the speech here shows hirn in
have beer a disciple of Gorgias” stvle in thetoric, Aristophanes satirized
his style in the Tresmophorizzmisa (13 ) and speaks of his effeminacy
(e 921, AT Athens zpparently knew thut he was loved by Pausandas
[see note 199,

J1. See 175
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though on many other points I agres with Phaedrs, T do not
agree with this: that Love is more ancieni than Kronos and
Tapetis. Mo, T say that he is the voungest of the gods and slays
young forever.

Those old stories Hesiod and Parmenides tell abont the
gods—those things happened under Necessiiy, not Love, if what
they say 15 ttue. For not one of all those violent deeds would
hawe been done—ne caslrations, no imprisonuments—if Love had
been present among them. There would have been peace and
brotherhood instead, as there has been now as long as Love has
heon king, of the gods,

5o he is voung. And besides being yvoung, he is delicate. It
takess 2 poet as good as Homer to show how delicate the god is
For Homer says that Mischief is a god and that she is delicate—
well, that her feet arc delicate, amvway! He says:

- . . hers are delicate feet: not on #he ground
Dioes she drae wigh; she walks instead npon The heads of men ™

A hpvely proof, [ think, to show how delicate she is: she dossnt
walk on anything hard; she walks omly on what is soft. We shall
use the same proct about Love, then, to show that he is delicate,
T'ar he walks not on earth, not even on peoplel skulls, which are
not really soft at all, buf in the softest of all the things that are,
there he walks, there he has his home. For he makes his home in
the characters, in the soufs, of gods and men—and not even in
every soul thal comes along: when he encounters a soul with a
harsh character, he turms away; but when he finds a soft and
genlle characler, he settles down in it Always, then, he is touch-
Ing with his {eef and with the whole of himself what 15 softest in
the softest places. [1e must therefore be most delicate.

He 15 voungest, then, and most delicate; in addifon he has a
[nid, supple mﬁ._mﬁm. For it he were hard, he would not be able o
enfold a soul completely o1 escape notice when he first cnfered It
or withdrew. Besides, his graceful good books prove that he is
balanced and Ouid in his naiure, Everyone knows that Love has

A2, Niad wix92—-07, “Mischief” translafes ais.
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extracrdimary good looks, and between ugliness and Love there
is uneeasing war ¥

Angl the cxquisite coloring of his skin! The way the god con-
sorts with flowers shows that. Tor he never settles in angything,
be i a body or a soul, thal cannot flower or has lest its bloom
His place is wherever il is flowery and fragrant; thexe he settles,
there he stayvs.

Enough for now about the beaurty of the god, though much
remains stll to be said After this, we shonld speak of Love's
moral character® The main point is that Love is neither the
cause not the viclim of any mjustice; he does no wrong to gods
or men, nor they to him. If anything has an effect on him, it i3
never by violence, fur vinlence never touches love. And the
effects he has on others are not farced, for every service we give
to love we give willingly, And whatever one person agrees on
with another, when both are willing, that is right and just; so say
“the laws that are kings of sodety”

And besides justice, he has the biggest share of moderaton. ®

33. Here and at 1958 Agathon is probably poking fun at the man who
shares his couch—Sooates. Now long past his vouth and never good-

lonking, Socrates is nevertheless no stranget Lo lowe, a5 everyome pres- |

et lon s

34, “Muormal character™: areté. Tustice, Modezation, Bravery, and Wisdom
are four cardinal virtiaes {exccllences of character), the same four that
Gocralcs will treaf in the Repeblic. Here Agathon methodicalfy covers all
fonir in his encomium, assigoing them 1o Love on the basis of a series of
palpable confusions: Tustice he equates wrongly with nonviclence, cous-
age and moderation with power, wisdom with technical skill.

35. “The laws that are kings of sociely”™ a proverbial expression at-
tributed by Aristotle to the fourth-ceatury liberal thinker and rhetori-

gan Alcidamas (Rhetoric 1406417 —23),

36. “Moderation’”: sophrosuné. The word can be translaled also as -
“syund-mindedness.” 1t is often .~

“temperance” and, most literally,
wrongly franslated as “self-contral” Malo and Arstotle penerally con-

trol hisnself, ar hold himself back. Here Agathon plays on the idea of

seli-conlrol, losing the sense in which sophrosuié is a Teal excellence of
character. Yo any event, sopfrosené is ot the sort of thing that one

vonld havve “the higgest share ofl” The passage 15 meand in [an.
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For moderation, by compion agreeament, is power over pleasures
and passions, and no pleasure ts more powerfidl than Leve! But if
they are weakes, they are under the power of Love, and ke has
the power; and because he has power over pleasures and pas-
sioms, Love is exceptionally moderate.

And as for manly bravery, “Not even Ares can stand up fo”
Liowe™ Tior Ares has ho hiobd on Love, bid Love does on Ares—
love of Aphrodite, s0 1oms the tale® Bot he who has hold is
mare powerful than he who is held; and so, because Love has
power over the bravest of the others, e is bravest of them all.

Mewy 1 have spoken abour the pods justice, moderation, and
bravery; his wisdom remains.® I must ey nol 1o leave oul any-
thing that can be said on this. In the Orst place—to honor our
profession as Bryxamachus did his®—ihe god is so skilled a poet
that he can make others nto poets: once Love touches him,
@iyowE Decomes a poet,

- . . fmieeTer uncultured He Bad been befare

This, we may fittngty ohserve, testifies that Love is a2 good poet,
good, in swm, af every kind of arctistic production. T'or you can’t
give to another what yvou don't have yoarself, and you can't Eeach
what you domt koow.

And as {o the produclion of animals—who will deny hat
they are all born ano begotten through Loves skili?

And as for artisans and professionals—dont we know thal
whoever has this god for a teacher ends up in the light of fame,

37, From Sophodes, fragment 235 “Even Aras cannot withstand Neces-
sily Ares is the god of war Here Apathon treats Courage (wmdrein)
EEEH,« as the ability to win a confest,

38. See Odyssey w266 -366. Aphrodite? husband Hephaestus made a
snarc thal caught Ares in bed with Aphrodife,

2 “Wisdom™ translates sophiz, which in Adgathons usape is roughly

g " cequivalent to fechng (professional skill), and refers mainly to the ability
trast sopiraswond as a virtue with selfcontzol: the person with sophrogung -~ -
is naturally well-termpered in every way and so does not need to con- -

ter procuce things, an ability which shoeld not in itself be counted an
excellence of characier. We have accordingly used “wisdom” 1o translaie
saphia in the first iInsfance; afterwards in this passage it is “akill” or “art”
dll. See B6B, where Eryximachnz pives prode of place to the arf of

- medicine.
o 8. Buripides, fr 663 Sthercboca; quotcd also at Wasps 1074
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while a man wntouched by lLove ends in obsourity? Apollo, for
one, invented archery, medicine, and prophecy when desire and
lovet showed the way. Even he, therefore, would be a pupil of
Love, and 30 would the Muses in music, Hephaestus in bronze
work, Athena in weaving, and Jeus in “the grvernance of gods
and men "4

That too is how the gods’ quariels were setlled, onee Love
carme o ba among them—love of beauty, obviously, because love
is not drawn to ugliness. Before that, as [ said in the beginning, #
and as the puets say, many dread{ul things happened among the
gods, because Necessily was king, But once this god was bomn,
all goods came fo gods and men alike through love of beauty.

This s how | think of Love, Phasdrus: first he is himself the
most beautiful and the best: after that, if aryone else is at all like
thal, Love is responsible T am suddenly struck by a need to say
something in poetic meter,® that it is he who—

32. The desite, evidently, is simply for snocess in each of these fechim
{see Dower gd foc). “Love” is used as equivalent to desire to fadlitate
the slide to “Love is the teacher” By this equivocating line of reasoning,
Love would be the teacher of anyone who desired bo Tean.

Confrast this with Pausanias’ speech (where the love that teaches is
between a suitable role model and an aspiving youth) and with Socrates’
specch {where it s love of absolute Beauty, manifesiing itself first in Jove
fora boy).

43. The construction is unusual, and this has suggested fo most cditors
that this is another quitation from poetry, but we can only speculate as
b lhe source.

44195,

43 The lines that follow (197C5—197E%) are Agathons own composi-
tion; they are an extreme parody of the style introduced by the Sophast
(orgias, whose exciting method of speaking had taken Athens by storm
about ten years before the dramatic date of this dialogue

The speech displays a rich variety of Ivric meters, and is laced with
nternal rhymes, balanced phrases, and the other poetic devices Gorgias
taught his shirdents to use in fonmal spealdng, It is in fact notabhy more
poetical in its use of meter than the examples we have from Gorgias, as
Dover points cut. This invites us to thisk of the passage as a parody not
coly of Gorgias, bot of Agathon’s twn style as well, in the parts of his
tragedies that were in lyric meters, See the similar passage in the en-
comium by Gorgias on Athenian war heroes (fragment B6), and the
parody of Agathon in Aristophanes’ Thesmophoriazonsai, 101

T U URCPRE ERETL TS0 RESIY s

T

T T T L TR TR T e aca e T LM T e

Tt AT

THE SPEECT1 O AGATHON 37

Groes peace o men and stillness lo the sed,
Lays winds to rest, and carevorn me {0 sleep.

Lowe fills us with togetherness and drains all of cur divisiveness
away. Love calls gatherings like these together In feasts, in
dances, and in ccremomies, he gives the lead Love moves s to
mildness, removes from us wildness. He Is giver of ldndness,
never of meanness, Cracions, kindly*—let wise men sce and
gods admire! Treasure to lovers, emvy to others, father of ele-
gance, huxury, delicacy, grace, yeaming, desire Taovve cares well
for good men, cares not for bad ones. In pain, in fear, in desive,
or speech, Love is our best gnide and guard; he is our cornrade
and our savior, Ormament of all gods and men, most beautiful
leader and the best! Fvery man should follow Love, sing beau-
tifully his hymms, and join with him in the song he sings that
charms the mind of god or mamn.

This, Phaedeus, is the speech [ have to offer. Let it be dedi-
cated o the god, part of it in fun, pait of it moderately sexicus,
as best 1 could manage,

When Agathon finished, Aristodemus said, evervone there
burst into applause, so becoming to himself¥ and to the god did
fhey think the voung man'’s speech.

Then Socrates glanced at BErydmachns and said, “Now do
you think | was foolish to feel the fear T felt before?® Didn't |
speak Tike a prophet a while age when T said that Agathen would
give an amazing speech and T would be ongue-tied?”

“You were prophetic about one thing, T think,” said Erya-
machus, “that Agathon would speak well. But you, tongue-tied?
Mo, I dor't believe that™

“Bless you,” said Socrales. “How am I not going to be
tongue-ticd, 1 or anyone eise, after a speech delivered with such
beauty and variety? The other parts may not have been so won-
derful, but that at the end! Who would not be struck dumb on

46 Dover prints Usener® crendabon of dyovds for dyatis, and we
have {ranslated this. .

47. 1 himself™ as the youngest and best-looking man present, he has
“appropriately” emphasized youth and good looks,

48, By playing with “fear” in this way, Socrales makes fun of the allit-
erative stvle Agathom has been using at the emd of his speech,
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hearing the beauty of the words and phrases? Anyway, I was
worried {hat I'd not be able to say anvihing that came dose to
thern in beauty, and so I would almost have run away and es-
caped, if there had been a place to go. And, vou see, the speech
reminded me of Gorgias, so that I actnally experienced what
Homer describes: 1 was afraid that Agathen would end by send-
ing the Gorgian head,® awesome al speaking in a speech,
against my speech, and this would tum me to stone by striking
me dumb. Then I realized how ridiculons 1d been to agree to
join with you in praising Love and to say that | was a master of
lhe art of lowve, when | knew nothing whatever of this business,
of how anything whatever ought to be praised.™ I my foolish-
ness, 1 thought yon should tell the trulh about whatover wou
praise, that this should be vour basis, and that from this a
speaker should seiccl the most beautifnl troths and AITATIZC
them most snitably. [ was guite vain, thinking that I wonld talk
well! and (hat I knew the truth about praising apy hing what-
ever. But now il appears that this is not what it is to praise
anything whatcver; rather, it is to apply to the object the grand-
est and the most beautifnl qualities, whethor he actually has
them or nol. And if they are false, that is no objeclion; for the
proposal. apparendly, was thal evervonc here make the rest of us
think he is praising Love—and not that he actially praise him. |
think that is why you stir up every word and apply it to Love;

your description of him and his gifts is designed to make him

louk better and more beautiful than anything else—to ignorant

listeners, plainly, for of course he wouldr't look that way 1o those

who knew. And vour praise did seem beautifu] and respectful.

9. “Gorgian head” is a pun on “Gorgons head” Agathon had par-
odied the style of Gongias, and this siyle was considered to be iesisti-
bly powertul. According to mythology, the sight of a Gorgor's head
{such as Medusa®) would tum a man to stone. Homer tells of the theat
of a Gozgon's head to Odysseus | Chdyssey xi633—35).

30, Fhetoric as practiced by Ciorgias and his followers was famous for
being at the service of any canse, good or bad. Here Socrates gertly
reminds his audience of this charge and alludes Lo Agathons method for
praising anyone (19542),

51, bocraies here uses 4 pun; the word for “1alk” is a homomym for
“Tover” (e+gn).
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But 1 didn't even knosw the method for giving, praiss; and it was
in ignorance that 1 agreed fo take part in this. S0 “the :wmﬁcm
promdsed, and “the mind” did not.™ Goodbye to that! I'm _._:,n.
giving another eulogy using that method, not al all—{ wouldnt
be able to do it—but, if you wish, I4d like to tell the trulh my
way. ] want to avold any comparison with your speeches, so as
not to give you a reason. o laugh al me. So look, Eﬁmuﬁ@
would a speech like this satisfy your requirement? Yoo will hear
the truth about Love, and the words and phrasing will take care
of themselves™

Then Anstodemms said that Phacdrs and the others Emmn.w_
him fo speak in the way he thought was required, whatever it
was.

Well thon, Phaedrus” said Socrates, “allow me to ask
Agathom a few little questions, so that, once T have his agree-
ment, I may speak on that basis.” ;

“You have my permission,” said Phacdms. “Ask away.

52. The allusion is to Furipides, Hipprivtus 612

1995
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SOCRATES
QUESTIONS
AGATHON

FIER THAT, said Aristodemus, Socrates began:5t

“Indeed, Agalhon, my {riend, I thought vou led the

way beautifully into your speech when yon said that
one should first show the qualities of Love himself, and only
then those of his deeds. T much admire that begisming. Come,
then, since you have beautifully and magnificently expornded
his gqualities in other ways, iell me this, too, about Love, Is Love
such as to be a love of something or of nothing? Im Dot asking if
he is bom of some mother or father,® (for the question whether
Love is love of mother or of father would really be ridicalons),
but it as il I'm asking this about a father—whether a father is
the father of something or not. Youd tell me, of course, if you

35. Tt i3 characteristic of Socrates as Plato represents him thal, instead
ol giving a speech as hiv own, he first questions the previous apither
and then supplies a speech as coming from someone elze The views
presented by Socrates, however, are generally held by schoiars to be
those of Plate and not those of the historical Socrabes {see our Introduc-
tom, p. ). But readers in search of Platos wwen views shonrld keep in
rind thai Flata iy the author of all seven speeches

54, In contrast with Agathonk, Socrates” style in those eagly questians is
deliberately rough; the structure of his senlences is governed by the
complex points he is tryving to make.

73. Socrates puns here on “of” (expressed i Greek by the genitive
case]. He is treating love (sos) here as a spedes of desire, which must
be desire of sumething. It will follow that love is nol symmetrical: if A
Iowes or desires B, i1 does not follow that B loves or desires A See ahone,
P- 1. . 16 (on Phagdrus” spoech), and below, 20503
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wanted to give me a guod answer,™ that its of a son or a daugh-
ter that a father is the father. Wouldn't you?”

“Certainly,” said Agathon.

"Then does the same go for the mother?™

He agreed 1o that also.

“Well, then,” said Socrates, “answer a little more fully, and
yvou will understand better what T want. if | should ask, “What
about this: a brother, just insofar as he is a brother,™ is he the
brother of sornething or not?"™

He said that he was.

“and hes of abrother or a sister, isn't he?”

He agreed.

“Mowe by bo tell me abotd leve™ he said “Is Love the love of
nolhing or of something?”

“Of something, surely!™

“Then keep this object of love in mind, &nd remember what it
is. But tell me this much: does Tove desire that of which it is the
lowve, or net?”

“Certainly,” he said.

“At the thme he desires and loves something, does he actu-
ally have what he desires and loves at Lhat time, or doesni't he?”

“He doesn'l. Al least, that wouldnt be lkely,"® he said.

“Instead of what's [kely,” sald Socrates, “ask vyourself
whether s #eressary that this be sor a thing that desires desires
something of which il is it need; otherwise, if it were ol n
need, it womld not desire it. 1 cant tell vou, Agathon, how
strongly il sirikes me that this is necessary, Buf how about you?”

36, "A good answer™ Here and elsewhers in questioning Agathon,
Gocrales uses forms of keles, which in other contexts means “beoutiful”
Socrates dwoses this lerm of commendation bo soil Agathors interest
in the acsthetic qualities of [oveo.

57 “hust insofar as he iz a brother”: literally, “that which a brother s
Such language usually refers to a Platonic ['orm. Ilere Socrates asks
afler what 1t is to be a brothor; his point is that being a brother involves
Being the brother of anber sibling,

58. The standard of what is likely (fo eifos) was associated with Gorgias
ard his sehoo! of vmators, See Phasdris 2674
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42 SYMPOSIUM

*T think so too.”

“Cood, Now then, would someone who is tall, want to be
tall? O someone who is strong want to be sirong?

“Impassible, on the basis of what we've agreed.”

“Presumably because no onc is in need of those things he
already has”

..kH.HHU.mu.-.

“But maybe a strong man could want o be strong,” said
Socrates, “or a fast one fest or a healthy one healthy: In cases
like these, vou might think people really do want to be things
they already ate and do went to have qualities they already
have—T bring them up so they wont deceive us. But in these
cascs, Agathon, H you stop to think about them, you will see that
these people arc what they are at the present time, whether they
want 1o be or rot, by a logical necessity.™ And whe, may I ask,
would ever bother to desire whal’s nccessary in any event? But

‘when someone says ‘T am healthy, but that’s just what I wani lo

be’ or ‘1 am 1ich, buf that's just what I want to be’ or T desire the
very things that I have/ Iet us say to him: "You already have
riches and heslth and strength i your possession, my man;
what you want is to possess these things in time to come, since
in the present whether you want to or not, yon have them.
Whencver you say, I desire what I already have ask yourself
whether you dont mean this: I wané the things I have now to be
mine in the future as well.” Wouldn't he agree?”

According to Aristocdermes, Agathon said that he would.

So Socrates said, “Then this is what it is to love something
which is not at hand, which the lover does not have: it is to
desire the preservation of what he now has in time to come, s0
that he will have it then.”

“(hate =0," he said.

“Sp such a man or anyone else whe has a desire desires what

59, I is necessary, as a matter of logic that a shong man s strong
What is not necessary, 26 Socrates will point cut is that a sfrong man
remaili strong.
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is nat at hand and not present, what he does not have, and what
b is ot, and that of which he is in necd; for such are the objecis
of desive and love”

“Certainly,” he said.

“Come, then,” said Socrates. “Tet us review the points on
which we've agreed. Aren't they, first, that Love is the love of
something, and, second, thal he loves things of which he has &
present need?™

“Yes,”" he said.

“Nenw, temember, in addidion lo these points, what yoo said
in vour speech about what if is that 1.ove loves. If you like, T'Tl
remind you. I think you said something like this: that the gody’
quatreks were sellled by love of beautiful things, for there is no
love of ughy ones.® [Adn't vou say something like that?”

"1 did,” said Agathon.

“And thatt a suilable thing to say, my frcnd,” said Socrates. i
"Bod if {his is so, wouldn't Love have ko be a desire for beanty, T
and mever for ugliness?” :

He agreed. 2018 .

“And we also agreed that he loves just what he needs and -3
does not have” i

e, he said.

“So Love needs beauty, then, and does not have it”

"Necessarily” he said.

"So! Tf somnething needs beauly and has gol no beaudy at all,
would you still say that it is beautiful?”

“Certain by not”

“Then do vou still agres thal Love is beauliful, if Hhose things
are so?”

Then Agathon said, “It ttums onl, Scoaates, T didnt know
what I was talking abowt i that speech.”

“It was a beautiful spesch, amvway, Agathon,” said Socrates.
“Neonw take B a lillle further. Don®t vou think that pood things ars
always beawtiful as well?”

2014
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Bt ‘The first poinf was agreed at 20041, the second at 200G,
§1. I97B3-5,
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“T do

“I'hen if Love needs beauntiful things, and if all geod things
are beautiful, he will need good things too”

" lor me, Socrales” he said, "I am unable {e challenge you,
Let it be as you say.”

"Then il’s the Lruth, my beloved Agathon, that you are unable
to challenge” he said. "It is not hard at all to challenge Socrates”

A AT AP s e T T
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DIOTIMA QUESTIONS
SOCRATES

OW I'LL LET YOU GO 1 shall try to go through for

vou the speech abowt Love [ once heard from a wo-

man af Mantinea, Diotima—a woman who was wise
abeut many things besides this: once she even put off the plague
for fen pears by telling the Athenians what sacrifices fo make.
She is the one who taught me the arl of love, and T shall 0
through her speech as best T ocan on my own, using what
Agalhon and T bave agreed fo as a basis.

Following vour lead, Agathon, one should first deseribe who
Lowe ds and whal he is like and affcrwards deseribe  his
works, | . 8

1 think H will be easiest for me to proceed the way Diotima
did and tell you how she questioned me. You see, ] had lold her
almost the same things Agathon told me just now: that Love is a
great god and that he belongs to beautiful things$ And she
used the very same arguments against oe that [ used against
Agathon; she showed how, according to oy verv own speech,
Love is neilher beantiful nor good.

5o 1 said, “What do you mean, 1Ziotima? Is Love ugly, then,
and bad?”

fi2. Divtima is apparenly a fictional character contrived by Sosrates for
this ocrasion. See the inlredoction and our notes on 20214 and 205000,

gL 63 See Agathorts introduction ab 1954, and Sovrates” izonical allusion &

the inethosd at 1994 - B

64, “That he helongs to beawtful things”: The Greek is ambignons be-

tween “Love loves beautifr] things” (objecive genitive) and *.ove is
one of the begutiful things™ (partitive genitive). Agathon had asserted
the furmer (19785, 20145, and this will be 3 premise Tn | Notimal arem-
ment, but he asseried the latter as well (195A7), and this is what Di-
ofirna prococds to refute,

45
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But she said, “Watch your tongue! Do vou really think that, if
a thing is not beautiful, it has to be ngly?”

“T certainly do””

“and if a things not wise, its ighoran(? Or haver't you tound
out vet that theres something in between wisdom and
ignorance ™

“¥Whatk that?”

“Its judging things correctly withoul being able to give a
reason. Surely vou see thal this is not the same as knowing—for
how coudd knowledee be unreasoning? And its not ignorance
either—for how could what hits the truth be ignorance? Correct
judgmment, of cowrse, has this character: it is in helieent under-
standing and ignerance.”

“True” sadd 1, “as vou say.”

“Then dont force whatever is not beautiful 1o be ugly, or
whatever is nol good to be bad. It5 the same with Love: when
vou agree he is neither good ner beautiful, you need not think
he is ugly and bad; he could be something in betwreen,” she said.

“Yet everyone agrees he's a great god,” [ said.

“Unly those who dont know?” she said. “Is that how you
IMEAn Hm,.“.mqwdmmw« Or do yoo indude those who do know?”

“Oh, cvervone together”

And she Jaughed *‘Socrates, how could those who say that

hets et a god at all agree that he's a great god?™
"Who says that?” [ asked.
Yoy, fur ome,” she sald, “and I for another”
“How can vou say this!” lexclaimed. "
“Thatks sasy,” said she. “Tell me, wouldrt you say that all

gods are beautiful and happy?® Surely youd never say a god is -

not beautiful or happy ™
“Eeus! Mot £ I said
“Well, by calling anyone "happy,” don't vou mean they pos-

sess good and beautiful things?”
“Certainly”
“What about Love? You agreed he needs good and beautiful -
things, and thats why he desires them—because he needs-

therm”

&%, Agathon had maintained this at 195A5.

;. same”

DNOTIA CHUTSTIONS SOCRATES 17

“I cetainly did.”s

"Then how could he be a god if he has no share in good and
beautiful things?” .

“Theres no way he could, apparently”

“Now do you sce? You don't believe Love is a god either!”

“Then, what could Love be?” | asked. A mortal?”

"Certainly not.”

“Then, what is he?™

"Het like what we mentioned before” she said “He is in
between mortal and immortal”

“What do vou mean, Diotima?”

"Hes a great spinit, Socrates. Everything spiritual, ¥OUL 58¢, 15
in between god and mortal &

“What is their function?” T asked.

“They are messengers who shuttle back and forth hetween
the two, conveying praver and sacrifice from men to gods, while

..””..,. - o men they bring commands from the gods and giffs in return

for sacrifires. Being in the middle of the (o, they round out the
whole and bind fast the all to all & Through them all divination
passcs, through them the art of priests in sacrifice and ritual, in

- - enchantment, prophecy, and sorcerv. Gods do not mix with

mer; they mingle and converse with us throtugh spirits instead,

.ErmEE. we are awake or asleep. He who is wise in any of these
Ways is a man of the spirit, but he who is wise in any other WY,
n a profession or any manual work, is mercly & mechanic. These

gpirits are many and various, then, and one of lhem js Love”
“Who are his father and mother?” T asked.
“Thats rather a kong story,” she said. “Iil 1ell it to you, all the

BB Agathon agreed to Hhis af 20LAB.

t7. The genenc word for the spiritual, deimorion, is the sume as (hat

ised for the spirit that 1s said by wam Socrates when he is abotd to do

wrong {e.gz., Apalagy 31C)

A8 Cf Aristophanes’ speech, esp. 191
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THE SPEECH OF
DIOTIMA

HIN ATHRODITE WAS BORN, the gods beld a

cclebration. Foros,® the son of Mets, was there

among them., When they had feasted, Penia™ came
begging, as poverty does when theres a party, and mwmw_m.m by the
gates, Now Poros got drank on nectar {there was no wine yef,
vou see) and, feeling drowsy, weont into the garden of Zeus,
where he fell aslecp. Then Penda schemed up a plan fo relieve
her lack of resources: she would get a child from Poros. So she
lay beside him and got pregnant with Love. That is why Love
was bom to follow Aphrodite and serve her: becanse he was
conceived on the day of her birth. And that's why he is also by
nature a lover of beauty, because Aphrodite herself is especially
beautiful,

“ &5 the son of Poros and Penda, his lot in life is sct to be like
theirs. In the first place, he is always poor. and heks far from
being delicate and beautiful {as ordinary people think he sk
instead, he is tough and shriveled and shoeless and homeless,
always lying on the dirt without a bed, sleeping at pecplek door-
steps and in roadsides under the sky, having his mothers nature

always living with INeed. But on his father's side he 15 a schemer -

after the beautiful and the good; he is brave, impetuous, and
intense, an awesome hunter, always weaving snares, regouareefil

in his parsuit of intelligence, a lover of wisdom? theough all his |

life, a genius with enchantiments, potions, and clever pleadings.

“He is by nature neither Immortal nor morlal, Buf now he

springs to life whern he gets his way; now he dies—all in the very

0. Poros means “way” “Tesource” His motherk name Metis, means
“Cunning”

70, "Puoverty.”

71. “Lover of wisdom” (philpsophin): one who parsags philosophy

48
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same day. Becarsc he is his fathers son, however, he keeps
coming back to life, but then anything he finds bis way to always
slips away, and for this reason Love is never completely without
TesOuTees, nor is he ever teh.

“Tle iz in between wisdom and ignorance as well. In fact, you
see, none of the gods loves wisdom or wants to become wise—
fur they are wise—and no one clse who is wise already Joves
wisdom; on the other hand, no one whe is fgnorant will love
wisdom either or want to become wise For what's especially
difficult about being ignorant js that vou are content with your-
self, even though voure neither beautiful and good nor intel-
ligent. If you dor'l 1hink ynu need anything, of course yvou wor't
want what you dor't think you need.”

“Tn that case, Diotima, who ere the peaple who love wisdom,
if they are neither wise nor ighotant?”

“Thats obvious” she said. “A child could tell vou, Those
who love wisdom fall in between those wo extremes. And Love
is ane of them, bocanse he is in love with what is beantiful, and
wisdom is extremely beautiful It follows that Love smust be a
Iwer of wisdom and, as sach, is in betwesn being wise and
being igmorant. [his, foo, comes to him from his parerttage, from
a father whon is wise and resourceful and a mother who is not
wige and lacks resonrce.

“bly dear Socrales, that then, is the nature of the Spirit
called Love. Considening what vou thought aboul Love, ith no
sutprise that you were led into thinking of Love as you did. On

© the basis of what vou say, I conclude that yvou thought Love was
- - bang loved, Tather than being 7 lover. I think thats why Love

strucks you as beantiful in every way: because il is what is really
besutiful and graceful that deserves to be loved,™ and this is
perfort and highly blessed; but being a lover takes a difforent
form, which I have just descadbed.”

S0 I sald, “all right then, my froend. What yon say abowt
Love is beantiful, but if youte right, whal use is Love to human
beings?"

T "What desgrwes to be loved™: he avgEmment tums on an ambiguity

- in the Greck hetween “being loved™ and “lovable™ both of which are
;o involved In the sense of erastos.
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“I'll try to teach vou that, Socrates, after [ finish this. So far
I've been explaining the character and the parcnitage of Love.
Mow, according to vou,™ he 1s love for beautiful things. But sup-
POSC S0TCONE asks 15, ‘Socrates and Dictma, what is the poind
of loving beautiful things?”

“It's clearer this way: “The lover of beautiful things has a
desire; what does he desize? ™

“That they becoime his own,” 1 said.

*Bat {hat answer calls for still another question, that is, “What
will this man have, when the beautiful things he wants have
become his ownd' "™

I said thete was no wav I could give a ready answer to that
question.

Then she said, “Suppose someone changes the guestion, put-
tng ‘goed” in place of ‘beautiinl” and asks vou this: “lell me,
Socrates, a lover of good things has a desire; whatl does he
desire? "

“That {they become his owmn,” | said.

“And what will he have, when the gpod things he wants
have become his own?”

“This Hime its easier o come up with the answer” T said
“He'll have happiness” ™

“That's whal makes happy people happy, 1snt it—possessng ..
good things. Theres no need to ask further, “What's the point of

wanting happiness?” The answer yvou gave seems to be inal”
“Tae,” | said.

“Now this desire for happiness, this kind of love—do you -

think it is common to all hnman beings and that evervone wants.
to have good things forever and ever? What would you say?™”
"ust that,” T said. "It is common Lo all.,”
“Then, Socrates, why don't we say that everyone is in fove”
she asked, “since everyone always luves the same things? In'

73, Sea 20210

74, Happiness: eudaimonia. No English word catches the full range &. :

this term, which s used for the whole of well-being and the good lifs,

TiiF SPEFCII OF DIOTDdA 51

stead, we say some people are in love and others not; why is
that?”

“T wonder about that myself,” I said.

“Es nothing to wonder aboul,” she said. “Its because we
divide out a special kind of love, and we refor fo it by {he ward
that means the whole—"ove”; and {for the other kinds of luve wo
usc other words”

“What do vou mean?” Tasked

“Well, you knuw, tor example, {hat ‘poetry’ has a very wide
range, when il is used to mean ‘oreativity™ After all, everything
that i+ responsible for crealing something out of nothing is a
kind of poctry; and so all the creations of overy crafl and profes-
sion are themsalves a kind of poetry, and evervone who prac-
ficos a aradt is a poset”

True”

“Nevertheless,” she said, “as yon also know, these craftsmen

. are not called poets. We have other words for them, and vnt of

the whole of poetry we have marked off ome part, the part the
Muses give us with melody and rhythm, and we Tefer to this by

S the word that means the whale. For this alore is called ‘poetry’

and those who practice this part of poetry ave calied poci(s.”
—
“That’s also how it is with Tove. ‘The main point is this: every

- desire for guod things or for happiness is ‘the supreme and
-+ treacherous love™ in evervone. But those who pursue this along

"any of its many olher ways—through making moncy, or through

., the love of sports, or through philosophy—we dont say that
these peaple are in love, and we don't call them lovers. is only

when people are devoled exclusively to ome special kind of love
that we vse thesz words that really belong to the whole of it
love’ and “in love” and ‘Jovers!”

. 25 “Poebry™ translates paifsis which means any kind of production or
“oreation. Giroeks vsed the word priftEs, however, mainly for posts--for

.. Writers of metrical vorses that were actnally set o muosic

7. This appears to be a tag line of poetry, 25 the mgnage is poetic,

ar_m sorree is unkmowvn,
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“Well, I'll tell you,” she satd “Ti is giving birth in beauty,™
whether in. body or in soul”

“K would take divination to figire out what you mean. I
camt.”

“Well, I'll tell vou more clearly,” she said “All of us are
pregnand, Socrates, both in body and in soul, and, as soon as we
come to a certain age, we naturally desirc to give birth. Now no
one can possibly give birth in anything ugly; only in something
beautiful. That's because when a man and a woman come to-
gether in order to give birth, this is a godly affair. Pregnancy,

“l am beginning to see your point” [ said

“Now there is a certain story,” she sald, “according te which
fovers are those people who seek their other halves.™ But accord-
ing to my story, a lover does not seek the half or the whole,
unless, my friend, it tums out {0 be good as well. 1 say this
becausc people are even willing to cut off their own arms and
lcgs if they think they are diseased. I don't think an individual
takes joy in what belomgs to him persomnally unless by ‘belonging
o me’ he means ‘good” and by ‘belonging to another” he means
‘had.” That's because what everyone loves is really nothing other

~::‘ﬂ%&:§wﬁm{qy«&pﬁr«r¢

than the good. Do you disagree?” ¥ reproduction—this is an immortal thing for a mortal animal to
#Zens' Mot L7 T said, i do, and # carmot occur in anything that is out of hammony, but
“Nrw, then,” she said. “Can we simply say that people love ugliness is out of harmony with all that is godly. Beauty, how-
the good?” © ever, i8 in harmony with the divine. Therefore the goddess who
Yes " T said. 4% prestdes at childbirth—she's called Moira or Fileithuia—is really
“But shouldnt we add that, in loving it, they want the good - w Beauty® Thats why, whenever pregnant animals or persons
t6 be thoirs?” w draw near to beauty, they become gentle and joyfully dispused
“We should” 2% - and give birth and reproduce; but near ngliness they are foul-
“aAnd not only that” she said. “They want the good to be faced and draw back in pain; they turn away and shrink back
theirs {orever, don't they?” E .m and do net reproduce, and because they hold on to what they
“Wa chould add that too” m ", fary inside them, the labor is painful. This is the source of the

“Tn a word, then, love is wanting to possess the good -
Fomever”

“That’s very g | said.

“Ihis, then, is the object of love, ™ she said. “In view of that;
how do people pursie it if they are truly in love? What do they
do wilth the eagemmess and zeal we call love? What is the E&.
purpose of love? Can you say?”

“Tf 1 conrld,” 1 said, “I woulde't be your student, filled with
sdmiration for your wisdom, and trying to leamn these wvery
things" .

: great excltcment about beanty that comes to anyome who is preg-
¢, nant and already teeming with life: beauty releases them from
- their oreal pain. You see Socrales” she said, “what Love wants
is not beauty, as you think itis7 9
oo "Well, what isit, then?™
: "Reproduction and birlh in beanty.”

[

. 9. “Birth in beauly” (fokes en kel The preposition |%obima uses is
...ma—u.mncﬂw betweeen “'in” and “in the presence of” She may mean that
" the pregnant person causes the newborn {which may be an idea) to be
. within a beauiiful person; or she may mean that the pregnant person
", "snply 5 stimulated to give birth in the presence of a beaulifid persomn
., 10n Aristophanes more comic use of the nolion of [riferior Reprodoc
« fom, see 1901C)

...mn_ Moirs vr Efleithuia: Moira, whaose name means “the Disponser” as
Bury translates #, is known mainly as a Fate, bul she is also a birth god-

. fess in Homer (twd, xxiv.209), The identification with the birth god-
. Hess Elleithuia iz made in Pindar (Ohmpion Odey viidl, Nemean Odes wiil).
¢ 81 See 201E, 20403

77, This was the point of Aristophanes” speech, Dhotima’s reference te
lhat speech makes it hard to believe that Socrates 1s reporting a copver-.
sakion he actually had with a woman oamed Tdiotima and lends cre-?
dence to the hypothesis that Diobma is a character Sogrates dreamed ﬂm_
for this occasion.

78 “The object of love™: eme we translate Basls emendation from .ﬂq_..a.h
in the mss to modroe. In this we follew Bury; o, Viastos (“The Individ-
Al as Uhjert of Love in Tlato” . 21, o 57).
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Maybe;” I saicl. _ m, Lie EHE.N into an old man—even then he never consists of the

“iCertainly” she said. “Now, why reproduction? ﬂm because satne things, Eacm_._ hz is called the same, bl he s always being
reproduction goes on forever; it is what mortals have in m.rmnm of "w renewed and in other respects passing away, in his hair and flesh
immortality, A lover must desire immortality along with the - : and bones and blood and his entire bady. And it% not just in his
qood, if what we agreed earlier was tight, thal Love wants to I mé_&m but in .Em soul too, {or none of his manmers, customs,
possess the good forever® It follows from our argument that 3 opinions, desives, pleasures, pains, or fears cver remains the
T ove must desire immortality” 'S saine, bt some are coming to be in him while others are passing
; away. And what is still far stranger than that is that not only

All this she taught me, on those occasions when she mﬁm.rn 5 does une branch of knowledge come to be in us while another
on the art of love™ And once she asked, “What do you fhink £ passes away and that we atc never the same even in respect of
causes love and desire, Socrates? Domt you see what an awful d_m our knowledge, bul that each single piece of knowledge has the
state o wild amimal is in when it wants to reproduce? Footed and % same fate, For what we call studying exists because knowledge is
winged animals allke, all are plagued by the disease of Love. E leaving us, because forgetting is the departure of knowledge,
Birst ihov are sick for intercotrse with each other, then for pur- % - while studying puts back a fresh memary in place of whal went
furing their young—for their sake the weakest E:.Em_m stand m away, thereby preserving a picce of knowledge, so that it secms
remdy o do battle against the strongest and cven to die for them, W .+ tobe the same And in that way everything mortal is preserved,

and they may be racked with famine m order to fecd “Emw C& not like the divine, by abways being the same in every way, but
young. They wounld do anything for their sake. Human beings, because what is departing and aging leaves behind something
youd think, would do this because they understand the reason new, something such as it had been. By this device, Socrates,”
for it: but what causes wild animals lo be in such a state of love? she satd, “what is mortal shares in imunortality, whether it is a
Can you sag?” o body or anything else, while the immortal has another way. So

And T said again that I dide't know, ., fgs . dont be surprised If everyvthing naturally values its own off-

So she said, “How do vou think you'll ever master the art of . spring, because it is for the sake of immortality that everything
love, i you don't know that?” _ . L .“ shows this zeal, which is Love?” .

“But that'’s why [ came to you, Dictima, as I just said. Hrhﬂ.mh . o - Yel when [ heard her speech | was amazed, and spoke:
needad a teacher 50 tell me what causes this, and m..,mnﬁ_.dﬂm; “Well,” said I, “Mosl wise [Motima, is this rcally the way it is?”
else that belongs to the arl of love.” 4. -~ And in the manner of a perfect sophist she said, “Be sure of

“If yim really believe that Love by its nature aims at what we s 3+t Secrates. Look, if you will, at how human beings seek honor.
have often agreed it does, then doret be surprised at the answer. . Xoud be amazed at their irrationality, if vou didn't hawve in mind
she said, “For among animals the principle is the same as with. -what [ spoke about and if you hadnt pondered the awiul state of

us, and mortal nature seeks so far as possible to live forever and; Jove theyte in, wanting to become famous and ‘o lay up gloty
be immortal. And this is possible in one way enly: by reproduc k

) : immortal forever® and how theyte ready to brave any danger
tom, because it alwvays leaves behind a new young onein place of

X : ..,HE.. the sake of this, much more than they are for their childrers;
the old. Even while each living thing is said to be alive and to be’ ‘ind they are prepared to spend momey, suffer through all sorts
the same—as a person is said to be the same from &.:Eboam....

of ordeals, and even die for the sake of glury. Do you really think
.?mw.brummﬂm would have died for Admetus,” she asked, “or that
; gichilles would have died after Falroclus, or that vour Kodros

e

82, 2064913 ) L
#3. “The art of love™: fu erilike. See 177D8, with our note on the'ex

pression.

B4, Aline af poetty of unknown erigin
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would have died so as to preserve the ﬁ_..uﬂ.uﬂm tor _.d.., soms, & .:.
thev hadmt expecied the memory of their é?ml.iﬂﬁ.ﬁ f.,“m st
hold in honor—to be immortal?® Far from 7 she said. *T be-
lieve that emvone will do anything fur the sake of inoortal virtue
and the mwcu.moﬂm fame that fllows; and Hrm.ﬁ_q.#mu ths m:.md_u_ﬂ ihe
more they will do, for they are all in love with HRESH.EEH:..

“Nowr, some people are pregnant in body, and for this reason
turn more o women and pursue love in that Way, providing
{hemselves  through  childbitth  with mﬂﬁon_mﬁq and Hm.,
membrance and happiness, as ihey think, {or all 1imne to come;
while others ate pregnani in soul- -because there mnﬂmﬁq are
those who are even more pregnart in their souls than in thear
bodies, and these are pregnant with what is mnmﬂw for a soml to
bear and bring to birlh. And what 15 fitting? Wisdom and the
pest of vittue, which all poets beget, as well as all the crallsmen
who are said $o be creative. But by far the greatest and. most
beautifu] part of wisdom deals with the proper ﬂqm_mﬂ_._m.sm _m:._mw
and households, and that i called moderatinn and justice.”
When someone has been pregnant with these i Em.mn,i from
eathy vouth, while he is stll a virgin, and, having mﬂ-ﬂmm .ﬁ._&w
mﬁow_nw age, desives to beget and give hirth, he too will nE..EEﬂ
go abouf seeking the beauty in which he ..q,.dnE boget; {or he wi
never beget in anylhing ughy Since he is pregnant, then, he i3
much more drawT to bodies (hat are beautiful than o m..,n,mm mﬁ.ﬂ
ate ugly; and if he also has the luclk to find a sonl that & wmmﬂw._-
ful and moble and well-iormed, he is cven mors .”_Hm.s_H.H E this
combination; such a man makes him instantly Hﬁ..s with ideas
and arguments® about virtue—the gualities a vIITEOUS mAan
chould have and the customary activities in which he should

85, Kodros was the |ngendaty last king of Adhens. He mm.._nm H.,.._m fite to
salishr a prophecy that promised viciory to Alhens and sabvation {rom
the invading Dorlans I their ldng was w._._._mm.g. m._.m.n:mn.q. . .
86. Compare Distima® account of self-sacrifice with. Phaedrus’ spee
at 179R £, where the love in question is more persanal, o

g7, The allnsion here is fo the at of politics as 1t 13 described in the
comwersation hobwesn Protagoras and Soczates in the Profugeras.

4. “ldeas and arguments™: logni. Loges has more meanings that can be

captured by any single V'nglish wird,

ik

b
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engage; and so he tries to edocate him In my view, yeal ses,
when he makes contact with someone beautiful and keeps com-
pany with him, he conceives and gives birth to what he has been
carrying inside him for ages. And whether they ate topelher or
apart, be remembers that besuty. And in comnon with hir he
nurtures the newborn; such penple, therefore, have muech thore

to share than do the psrents of human children, and have a

tirmer bond of friendship, because the children in whom they
have a shate are more beautiful and more immortal. Feervone
would rather have such children than human ones, and wonld
look up to Homer, Hesiod, and the other good poets with enwvy
and admiralion for lhe offspring they have lett behind—
offspring, whidh, because They are immortal themselves, provide
their parents with immortal glory and remembrance. For exam-
ple” she said, “lhese are lhe sort of dhidren Lycoursms® [eft
behind in Spatta as the saviors of Sparta and virtually all of
(reece. Among vou the honor goes to Solon for his creation of
yout laws. Other men in other places everywhors, (Greek or bar-
barian, have broughl a host of beantiful deeds into the Hght and
begotten cvery kind of virtue Alveady many shrines have
sprung up to honor them for their immortal children, which
hasat happened yof to anvone for himan offspring,

“Bveri vou, Socrates, could probably come to be indtiated into
these rites of kwe, But as for the ﬁﬂ.mﬁomm of these rites when
they are done comrectly- —that is the fina? and highest mysiery,
and 1 doo't know i vou are capable of if. I mysalf will tell w.n_suz
she said, “and I won® slint any effort And ven must try fo
follow if yonr can. )

A lover who goes about this maller correctly must begin in
his youth [0 devote himsclf to bemuiful hodies. First, U the
leader™ leads aright, he should love one body and beget beauti-
ful ideas (here; then he should realize that the beauty of any one
body is brother to the beauty of any other and thal if he is to
pursue beauty ol form hed be very fonlish not to think that the

8. Lycourgns was supposed 10 have been the founder of lhe vligarchic
laws and stern cusloms of Lacedaiman (Sparta). Socrates” admiration

for thess cunnot have been propalar iv democratic Athens.
Ik The leader: | ove,
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heanty of all bodies is one and the same. When he grasps this
fio tmust become a lover of all beaufiful _u._u&ﬁw., and he must
think that this wild gaping afler just one body is a small thing
and despize it. _ ‘ .

« A fter this he must think thal the beauty of people® s 16

mote valuable than the beauty of their bodies, 3o that if someone
is decaat in his seul, cven though he is scarcely anﬁﬁm in ks
body, our Tover must be content to Jove and cave for him and to
seek to give birh to such jdeas as will make young men better.
The result is that cur lover will be forced o gaze at 9».." _umwnq.:m
activitios and laws and lo see that all this is akin ter _ﬂmmﬁ. with
{he result Fhat he will Hink that the beanty of bodies is a thing of
no Inporlance After customs he Trust ove om b VaTious kinds
of knowledge, The result is that he will see the beauty of know]-
edge and be looking mainly not at beauty ina w._:m.ﬁ example—
a5 a servant would who favored the beauty ot a titthe boy or a
man or a single custom {being a slave, of course, hes loaw and
smallminded)—but the lover is Eﬂz.wm.. to the great sea oH
beauty, and, gazing upon this, he gives birth to many gloTiously
beautiful ideas and theories, in unstinting love of wisdom,® un-
Hl, having growi and beern mﬁmmmﬁrmnmﬁ_ therc, he catches sight
of such knowledge, and it is the knowlege of such beauty . - -

Try to pay attention to me” she said, “as best you can, {ﬂ.“_n
see, the man who has been thus far guided in matters of Love,
who has beheld beautiful things in the right order and _n.,,_nnmn&.,
is coming now to the goal of Loving: all c_ﬂ.m mﬂnﬁm: he will cateh
sight of somelbimg wonderfully beaytiful in its nature; that, Soc-
rales, is the reason for all his earlier labors:

“Firsl, it always i5 and neither comes to e nor passes away,
neither waxes nor wanes, Second, it is not peantifal this way E&
uggly {hat way, nor beautiful at one fime and ugly at anofher, not
beantitul in relation to one thing and ugly in relation lo m—.._o*_:mn
not is it beautiful here but ugly there, as it would be if it were
beantiful for some people and ughy for others™ Nor will the

gl. *“Love of wisdom™: plilnsophis.

67 “as it would be if it were beautiful for some people and ..pmmu_q F.H
others™: Bury rejocts this as an nept aloss, mo:aq.&hm Voegelin It is
acvepted, however, by Bumet, Dover, and most other editors

THE SPEECH OF DIOTTh A 29

beautiful appear {0 him in the guise of a face or hands or ay-
thing else that belongs 1o the body. It will not appear to him as
one idea or cne kind of knowledge. It is not anvwhere in another
thing, as in an animal, or ip carth, or in heaven, or in anylhing
else, but ilself by jtscll with itsalf, it is always one in form; and all
the other beaufiful things share in that, in such 2 way that when
those others come to be or pass away, this does hi1vmn_un~m the
least bit smaller or grealer not snffer any change, So when some-
one rises by {hese stages, through loving boys correctly, and
begins o see this beauty, he has almost grasped his goal, This is
what it is fo go arght, or be lead by another, into the mystery of
Love: one goes always upwards for the sake of Lhis Beauty, start-
Ing out from beautiful things and wsing them Yike rising stairs:
{rom one body to two and from two to 5] beautifnl bodies, then
trom beartitul bodies to beautiful cusloms, and fTom customs to
learning beantiful things, and from these lessons he arrives’ in
the end at this Jesson, which is learning of this vary Beauby, so
thal in the end he comes to know just what it is {o be Umﬂﬂm::r
“And there in lfe, Socrates, my fdend,” said the womman from
Maptnea, “there jf anvwhere should a persen live his life, be-
holding that Beauty. If you once sec that, it wont eccur to vou
to measuce beanty by gold or clothing or beautiful boys and
vouths—who, it vou see them now strike you out of your
senses, and make you, you and many others, eager to boe with
the boys you love and look al them forever, if there were any
way to do that, forgetting food and drink, everylhing but _on,_ﬁ.:w
at them and being with them. But how wouald it be, in oor vicws”
she said, “If someone got to see the Beauntiful itself, absolute,
purs, unmixed, not polkied by homan flesh or colors or any
other preat nonsense of mortality, but if he conld see the divine
Beauty itself in its ome form? Do you think it would be 2 paor Jifc
for & humnan being to look there and to behold it by thal which
he oughl * and fo be with if? Or havent you remembered;” she
said, “that in thal life alone, when he looks at Beanly in the only

53, qﬂqmﬂm e E.:Gﬁ« the manuscripts, rejecting Userers emendation,
The finite werb form of the manuscripts is more vivid.

4. 7. which he ought”: apparently, by the mind's eye
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way that Beauty can be seen—oniy then will it become passible
for him to give birth not to images of virtue (because he’ in
teuch with no images), but to irue virtue (becanse he is in touch
with the true Beauty). The love of the gods belongs to anyone
whao has given birth to true virtue and nourished if, and if any
human being eould berome immorkal, it would be he™

This, Thaedrus and the rest of you, was whal Dictiora told
me. 1 was persnaded. And once persuaded, I ity to persuade
others too that human natire can find no better workmate for
acquiting this than Lowve. Thats why I say that every man must
honor Love, why 1 honore the rites of Love myself and practice
them with special diligence, and why [ commend them to others.
Now and always I praisc the power and courage of Love so far as
1 am able. Comsider this speech, then, Phaedrus, if vou wish, a
speech in praise of Love. Or if ok, call it whatover and however
you please to call it

ALCIBIADES
ENTRANCE

OCRATES SFEECH finished to loud applausc. Mean-

while, Axistophanes was trying to mmake himself heard

over their cheers in order to peake a response to some-
fhing Socrates had said about his own speech.® Then, all of a
sudden, there was even more nodse. A large drunken party had
arrived at the courtyard door and they were ratiling it loudly,
accompanied by the shricks of some flute-girl they had brought
along, Agathon at that point called to his slaves:

“Go see who it 1s. 5 people we know, invite them in. If
Tk, Lell themn the party's over, and weTe about fo lum in”

A moment later they heard Alcibiades shouting in the court-
vard, very drunk and wvery loud He wanted to know where
Agathon was, he demanded to see Agathon al once. Actually, be
was half-carried into the house by the flute-girl and by some

- - ather companions of bds, but, at the door, he managed 1o stand

by himself. arowned with a beautiful wreath of violets and ivy
and ribbans in his hair
“"Good evening, gentlemen. I'mn plastered,” ke announced,

S May [ join your party? Or should I crown Agathon with this
. wreath—which is all I came to do, anyway—and make myself
" scarce? | really couldn't make it yesterday,” he continued, “but
_ ngthing conld stop me tonight! See, Fm wearing the garland
- myself. T wand this crowm to come ditectly from my head to the

head that belongs, I don't mind saying, to the deverest and best

Tooking man in town, A, vou laugh; vou think I'm drunk! Fne,
.mc.m.rmmﬂ|_ know I'm right anyway. Well, what do you say? May
- join you on these terms? Will you have a drink with me or

not?”
Naturally they all made a big fuss. They implored him o jomn

%5, Cf 2MD—F.

6l

2120

21I2E

213A




2138

233

2130

CyMPOSILM
a2

therm, they begged him to take a seal, and Agathon Q..:.mn._ E_.: _nu
his side. So Alcibiades, again with the help of Jus friends, ap-
proached Agathon, At 1he same time, he rmms.m trving ETSMM.J:«
ribbons off so that he could crown Agathon with them, but # #M
succeeded in doing was to push them further ﬁn_#.._.. Em ._mm_m
unti! thev finally slipped vver his cyes. Whai with .nr.m vy mﬂ
all, he LAt see Socrates, who had made roomn for him on tne
conch as soon as he saw hime So Alcbiades sat down E#&m:
Sorrales and Agathan and, as 5007 a8 he did so. be put his m_.w@m
around Agathon, Kissed him, and placed the ribbons on hus
Enﬁ.ﬁm&ﬂﬂ asked his slaves ﬁﬂ take _..%__,_&w__..ummmh sandals off. *“We
: it ooy couch,” he sand.
__umﬂhm,._,m,._ﬁﬂm% Mocﬁ ideal” Alcibiades replied. “But wail 2 moment?
"ho's {he third?”
" rw_,w ﬂ..% <aid this, he hitned around, and it was only then that
he saw Socrales. No sooner had he seen him {than he leaped up
mblmmnww lord, whals going on here? It Socrales! J_«o_.“_,..a
trapped me again! You always de this to me—all of .m mW.MMM_ﬂ
voull tum up oul of nowhere where [ least expedt youl N EH
what de vou want now? Why did you chaose this particular
couch? Why arent you with Aristophanes or anyone else we
corld tease you about?® Bt no, you 1%5_...__”& out w,uaﬁu to find 2
ace next to tha most handsome man in the room. 3
Emmw hw_mmm you, Agwthon,” Socrates said, h,ﬁhd.nmﬂ me m.?:.-ﬂ this
man! You cant imagine what its like to be I love 25.& hirm: ?Eﬁ
the wery first moment he realized how [ felt aboat him, he hasni
allovwed me to say two words to anybody elge—what am b say-
ing, [ can't 50 much as look al A ailTachve man bt F.m m_%.muﬂ_c a
fil of jealous rage. He yells; he threatens; he can har wammﬁ
from slappbrg me avound! Flease, ry to keep him under co mh.ﬂm
Could vou perhaps ake kim forgive n:..ww And if you ..,.wbn i
gels vinlent. will vou defend me? The fierceness of his passion
terrifics mel”

g, “Anvone else wo could tease vou about”™: litegally, “anyuone else
who iz willingly an object of fun”

mra msa
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“T shall mever forgive vou!” Alciblades oied. T promise you,
you'll pay for this! But for the moment” he said, toroing to
Agmathon, “give me some of these ribbons I'd beller make a
wreath for him as well--look at that magnificent head! Other-
wise, I know; he'll make a scene, He'll be grambling that, though
T aowned voas for vour first wictory, 1 dide’t honor him even
though he has never lost an argument in his fife”

o Alcibiades took e ribbons, arranged them on Socrates’
head, and lay back on the couch Imumediately, however, he
started up again:

“Friends, you ook sober to me; we can't have that! Lets have
g drink! Remerber our agreement? We need a master of cere-
monies; who should it be? © .0 Well, at least 1l vou are adl oo
drank o care, [elect . . . mvself! Who else? Agathon, Twant the
largest cop atonnd . . - Mot Wait! You! Bring me thal cooling jar
over therel”

Hed scon the cooling jar and he realized it could hold mnore
than two quarts of wire. TTe had the slaves fill it to the brim,
diained il and ordered them to 6ll it up again for Sooates.

“Taot that the Lrick will have any effect on kim” he told the
group. “Soerates will drink whatewer vou put in [ronl of hitn, but
na one ¥el has seen him drunk”

The slavc filled the jar and, while Socrates was drinking,
Brimdmachus said to Alcibiades:

“This is certainly most improper. We cannod simply powr the
wine down our throats in silence: we must have some conver-
sation, or al least a song What we ate doing now is hardly
civilized

What Alcibtades said to him was this:

() Eryximachus, best possible som to the best possible, the
most temperate father: Fil™

“Greetings to you, loo,” Eryimachus replied. “Now what do
Fou suppest wo do?

“Whatever vou say. Ours to obey you, ‘For a medical mind is
worth a miliion othors's Please prescribe what you think fit”

“Listen to me” Frydmachus said. “Earlier this evening we
decided to use this necasion to offer a series of encomia of Love,

W, Iiied 311
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W all toak our turo- -n good order, from left to right—and gave
our specches, each according to hiz apility. Yo are the only one .w
not to have spoken vel. theugh, if 1 may say 506, you have cet-
tainlv drunk vour share. s only proper, Mherefore, that you Ew,n..
qﬂ:.mﬂqq: ﬁo._”..,. After you have spoken, Fou can decide on a topic
for SocTales on your right; he can then do the same .m_u_. the man
to his right, and we can go aronnd the table onge again”
el said, O Eryximackms,” Alcihiades replied. “Bul de yoll
roally think it's fair to put my drunken vamblings next to your
sober orations? And anyway, my dear feliow, 1 hope you .&_&;
believe a single word Socrates said: the bruth s just the aﬁﬂom,_.ﬁmu
He's the one who will most surely beal me up if I dare praise
amyone else in his presence —even a god!”
“Hpld vour tongue!” Socrates said.# )
~By m_m_mh don't you dare deny it!” Alcibiades mrcﬂm&. )
would mever—neser praize anyone clse with you E..Hujum, Y
yell, why not just do that, if you want?” mﬁ.x_nﬁmbﬂm sug- L
gested. *Why don't you offer an encominm to Soerates?” . i
“What do you mean?” asked Aldbiades. “Do you really think =2
s, Fryximachus? Should I unleash myself apon him? Should |
Five him his punishment in front of all of you?” E
© “Moaw, Wit a ydnute,” Sodgates said. “What do you have in
mind? Are vou soing to praise me only in order 1o mock me? i
that it?" .
“1')] emily tell the uth—please, let me’” ;
“T would certain)y like to hear the iruth from you. By afl
means, go ahead,” Socrates replicd. 5 :
“Nothing can stop me now,” said Alcibiades. “Bul here's ..s&m.ﬂ
vou can do: if | say anything thats not true, yuu can uq.._..# EH.H.
wcﬁr if you want, and correct me; al worst, Enwm,w_ #m.E_mEﬁmm in
my speech, not lies. But you cant hold it against me if T dem1 get
everyihing in the right order—I say things as they come o
mind. And even a sober and undouded mind would find it havd
to come to lerms with your bizarreness!”

gy e et

oR. | Socrates Lruly put himself above the gods in this way he would b
guilty of the grossest Impiely; it is this suggestion that Socrales her
tries S0 silence. .

THE SPEECH OF
ALCIBIADES

‘LL TRY TO PRAISE SOCEATES, my [riends, bul I'N have

to use an image. And though he may think I'm tyng to

make [un of him, T assure yout my Umage is no joke: B aims at
the {ruth. Look at him! [snt he just like a statue of Silenus? You
know the kind of statue T mean; you'll find them in any shop in
towrL Tts a Silemus siting, bis thate™ or is pipes in his hands,
and it's hollow. It split oght down the middle, and inside it's full
of tiny stafucs of the gods. Now look at him again! Isn't he also
must like the satyr Marsyas?il

9. Aleibiades (c 430404 wo) was a wealihy atistocrad of Athens, fa-
rmomy for ks good looks. Orpphaned at an early age. he was brought up
&g a ward of Pericles. [Le was the most celebrated of the young nen who
studied with Soorates and one whose subsequent career seemed Eo
suppart the charge that becrtes had cormupted the vouth {so Xenophon
in the Memarahilia 1512-16; see Apolegy 33AT and Eepublic VT 4948 {f).
The attachment ot Socrates and Aldbiades was well kouren and is
played upon at the opening of the Profecoras, 3094, Aleibades had a
meteoric caveer jn politics A bolliant politician and gencral, he led the
Affienians inty the Sicilian expedition of 415 fo but was bamed from

Bling part in il owing to the charge that he had mutilated religions
- stafues. Atterwards he aided the Spartans in their war against Athens.

On his career, see espedially Thucydides, v —VIL

i 100 Flwte: gules, This is the cornwventional translation of the word, but
.. +* the mdos was In fact a reed instrgment and not a Fute, It was held by the
-ahgients to be e instrument that most slrongly arouses the emotions.
- 101, Satyrs had the sewnal appetite: and manners of wild beasts and

were usually portraved with [arge erections Somclimes they had

.- Horses’ tajls or ears, sometimes the traits of goats Classical tradibion did
© notdeacly distinguish belwern a sstvr and a silerus, Marsyas, in myth,
" wag a satyT who dared compete in music with Apelle and was skinned

alive fur lis impudence. For Sooates” resemblance Lo a satye, see Xeno-

-~ phon, Syrpostum iv.)2
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Waobody, not even yom, Socrates, can deny that vou ook like
them. But the resemmblance goes beyond appearance, as yru're
abost tor iear.

You are impudeni, comtemptuous, and wile™ No? I wou
womn't admit it, TNl bricg witnesses. And youre quite a Hute-
playet, arertt you? In fact, youte much more marvelous than
Marsyas, who necded instmunents to cast his spells on people
And so does anyone who plays his tunes today—for even the
tunes Olympos® played are Marsyas™ work, since Olympos
learned everything from him. Whether they are played by the
grealest flautist or the meanest fliete-gitl, his melodies have in
themselves the power to possess and so reveal those people who
are ready for {he god and his mysteries.™ Thals because his
meladies are themselves divine. The only difference betwesn
you and Marsvas is that you need no instruments; you do exactly
what he does, but with words alone. You know, people hardly
ever take a speaker seriously, even if hes the greatest orator; but
lef anyone—-nar, wornan, or child- - listen to vou or even to a
poor account of what you say—and we are all tansported, com-
pletely possessed.

If T wete to deseribe for you what an extraordimary effect his
words have always had on me (I can feel it this moment even as
Fm speaking), youo might actually snspect that I'm drunk! S6ll, I
gwear o vou, the moment he statts to speal, I am beside myself:
my heart starts leaping in my chest, the tears come sfreaming

102, "Vile"; hubrisiés. In sexaral contexts the word would normaliy be
used of one who sexmally abuses another, bul Alcibiades here aconses
Sucrates of a different sort of abuse, as at 2224, where the point is that
Soarates has mocked at Afabiades” beauty, Apathon used the same word
m calling attention to the mockery mplied by Souates” outrageously
inflated praise at 175ET: in our translation, “now vouve gone oo fac”
103, Olympos was a legendary musician who was said fo be loved by
Marsyas (Minos 31EBE)Y and 1o have made music that mewved its listeners
ont of their senses and so broonght about a katharsis (fon B35B, Laws
6771 and Aristotle® Politics 134048 12))

104, This passage has been itnitaied at Mings 318K
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down my face, even the frenzied Corybantes' seem sane com-
pared to me—and, lel me telt you, T am not alone. 1 have heard
Pericles and many other great orstors, and I have admired their
speeches. But nothing like this ever happened to me: they never
ipset me so decply that my very own soul started protesting that
my Life—my lifel-was no betler than the most miserable slave’s.
And vet that is exactly how this Marsyas here al my side makes
me feel all the time: he makes it seem that my life fsnt worth
living! You car't say that isnt true, Socrates, | know very well that
you could make me feel thal way this very moment if [ gave you
half a chance, He always traps e, vou see, and he makes me
admit that my pelitical carecr is a waste of ame, while all that
matlers is just what | most neglect: my personal shortcomings,
which cry out for the cosest attention. So 1 refuse to listen lo
him; I stop my cars and tear myself away from him, for, like the
Sirens, he could make me stay by his side tili 1 die.

Socrates i3 the only man in the world who has made me feel
shame—ah, you didat think I had it in me did vou? Yes, he
makes me feel ashamed: I know perfectly well that I cani prove
he’s wrong when he tclls me what I should do; yet, the moment |
leave his side, [ g0 back to miy old ways: I cave in to my desire bo
please the crowd. My whole Lfe has become one constant effort
to escape from him and keep away, but when I see him, I fecl
decply ashamed, becouse I'm doing nothing aboat my way of
life, thonugh I have alteady agreed with hima that 1 sheuld Some-
times, believe me, | think I would be happier if he were dead.
And vet ]| know that if he dies I'll be even more mascrable. | can't
Livie with him, and I cam’t live without him! What car [ do about
him?

That'’s the effect of this satyrs music—on me and mamny oth-
ers. But that's the least of it. Hcs ke these creatures in all sorts
of other ways; his powers are really extraordinary. Let me tell
you about them, because, you can be sure of it none of your
really understands him. Bt now I've started, TUm going to show
you what he really is.

105, Corybantes: legendary worshippers of Cybele, who brought about
their cwn demmgement theough music and dance, See Platas fon S50E
and Lriwes F0E,
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To begin with, he's crazy about beautiful boys; he constantly
follows them around in a perpetual daze. Also, he likes to say
hes ignorant and knows nothing, Isnt this just like Silenus? Of
course it is' And all this is just on the surface, like the outsides of
those statues of Silenus. 1 wonder, my fellow drinkers, if you
have any idea what a sober and temperate man he proves to be
once yuu have looked inside. Believe me, it couldnt matter less
to him whether a boy is beautiful. You can't imagine how little he
cares whether a person is beautiful, or tich, or famous In any
other way that most people admire. He considers all these pos-
sessions beneath conternpt, and thats exactly how he considers
all of us as well?® In public 1 tell you, his whole kife is one big
game-—a game of rony. I don't know if any of you have scen him
wher he's really serius. But [ once caught him when he was
open Jike Silenus’ siatucs, and T had a glimpse of the figures he
keeps hidden within: they were so godlike—so bright and bean-
tiful, so niterly amazing—that 1 no longer had a choice--I just
had to do whatever he told me.

What I thought at the time was that what he really wanted
was me, and that seemed to me the huekiest coincidence: all I had
tor do was to let him have his way with me, and he would teach
me cverything he knew—believe me, T had a lot of comfidence in
my Jooks. Naturally, up to that ime we'd never been alone to-
gether; one of my attendants had always been present. But with
this in mind, I sent the attendant away, and met Socrates alone.
{You see, in this company | pust tell the whole fruth: so pay at-
tention. And, Socrates, if I say anything untrue, T wanl you to
correct me)

So there | was, my friends, alone with him at last. My idea,
naturally, was that he'd take advaniage of the opportunity 1o feli
me whatever it is that lovers say when they find themselves
along; I relished the moment. But no such luck! Nothing of the
sort gecurred. Sorates had his usuzal sort of conversation with
me, and af the end of the day he went olf.

My next idea was to invite him to the gymnasium with me.
We took exercise together, and I was sure that this would lead to

106, Probably Aleibiades intends his audience to nnderstand "oz beau-
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somelhing. He ook exercise and wrestied with me many hmes
when 1o one else was present. What can 1 tell you? T got no-
where. When T realized that my ploy had failed, [ dedided onoa
{rondal attack. I refused to refreal from a baltle I myself had
begun, and | needed to koow just where matters stood. S0 what
I did was toimvite him to dinner, as iF 7 were his Jover and he my
voung, piey! To tell the {rwlh, i lock him quile a while fo accept
my inwitation, bt one day he finally arrived. That first Hme he
Ieft right after dinner: I was too shy to toy to stop hirn, But on my
next atlempd, I starled some discussion jusi as we were nishing
our meal and kept him talking late into the night. When he said
he should be going, Tused the laleness of the hour as an excuse
and managed to persuade him to spend the night at my housc,
He had had his meal on the couch next o mine, 50 he jfust made
himsell comfortable and lay down on it No one else was there,
Mow you must admdt that my story so far has been porfoctly
decent; I could have told it in any company. But voud never have
heard me tell the rest of it as youre abowd to do, i it werenl that,
as the saying goes, ‘theres tuth in wine when the slaves have
left'—and when theyre present, too X Also, would it be fair to
Socrates for me Lo praise him and yet to fail to reveal one of his
prowdest accomplishments? And, turthermore, you know what
people say aboul snakebite—that vou'll only talk about it with
you fellosy wictins: ondy they will understand the pain and for-
give you for all the things it made you do. Well, something much
more paindol than a snake has bitten me in my most sensitive
part—l1 mean my hearl, or my soul, or whatever you want to call
it. which has been struck and bilten by philosophy, whose goip
on young and eager souls s much mors vicious than a vipers
and makes them do the most arnazing things. Now, all vou peo-
ple here, Phaedrus, Agathon, Eryximachus, Pausanias, Aristode-
mus, Aristophanes—I need not mention Socrates himseli—and

7. The Greek woord for children, prides, alse means slaves. The origi-
nal proverl ran, “Theres truth in wine and childrer; Alcbiades plays
on an apparently wellknown pun on the proverb: “Therek truth in
wine without slaves™ {that is, drinkers sprak fecely when slaves are
dbscnt). He then adds that, o 2 man i his drenken condition, the pre-
serwee of slaves makes no difference Slaves are present as he speaks
(218B5). See Dovers note on the passage
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all the rest, have all shared in the madness, the Bacchic frenzy of
philosophy. And thats why you will hear the rest of my story;
you will understand and forgive both what i did then and what |
say now. As for the house slaves and for anyone else who is not
am initiake, my storys not for you: block your ears!

To get back to the story. The lights were out; the slaves had
left; the {ime was right, I thought, to come to the point and tell
him freely what I had in mind. 5o I shook him and whispered:

“Socrates, are you asleep?”

“MNo, no, not at all,” he replied

"You know what I%e been thinking?”

“Weldl, t, not really”

“1 think,” [ said, “voutre the only worthy lover I have ever
had—and wet, ook how shy yon are with mel Well, here’s how 1
look at it It would be really siupid not o give you anything yon
want: you can have me, my belongings, anything my friends
might have I* Nothing is more inportant to me than becoming
the best nan | can be, and no ane can help me more than you to
reach that aim. With a man like vou, in fact, [d be much more
ashamed of what wise people would say if [ did met take you as
my lover than I would of whal all the others, in their foolish-
ness, would say if [ did”

He heard me ont, and then he said in that absolarcly inimila-
ble ironic manner of his:

“Dear Alcibiades, if vou are right in what you say about me,
you are already more accomplished than you think. If I ceally
have in me the power to make you a betfer man, then you can
see in me # beanty that is really beyond description and makes
your owtl remarkable good [ooks pale in comparison. B, then,
is this a fair cxchange thal you propose? You seem to me to want
more fhan your proper share: yon offer me the merest ap-
pearance of beauty, and n retiten you want the thing itself, ‘gold
in 2xchange for bronee 07

108, For a sense of how much # was appropriate for a lover to give up
for his love, see 18244-B2 For a desoription of a young mank eagemess
b aquire wisdom {rom a Sophist, see Protagores 310C fE

109, fad vi232-36 tells the famous story of the exchange by Glaucus
of golden ammor for bronze Socrates is saving that he will not be so
easily fooled as to trade rcal moral beanty for the flusory physical
beanty of Aldbtades.
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“Still, my dear boy, you should think bwice, becanse yru
could be wrong, and 1 may be of no use to you, The mind’s sight
becomes sharp unly when the body's eyes go past their prime—
and you are still a good long time away from that”

When I veard this [ replied:

I really have nothing more to say. I've told you exactly what |
think. Now il's vour turm to comsider what you think best for you
and me.”

“Youre right about that” he answered., “Tn the future, Iels
consider things together. We'll always do what seems the best to
the two of us”

His words made me think that my own had finally hit their
mark, that he was smillen by my armows. 1 dido't give him a
chance to say another word. I stood up immediately and placed
my mantle over the light cloak which, though it was the middle
of winter, was his only clothing. T slipped undemcath the cloak
and put my arms around this man—{his ulterly unnatural, this
truly extranrdinary man—and spent the whole nighi next to
him. Socrates, you can't deny a word of it. Bul in spite of all my
cfforts, this hopelessly amogant, this unbclievably insolent
muan—he turned me down! He m_mzuﬂ_wn_ my beauty, of which I
was so proud, members of the jury--for this is really what you
arc: voute here to sit in judgment of Socrates’ amazmg ar-
rogance and pride. Be sure of it, T swear to you by all the gods
and goddesses together, my night with Socrates went no further
than if I had spent it with my own father or older brother!

How do you think i felt after that? Of course, [ was deeply
humiliated, but alse 1 cowddn’t help admiring his natoral charac-
ler, his moderabon, his forfitude—here was a man whose
sirength and wisdom went beyomd my wildest dreams! How
could 1 bring myself 10 hate him? T couldnt bear to [oze his
friendship. But how could I possibly win him over? [ knew very
well that money meant much less to him than enemy weapons
cver meant to Ajax 2 and the only trap by means of which I had
thought I might capture him had already proved a dismal. failure:
T had ne idea what to do, no purpose in life; ab, no one else has
ever known the real meaning of slavery!

110, Afax, a hero of the Greek army ad Troy, carried an enormons shisld
and zo was virtually imralnerable to enerny woapons.
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All this had aheady occwrred when Athens invaded Pot-
idaea, ™ where we served together and shared the same mess.
MNow, first, he took the hardships of {he campaign much bether
than I sver did—much better, in fact, than anyone in the whole
army. When we were ¢ut off {from our supplies, as often happens
in the field, no une else stood up to hunger as well as he did.
And yet he was the one man who could really enjoy a feast; and
though he didn't much want to drink, when he had 1o, he could
drink the best of us under the table. Stil, and most amazingly,
o one over saw him drunk (a5 we'll straightaway put to the
test).

Add to this his amazing resistance o the cold— and, lel me
tell you, the winter therc is something awful. Once, 1 remember,
it was frightfully cold; no one so much as stuck his nose outside.
I we absolutely had to leave our tend, we wrapped oueselyes in
anything we could lay our hands on and tied extra pieces of felt
ot sheepskin over our bools. Well, Socrates went out in that
weather wearing nothing but this same old light cloak, and even
in bare feet he made better progress on the ice than the other
spldiers did in their boots. You shonld have seen the looks they
gave him; they thought he was only doing it to spite them!

S much for that! But you should hear what else he did dor-
ing that same campaign,

The exploit our strung-hearted hero dared to do.™

One day, at dewr, he slaried thinking aboul some problem or
other; he just stood cutside, trying (o figure it oot He comldot
resolve it, but he wouldnt give up. He simply stood there, gloed
i the same spot. By midday, many soldiers had secn him, and,
quite mystified, they told everyone that Socrates had been stand-
ing there all day, thinking about something. He was still there
when evening came, and after dinner some Ionians moved their
bedding outside, where it was cooler and more comfortable (all

111. Potidaea, a city in Thrace allied to Athens, was induced by Cominth
i xevolt in 432 8o, The city was besieged by the Athenians and even-
tirally defeated in a blovdy local war, 432 430 6.

112, Homer, Odyssey iv.242, 271
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this took place In the surmumer), but mainly in order to walch
if Socrates was guing to stay out there all night. And so he did;
he stood on the very same spot until dawn! He only Jeft next
moming, when the sun came out, and he made his prayers to
the news dayv

And i you wonid like to know what he was like in battle—
this is a tribute he really deserves You know that I was deco-
rated for bravery during that campaign: well, during that very
battle, Soorates single-handedly saved my lifel He absolutely did!
He just refused o leave me behind when [ was wounded, and he
rescuied not only me but my armor as well, Tor my parl, Socrates,
I told them right then that the decoration really belonged to you,
and you can blame me neither for doing so then nor for saving
a0 moe. But the generals, who seemed much more concormed
with by social position, ingisted on giving the decomation fo me,
andd, T rmust say, vou wete more eager than the generals them-
selves for me 1o have il

You should also have seen him at oor horrible retreat from
Pelinm 13 T way there with the cavalry, while Socrates was a foot
soldicr. The army had already dispersed in all directions, and
Socrates was retreating together with Laches. 1 happened to see
them just by chance, and the moment T did T started shouting
encouragements to thern, telling them [ was never going to leave
their side, and so o Thal day I had a belter opportunity to
wakch Socrates than [ ever had at Potidaea, for, being on homse-
back, T wasn't in very great danger. Well, it was easy to see that
he was remarkably more collected than Laches. Bul when I
looked again 1 couldn't get your words, Aristophanes, out of my
mind: in the midst of battle he was making his way exaclly as he
dees arouned o,

v with swage'ing gait and roving eye

113, At Delium, a towmn on the Boeolian coastline just north of Atfica, a
major Atherian expeditionary force was routed by a Boeotian army in
424 .. Fur another description of Socates’ action duting the refreat,
see [aches 18105,

114, Cf, Amsbophanes, Clneds 362, where the choms of clouds bails Socrales
in similar terms (..o 3§ G GpevBlen Tér miow 8B0ls kel
rdifieeh il weepeePkhheng).
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He was observing everything quite calmly, looking out for
friendly troops and keeping an eye on the enemy. Even from a
great distance it was obvious that thiz was a very brave man,
who would pol up a lerrific fight i anyone approached him.
This is what saved hoth of them. For, as a mle, vou try to put as
much distance as you can between vourself and such men in
baltle; you go affer the others, those who run away helter-
skeltor.

You could say many olher marvelous things in praise of Soe
rates. Perhaps he sharcs some of his specific accomplishiments
with others. But, as a whole, he is unique; he is like no one else
n the past and no one in the present--this is by far the most
amazing thing about him, For we might be able to forrmn an idea
of what Achiltes was like by comparing him to Brasidas or some
other sreat wartior, or we might compare Peridles with Nestor or
Antenor or onc of the other great orators.® There is a parallel
for everyone—evcryone clse, that is. Dut this man here is so
bizame, his ways and his ideas are s0 unusual, thal, search as
you might, vou'll never [ind anyone else, alive or dead, who's
cven remotely like him, The best vou can do s not to compare
him to anything human, but to liken him, as 1 do, to Silenus and
the satyrs, and the same goes [or his idecas and arguments.

Coine to think of i, T should have menfioned. this much
carlicr: oven his ideas and arguments are just like those hollow
statnes of Silenus. 1§ you were to lsten to his argumends, ai lirst
theyd strike you as totally ridiculous; theyte clothed in words as
coarse as the hides worn by the most vulgar satyrs. He's always
going on about pack asses, or blacksmiths, or cobblers, or tan-
nors; hes always making the same tred old points in the same
tired old words, If you arc foolish, or simply unfamiliar with
him, you'd find it impessible nol 1o laugh al his arguments. But i

T15. Brasidas, among the most effective Sparlan generals during the
Peloponnesian War, was mortally wounded while defeating the Athe
nians at Amphipolis in 422 v.c {Thucydides [V102--16). Antenor (for the
Trajans) and Nestar (for the Groeks) wore the legendary wisc men of
the Trojan War. Pericles was greater than efther of these, as he was both
& wise man and an effective leader of the Athentans at the height of
iheir pawer. See above, Z15E4, for a iribute to the power of his spooch,
and see Thucydides 1145 for a tribube to his leadership of Athens.
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you scc themn when they open up like the statucs, if you go
behind their surface, vour'll realize that no other arguments make
any sense. Theyte muly worthy of a god, bursting with figures of
virtne inside. Thevre of great—mo, of the greatest—mportance
tor anvone who wants o become a truly gowrd man.

Well, this is my pratse of Socates, though | haven’t spared
him mv reproach, either; 1 told yvou how homibly he treated
me—and not only me but also Charmides, Euthydemuos, and
many others. He has deceived us all: he presents himsell as your
lover, and, before vou know it, youte in love with him yourself! |
warn you, Agathon, domt let him fool you! Remember cur tor-
ments; be on your goard: don't wait, like the fool in the proverb,
tor learn your lesson [rom your own misfortune s

116, [liad xvit.32.
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FINAL
DIALOGUE

LCIBTADES FRANEINESS provoked a lot of laughter,
espedially since it was obvious that he was still in Towve
with Socrates, who immediately said to him:

“Youre perfectly sober after all, Alcibiades. {Otherwise you
could never have concealed your motive so gracefully: how casu-
ally vou let it drop, almost like an afterthought, at the very end of
your speech! As if the real point of all this has not been simply to
rriake trouble bekween Agathon and rne! You think that | should
e in love with you and no one else, while vou, and no one else,
should be in love with Amathon—well, we were not deocetved;
we've seen through your litfle satyr play. Agathon, my friend,
dort Iet him get away wilh it: let no one come botween us!”

Agathon said to Socrates:

*T'm beginning o think you're right; isn't i proof of that that
he literally came between us here on the couch? Why would he
dor this if e weren't set on separating us? Jut he won't get away
with it; im coming right over to lie down next {o you™

“Womderful ¥ Socrates said. “Copae here, on my other side.”

“My god!” cried Alcibiades. “How I suffer in his hands! He
kicks me when I'm downe he vever lets me go. Come, don't be
selfish, Socrates; ab least, lets compromise: let Agathon lie down
betiwveen us”

“Why, thats impossible,” Socrates said “You have already
delivered your praise of me, and now IS my turn to praise
whoevers on my right. But i Agalhon were next o yotl het
have to praise me all over again inslead of having me speak in
his homor, as | very much want to do in any casc. Dont be
jealous; let me praise the oy .

“0h, marvelous,” Agathon cried. “Alcibiades, nolhing can
make me stay next to vou now 'm moving no matter what, |
simply *mest hear what Socrates has to say about me”

“There we go again,” said Alcibiades. “I's the same old story:
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when Socrales is avound, nobody else can even get close to a
good-looking man. Lock how smoothly and plausibly he found a
reason for Agathom to lie down next to him!”

And then, all of a sadden, while Agathon was changing
places, a large drunken group, finding the gales open berause
someone was just leaving, walked into the room and joined the
party. There was nefise everywhere, and evervone was made to
start drinking agein in no particular order.

At {that point, Aristodemus said, Eryxdmachus, Phaedrus, and
some olthers among the onginal guests made their excuscs and
left He himself fell asleep and slepl for a long Hme (it was
winter, and the nights were quite Jong). TTe woke up just as
dawn was about to break; the roosters were ceowing alveady.
He saw that the others had either left or were asleep on their
couches and that ordy Agathon, Arisiophancs, and Socrates
were 5] awake, drinking oul of a large cup which they were
passing, around fronn left to right Socrates was talking to them.
Aristodemus couldr’t rernember exactly whal they were saying—
he'd missed the {iest part of their discussion, and he was half-
aslecp anyway—but the main point was that Socrates was trying
to prove to them that authors should be able to write both com-
edy and tragedy: the skillhul tragic dramatist should also be a
comic poct. He was abowt to clinch his atgument, though, 1o lell
the tmath, sleepy as they were, they were hardly able to follow
his reasoning, In facl, Aristophanes fell asleep in the middle of
the discussion, and very soom thereafter, as day was breaking,
Agathon also dofted off.

But after getiing them off to sleep, Socrates got up and leff,
and Aristodernus followed him, as always. He said that Socrates
went directly to the Lyceum, washed up, spent the rest of the
day just as he always did, and omly then, as evening was [alling,
went home to rest.
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